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Prefatory Remarks. — My interest in Hindu Folk-tales was first 
aroused by Professor Morris Jastrow, Jr., of the University of Pennsyl- 
vania, who introduced me to the famous Arabian classic Kalila wa 
Dimna, giving me generously of his time, and granted me the privilege 
of collaborating in the preparation of an English translation of the 
recently published Cheikho recension of the text. Professor Morton 
W. Easton, of the same University, to whom I am no less indebted for 
valuable assistance in my work, then induced me to make a serious 
study of the corresponding Sanskrit collections, Paficatantra and 
Hitopadega, and encouraged me to prosecute researches in the closely 
related Pali collections. When, therefore, Provost Harrison of the 
University of Pennsylvania, the giver of the Harrison Foundation, 
granted me leave of absence from the University for this purpose, I 
placed myself under the direction of Professor Charles R. Lanman, of 
Harvard University. It was at his suggestion that I undertook the 
task upon which, under his most wise and kindly guidance, I am at 
present engaged, that of translating into English the important Bud- 
dhist work entitled Buddhaghosa’s Commentary on the Dhammapada.1 

Divisions of the Buddhist Texts.—JIn order to give the reader 
a clear idea of the relation in which Buddhaghosa’s Dhammapada 
Commentary stands to the Buddhist Canon, it will be necessary to 
describe briefly the principal divisions of the Buddhist Scriptures. 
They fall into three principal divisions called Pitakas (Baskets) ; first, 
the Sutta Pitaka; secondly, the Vinaya Pitaka; thirdly, the Abhi- 





1 Several years ago my attention was first attracted to this fascinating 
collection of stories by reading a brief description of it in Professor Rhys 
Davids’s American Lectures on Buddhism. The passage that caught my eye 
occurs on page 69, and closes as follows: “‘Cannot some one undertake a 
translation for us into English of these strange and interesting old-world 
stories about a collection of verses so widely popular among Buddhists, and 
now attracting so much attention in the West?”’’ Nevertheless, it is due 
wholly and entirely to Professor Lanman that I am able to answer “ Yes.” 
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dhamma Pitaka. Speaking broadly, the first relates to Doctrine ; the 
second, to Discipline; the third, to what we may call Psychology. 
The first two Pitakas alone concern us. Each of the Pitakas falis into 
several subdivisions. The Sutta Pitaka consists of five groups, called 
Nikayas ; namely, Four Nikayas the Greater, and One Nikaya the 
Less. The first four Nikayas are called the Agamas, and are as 
follows : (1) Digha ; (2) Majjhima ; (3) Sanyutta ; (4) Anguttara. The 
Digha and Majjhima consist of Dialogues of the Buddha, arranged 
somewhat after the manner of the Dialogues of Plato ; the Sanyutta 
and Anguttara contain sayings of the Buddha, arranged according to 
subject and length respectively. These four Nikayas are the oldest 
parts of the Canon, and are the source of most of our knowledge of the 
tenets and history of primitive Buddhism. The Lesser Nikaya, called 
the Khuddaka, consists of fifteen books, grouped in three pentads. Of 
these fifteen books, perhaps the most famous are the Thera- and Theri- 
gatha (or Hymns of the Monks and Nuns), the Sutta Nipata (a very 
old collection of poetical dialogues and epic pieces), the Udana (or 
Solemn Utterances of the Buddha), the Jatakas, and the Dhammapada. 
As the above-given titles indicate, the Lesser Nikaya is a miscella- 
neous, but none the less exceedingly important, collection. It is not 
relevant to our purpose to consider the subdivisions of the Vinaya. 
Suffice it to say that it contains a number of highly interesting stories, 
designed to explain the circumstances under which various rules and 
ceremonies were established. 

The Dhammapada and its Commentary. — The Dhammapada, then, 
is one of fifteen books belonging to the Khuddaka Nikaya, which latter 
is the fifth division of the Sutta Pitaka; and the Sutta Pitaka is one 
of the three major divisions of the Sacred Scriptures of the Buddhists. 
The Dhammapada is an anthology of about 423 stanzas uttered by the 
Buddha on a great variety of religious subjects. Many such anthol- 
ogies were current in the early ages of Buddhism, and so great was 
the popularity they acquired that in addition to the anthology included 
in the Buddhist Canon other similar collections have come down to us. 
For example, in 1878, Samuel Beal published a translation of a Chinese 
Dhammapada ; in 1898, Emile Senart deciphered and published part 
of a Kharosthi Ms. of the Dhammapada, the fruit of the mission of 
Dutreuil de Rhins; and. Richard Pischel, shortly before his death, 
brought out specimens of a Central Asiatic Dhammapada. The precise 
relation between the Dhammapada of the Buddhist Canon and the 
other collections has not yet been determined ; nor is it important for 
our immediate purpose. It is sufficient to say that by a fortunate 
circumstance one of these anthologies was included in the Buddhist 
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Canon. This Anthology consists of twenty-six parts, or books (vaggas), 
the arrangement of the stanzas being by subjects, such as Heedfulness, 
The Fool, The Wise Man, The Buddha, Pleasure, Anger, and so on. 
The relation between the Anthology and its Commentary will at once 
become clear from an example. Suppose we had a collection of detached 
sayings of Christ ; such as, for example, “ Labor not for the meat which 
perisheth ;” or, “He that is without sin among you, let him first cast 
a stone at her.” ‘The Commentary bears much the same relation to 
the Sacred Stanzas as the Gospel narrative to the Sacred Sentences. 
The parallel is not a perfect one, for the Commentary does not rank as 
canonical ; besides which, there are certain other important differences. 
The Commentary consists of upwards of three hundred stories (vat- 
thus), distributed in twenty-six books (vaggas), corresponding to the 
parts of the Dhammapada described above. Ordinarily each story 
consists of eight subdivisions, as follows: (1) quotation of the stanza 
(githa) to illustrate which the Buddha told the story; (2) a brief 
statement of the occasion and the person or persons about whom the 
story was told; (3) the story proper ; or, more strictly, the Story of 
the Present (paccuppanna-vatthu), closing with the utterance of 
(4) the stanza or stanzas; (5) word-for-word commentary or gloss on 
the stanza ; (6) a brief statement of the spiritual benefits which accrued 
to the hearer or hearers; (7) the Story of the Past; or, more accu- 
rately, the Story of Previous Existences (atita-vatthu); (8) identification 
of the personages of the Story of the Past with those of the Story of the 
Present. Sometimes the Story of the Past is omitted, together with the 
accompanying Identification ; but it is so much expected as a matter 
of course, that at the end of the story of Nanda the Herdsman (iii. 8), 
where none occurs, the author is at some pains to say that, as no one 
asked the Teacher about Nanda’s deed in a previous existence, the 
Teacher said nothing about it. It will readily be seen that the Dham- 
mapada Commentary closely resembles, both in form and content, the 
commentary on the famous Jataka collection ; indeed, so close is the 
connection between the two that it would not be inappropriate to call 
the Commentary a supplement to the Jataka. The Commentary 
constantly refers to the Jataka, every now and then borrows a story 
from it, sometimes showing interesting variants, and as often gives a 
different version of some familiar Jataka story. The stories of the 
Dhammapada Commentary stand in precisely the same relation to 
the stanzas of the Dhammapada as the Jataka stories do to the Jataka 
stanzas. The Dhammapada Commentary has sometimes been referred 
to as a sort of Buddhist Acta Sanctorum ; it would perhaps be more 
appropriate to speak of it as a Collection of Stories about Buddhist 





470 PROCEEDINGS OF THE AMERICAN ACADEMY. 


Saints and Sinners, designed to illustrate the maxim, “ Whatsoever a 
man soweth, that shall he also reap.” 

Editions of the Dhammapada Commentary.—JIn 1855, extracts 
from the Commentary were published by Fausbdll in his edition of the 
Dhammapada. The second edition of this work, published in 1900, con- 
tains only the text and translation of the Dhammapada. In 1906-9 
appeared the first two instalments of the Pali Text Society edition 
of the Commentary, edited by Professor H. C. Norman of Benares. 
These two parts together make up Volume I, and contain the first 
four vaggas. Since the publication of Fausbdll’s first edition of the 
Dhammapada, editions of the Commentary, in whole or in part, printed 
in Burmese or Cingalese letters, have appeared ; and at present H. 
R. H. Prince Vajira-fiana is engaged in publishing an edition of the 
work at Bangkok. The editions which form the basis of my work are 
as follows : (1) Pali Text Society, Vol. I, Parts 1-2, London, 1906-9 ; (2) 
Burmese, edited by U Yan, Rangoon, 1903 ; (3) Cingalese, edited by 
W. Dhammananda Maha Thera and M. Nanissara Thera, Colombo, 
1898-1908. 

Translations of parts of the Commentary.— Only a few of the 
stories have ever been translated into any European language. Such 
of the Jataka stories as are identical with stories contained in the 
Commentary, or similar to them, will be found in the Cambridge trans- 
lation of the Jataka. An English version of three of the stories will 
be found in Warren’s Buddhism in Translations: Patipijika (iv. 4), 
pp. 264-7; Visaékha (iv. 8), pp. 451-481; Godhika (iv. 11), pp. 
380-3. Four more stories were translated into French by Godefroy de 
Blonay and Louis de la Vallée Poussin under the title Contes Boud- 
dhiques, and were published in the Revue de |’ Histoire des Religions. 
Volume xxvi (1892) contains two of these stories: Cakkhupala (i. 1), 
pp. 189-193; and Matthakundali (i. 2), pp. 193-200; Volume xxix 
(1894), the two others: Kosambika bhikkhi (i. 5), pp. 329-337; 
Vididabha (iv. 3), pp. 195-211. In 1870, Captain T. Rogers pub- 
lished, under the title Buddhaghosha’s Parables, an English translation 
of a late Burmese version of a few of the stories. References to the 
Jatakas and to Rogers’s Parables are given in the Analysis. 

Purpose of this paper.— The purpose of this paper is two-fold. 
First, it is hoped, by means of a Table giving the titles of the stories, 
and by an Alphabetic Index to those titles, to render the work in its 
entirety more accessible to scholars. In particular, it is hoped that 
the proper names of eminent Buddhists and the information about 
them may prove of special value as material for the Buddhist 
onomasticon of Professor Rhys Davids. That the contents of the last 
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two thirds of the Commentary are virtually almost inaccessible to 
Occidental students is a fact that deserves especial emphasis as an 
ample justification of the present paper. Norman’s edition of the 
first third is of course easily had ; but it may well be doubted whether 
there are more than two or three copies of the Cingalese edition in the 
western hemisphere, or more than one copy of the Burmese. And 
there is probably not one bookseller in the United States who would 
even attempt to procure directly such rare exotics. And even if a 
considerable number of copies were to be found in the great libraries 
of America, it is still true that the Burmese and Cingalese letters are 
so troublesome that very few Occidentals, even among the students 
of Pali, have learned to read these: native editions with facility. 
Secondly, it is hoped, by means of an Analysis of the first third of 
the work, to afford some idea of its structure, contents, and style, not 
only to professed students of Sanskrit and Pali, but also to students 
of Comparative Literature, and to the general reader as well. 

In case the paper shall subserve, to however small a degree, the 
purpose for which it is intended, a large share of the credit belongs, 
not to me, but to my friend and teacher, Professor Lanman, who, in 
the midst of pressing duties, has given me unreservedly of his time 
and labor, and has assisted me in countless ways. I wish to thank 
him most heartily for his many kindnesses to me during the progress 
of my work. 

Note on the Table of Contents and Alphabetical Index. — Unfor- 
tunately, Fausbéll has numbered the stanzas of the Dhammapada from 
the beginning continuously ; and this bad example has been followed 
by the Burmese edition; and, to make a bad matter worse, its 
numeration (from 163 to 208, and from 416 to 424) disagrees with 
that of Fausbéll. The Cingalese edition does not number the gathas. 
In the following table, the numbers of the gathds are given in heavy 
type and in square brackets immediately after the title of the 
story : first, the number of the gath4 as counted from the beginning 
of its vagga?; second, the number as counted continuously from the 
beginning. If, for the latter numeration, on account of the disagree- 
ment just mentioned, more than one number has to be given, or if, 
on account of variation in the titles, more than one title has to be 
given, they are distinguished by a prefixed F (meaning Fausbdll), or B 
(meaning Burmese), or C (meaning Cingalese). The stories are 
numbered from the beginning of each book. The number as counted 





2 This is the only proper method. To ignore such important and histori- 
cally significant native divisions is extremely reprehensible and unpractical. 
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Yamaka-vagga = Book I. 


PTS 
. Cakkhupila thera [1 = 1] 3 
. Matthakundali [2 = 2] 25 
. Tissa thera (B) = Thulla Tissa thera (PTS and C) 
[3-4 = 3-4] 37 
. Kali yakkhini [5 = 5] 45 
Kosambika bhikkhii [6 = 6] 53 
. Cila Kala and Maha Kala [7-8 = 7-8] 66 
. Devadatta [9-10 = 9-10] 77 
. Aggasaivaka (PTS and C) = Sariputta thera (B) 
[ll-12=11-12] 83 
. Nanda thera [13-14 = 13-14] 116 
. Cunda sikarika [15 = 15] 125 
Dhammika upasaka [16 = 16] 129 
Devadatta [17 = 17] - 133 
Sumana devi [18 = 18] 151 
Dve sahayaka bhikkhi [19-20 = 19-20] 154 
Appam4ada-vagga = Book II. 
PTS 
. Udena (PTS and C) Saméavati (B) [1-3=21-23] 161 
1* Udena-uppatti 161 
1” Ghosaka-setthi-uppatti 169 
1¢ Samavati-uppatti 187 
1* Vasuladatta 191 
l¢ Magandiya 199 
1f Marana-paridipaka 203 
. Kumbhaghosaka setthi [4 = 24] 231 
. Cila Panthaka thera [5 = 25] 239 
. Bala-nakkhatta-ghuttha [6-7 = 26-27] 256 
Maha Kassapa thera [8 = 28] 258 
. Dve sahayaka bhikkhi (PTS) = Pamatt-appamatta dve 
sahayaka bhikkhi (B and C) [9 =29] 260 
. Mahali-pafiha (PTS and C) = Magha (B) [10 = 30] 263 
.. Afifiatara bhikkhu [11 = 31] 281 
. Nigamavasi Tissa thera [12 = 32] 283 


67 
72 
77 


91 


95 
116 
128 
125 
128 
139 
141 


B 
145 
145 
150 
162 
166 
170 
173 
190 
195 
205 
207 


210 
221 


continuously from the beginning to the end of the work is ignored 
of a purpose and upon principle. In the columns at the right are 
given the numbers of the pages on which the stories begin (not end). 
PTS means Pali Text Society, B Burmese, C Cingalese. In the 
Alphabetical Index, the stories are cited by book (vagga: in Roman 
numerals) and story (vatthu: in Arabic). Thus, xiv. 3 means the 
third story of the fourteenth book. Exponential numbers indicate 
imbedded stories. Thus, in i. 1 are imbedded ii. 1°, 15, 1°, 14, 1¢, 11. 


TITLES OF STORIES OF THE DHAMMAPADA COMMENTARY. 
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Citta-vagga = Book ITI. 
PTS 


. Meghiya thera [1-2 = 33-34] 287 
. Alifiatara bhikkhu [3 = 35] 290 
. Ukkanthit-aiiiatara-bhikkhu (PTS and C) = Afifiatara 


ukkanthita bhikkhu (B) [4=36] 297 


. Bhagineyya-saigharakkhita thera (PTS and C) = Saiigha- 


rakkhita-bhagineyya thera (B) [5 =37] 300 


. Cittahattha thera [6-7 = 38-39] 805 
. Paficasata vipassaka bhikkhii (PTS and C) = Pajicasata 


bhikkhi (B) [8 =40] 313 


7. Piatigatta Tissa thera [9 = 41] 319 
8. Nanda gopala [10 = 42] 822 
9. Soreyya thera [11 = 43] . 825 
Puppha-vagga = Book IV. 
Story PTS 
1. Pathavi-katha-pasuta paficasata bhikkhi [1-2 = 44-5] 833 
2. Marici-kammatthanika thera [3 = 46] 335 
3. Vidiidabha (PTS and C) = Vitatibha (B) [4 = 47] 837 
4. Patipijika (PTS and C) = Patipijikaé kumarika (B) 
[5 = 48] 362 
5. Macchariya Kosiya setthi [6 = 49] 366 
6. Pathikajivaka (PTS and C) = Paveyyakajivaka (B) 
[7=50] 376 
7. Chattapani upasaka [8-9 = 51-52] 880 
8. Visikha [10 = 53] 384 
9. Ananda-thera-paiha [11-12 = 54-55] 420 
10. Maha-Kassapa-thera-pindapata-dinna [13 = 56] 423 
11. Godhika-thera-parinibbana [14=57] 431 
12. Garahadinna [15-16 = 58-59] 434 
Bala-vagga = Book V. 
Story 
1. Kumuduppalatita-duggata-sevaka (C) = Afifiatara 
purisa (B) (1 = 60] 
2. Maha-Kassapa-thera-saddhiviharika [2 = 61] 
8. Ananda setthi [3 = 62] 
4. Ganthi-bhedaka cora [4 = 63] 
5. Udayi thera [5 = 64] 
6. Bhadda-vaggiya(C) = Tinsa-matta-piveyyaka bhikkhi (B) 


[6 = 65] 


. Suppabuddha kutthi [7 = 66] | 
. Kassaka [8 = 67] 

9. 
10. 
11, 


Sumana mala-kara [9 = 68] 

Uppalavanna theri [10 = 69] 

Jambukajivaka (C) = Jambuka thera (B) [11 = 70] 
Ahipeta [12 = 71] 

Satthikiita peta [13 = 72] 

Sudhamma thera (C) = Citta gahapati (B) [14-15 = 73-4] 
Vanavisi Tissa thera (C) V. T. simanera (B) [16 = 75] 
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241 
245 
248 
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254 
256 
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272 
274 
283 


810 
315 
317 


324 


342 
843 


345 
347 


154 


158 
160 
162 
164 


167 
168 
169 


181 
183 


187 
189 
191 


210 
214 
216 


221 


233 
235 
235 


237 


240 
243 
245 
251 


256 
261 











$ The Colombo edition has no*page 153. 
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t Pandita-vagga = Book VI. 
t Story B Cc 
1. Radha thera [1 = 76] - 839 971 
{ 2. Assaji-punabbasuka [2 = 77] 392 273 
| 8. Channa thera [3 = 78] 893 274 
' 4. Maha Kappina thera [4 =79] 894 275 
5. Pandita simanera [5 = 80] 403 281 
6. Lakuntaka-bhaddiya thera [6 = 81] 415 291 
7. Kana-mata [7 = 82] 416 292 
8. Vighasada dosa-vuita paficasata bhikkhi (C) = Paficasata 
bhikkhi (B) [8 = 83] 418 294 
9. Dhammika thera [9 = 84] 420 295 
10. Dhamma-savana [10-11 = 85-86] 422 296 
11. Agantuka paficasata bhikkhi (C) = Paficasata agantuka 
bhikkhi (B) [12-14 = 87-89] 423 297 
Arahanta-vagga = Book VII. 
Story B Cc 
1. Jivaka-pafiha [1 = 90] 424 298 
2. -Maha Kassapa thera [2 = 91] 426 299 
3. Belattha-sisa thera [3 = 92] 428 301 
4. Anuruddha thera [4 = 93] 429 302 
5. Maha Kaccayana thera [5 = 94] 431 303 
6. Sariputta thera [6 = 95] 432 304 
7. Kosambivasi-Tissa-thera-simanera [7 = 96] 435 306 
8. Sariputta-thera-pafiha-vissajjana [8 = 97] 437 308 
9. Khadiravaniya Revata thera [9 = 98] 438 309 
10. Afifiatara itthi [10 = 99] 445 314 
Sahassa-vagga = Book VIII, 
Story B Cc 
1. Tamba-dathika-cora-ghataka [1 =100] 446 315 
2. Daru-ciriya thera (C) = Bahiya-daru-ciriya thera(B) [2=101] 450 318 
3. Kundala-kesi-theri [3-4 = 102-3] 454 322 
4. Anattha-pucchaka brahmana [5—6 = 104-5] 459 326 
5. Sariputta-therassa matula-brahmana [7 = 106] 461 327 
6. Sariputta-therassa bhagineyya [8 = 107] 462 328 
7. Sariputta-therassa sahiyaka brahmana [9 = 108] 463 328 
8. Dighaiyu kumara (C) = Ayuvaddhana kumara(B) [10 =109] 464 329 
9. Sankicca-simanera [11 = 110] 466 331 
10. Khanu-kondafifia thera [12 = 111] 474 337 
11. Sappa-dasa thera [13 =112]_ . 475 338 
12. Patacara theri [14 = 113] 478 340 
13. Kis& Gotami [15 =114] 484 344 
14. Bahu-puttika theri [16 = 115] 487 347 
Papa-vagga = Book IX. 
Story B Cc 
1. Ciileka-sitaka brahmana [1 = 116] 488 348 
2. Seyyasaka thera [2 = 117] 491 350 
3. Laja devadhita [3 = 118] 492 361 


Tee 
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Story B 
4. Anathapindika setthi [4-5 = 119-120] 494 
5. Asafifiata-parikkhara bhikkhu [6 = 121] 497 
6. Bilala-padaka setthi [7 = 122] 498 
7. Mahadhana vanija [8 = 123] 501 
8. Kukkuta-mitta-nesida [9 = 124] 502 
9. Koka-sunakha-luddaka [10 = 125] . 607 
10. Manikara kulipaga Tissa thera [11 = 126] 509 
11. Tayo bhikkhi (C) = Tayo jana (B) [12 = 127] 511 
12. Su-ppabuddha Sakya [13 =128] 515 
Danda-vagga = Book Zz... 

Story B 
1, Chab-baggiya [1 = 129] 517 
2. Chab-baggiya [2 = 130] 518 
3. Sambahula kumaraka [3-4 = 131-2] 519 
4. Kundadhana thera [5-6 = 133-4] 519 
§. Visakhadinan upasikanan uposatha-kamma [7 =135] 525 
6. Ajagara peta [8 = 136] 524 

7. Maha Moggallana thera [9-12, 137-140] 527 

8. Bahubhandika thera (C) = B. bhikkhu (B) [13 = 141] 531 

9. Santati mahamatta [14 = 142] 535 
10. Pilotika-thera (C) = -Tissa-thera (B) [15-16 = 143-4] 538 
11. Sukha sfimanera [17 = 145] 540 

Jara-vagga = Book AI. 

Story B 
1. Visékhaya sahayika [1 = 146] 548 

2. Sirima [2 = 147] 550 

3. Uttara theri [3 = 148] 554 

4. Adhimanika bhikkhi (C) = Sambahula adhimanika 

bhikkhi (B) [4 = 149] 555 

5. Janapada-kalyani-ripa-nanda theri [5 = 150] 556 

6. Mallika devi [6 = 151] 559 

7. Laludayi thera [7 = 152] 561 

8. Ananda-therassa udana-gatha [8-9 = 153-4] 564 

9. Mahadhana setthi-putta [10-11 = 155-6] 565 

Atta-vagga = Book XII. 

Story _B 
. Bodhi rajakumfra [1 = 157] 568 


1 
2. Upananda Sakyaputta [2 = 158] 571 
8. Padhanika Tissa thera [3 = 159] 573 
4, Kumara Kassapa thera (C) = Kumfra-Kassapa-matu- 

theri (B) [4 = 160] 574 
5. Maha Kala upaisaka [5 = 161] 578 
6. Devadatta [6 = 162] 579 
7. Saiigha-bheda-parisakkana * [P7, BC7-8 = F163, B163-4] 580 
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398 
399 


403 
404 
406 
497 


Cc 
409 
412 
414 


415 
417 
419 
419 





but Fausbéll omits the first. Cp. Dh. (1900), p. 38. 








# This story is told in connection with the stanzas beginning ‘‘ Sukaran 
sidhuna sidhuy ” and “Sukarani asiédhini.” B and C give both stanzas, 
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Story 
8. Kala thera [F8, BCS = F164, B165] 
9. Cila Kala upaisaka [P9, BC10O = F165, B166] 
10. Atta-d-attha thera [F10, BC1ll = F166, B167] 


Loka-vagea = Book XIII. 


. Aiifiatara dahara bhikkhu [1 = F167, B168] 
. Suddhodana-raja (B) = Suddhodana (C) [2-3 = F168-9, 
B169-170] 
. Paficasata vipassaka bhikkhi [4 = F170, B171] 
. Abhaya rajakumara [5 = F171, B172] 
. Sammufijani thera(C) = Sammajjana thera (B) [6 = F172, 
B173] 
. Anguliméla thera [7 = F173, B174] 
. Pesakara-dhita [8 = F174, B175] 
. Tinsa bhikkhi [9 = F175, B176] 
. Cific&a manavika [10 = F176, B177] 
. A-sadisa-dana [11 = F177, B178] 
. Kala nama Anathapindika-putta (C) = Anathapindika- 
: putta Kala (B) [12 = F178, B179] 


Buddha-vagga = Book AIV. 


. Mara-dhitaro (C) = Magandiya(B) [1-2 = F'179-180, 
B180-181] 
. Yamaka-patihariya (C) = Dev-orohana (B) [3 = F181, B182] 
. Erakapatta nagaraja [4 = F182, B183] 
. Ananda-thera-uposatha-pafiha [F5-7, C5-65 = F183_-5, 
B184-6] 
. Anabhiratibhikkhu [F8-9, C7-8 = F186-7, B187-8] 
. Kosala-rafifio purohita Aggidatta-brahmana (C) = Aggidatta- 
brahmana (B) [F'10-14, C9-13 = F188-192, B189-193] 
. Ananda-thera-pucchita-pafiha [F15, C14 = F193, B194) 
_ Sambahula bhikkhi [P16, C15 = F194, B195] 
. Kassapa-dasabalassa suvanna-cetiya [FP17-18, C16-17 = 
F195-6] 


Sukha-vagga = Book XV. 


. Nati-kalaha-viipasamana [1-3 = F197-9, B196-8] 

. Mara [4 = F200, B199} 

. Kosala-rafifio parajaya [5 = P201, B200] 

. Afifiatara kuladarika (6 ='P202, B201] 

. Gonattha upasaka (B) = Afifiatara upaisaka (C) [7 =F'203, 
B202] 
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5 C omits the stanza beginning “ Khanti paraman tapo titikkha ”’ (F184). 
* B omits the stanzas beginning “ Pijarahe pijayato” and ‘Te tadise pija- 


yato,” and the story connected therewith. 





Story 


Z 
g 


Sto 


mee 


CIR Om COPD 


Story 


S or mm 0D bO 


7 
8. 
9 
10. 


11. 
12. 


6 
¥; 
8. Sakka devaraja (C) = Sakkupatthana (B) [10-12, B10-13 = 
F206-208, B205-208 *] 


NS Om SO SO 


. Pasenadi-Kosala raja [8 = P204, B203] 


Tissa thera (B) = Afifiatara bhikkhu (C) [9 = P205, B204] 


Piya-vagga = Book XVI. 


Tayo jana pabbajita (B) = Tayo bhikkhi (C) [1-3 = 209-211] 


Aiifiatara kutumbika [4 = 212] 
Visakha [5 = 213] 

Licchavi [6 = 214] 
Anitthigandha-kumara [7 =215] 
Aiifiatara brahmana [8 = 216] 
Paficasata daraka [9 = 217] 
Anagami thera [10 = 218] 
Nandiya [11-12 = 219-220] 


Kodha-vagga = Book XVII. 


. Rohini khattiya-kafifia [1 = 221] 


Afifiatara bhikkhu [2 = 222] 


. Uttara upasika [3 = 223] 
. Maha-Moggallana-thera-pafiha-pucchita [4 = 224] 

. Saketaka-brahmana (C) = Buddha-pitu-brahmana (B) [5 = 225] 
Punna nama Rajagaha-setthi-dasi [6 = 226] 

. Atula upasaka [7-10 = 227-230] 

. Chab-baggiya-bhikkhi [11-14 = 231-234] 


Mala-vagga = Book XVIII. 


1. Go-ghataka-putta [1-4 = 235-8] 
. Afifiatara brahmana [5 = 239] 

. Tissa thera [6 = 240] 

. Laludayi thera [7 = 241] 


Afifiatara kulaputta [8-9 = 242-3] 


. Paficasata upasakaé [12-14 = 246-8] 


Tissa dahara [15-16 = 249-250] 


. Pafica upaisaka [17 = 251] 


Mendaka setthi [18 = 252] 
Ujjhana-safifii thera [19 = 253] 
Subhadda paribbajaka [20-21 = 254-5] 


. Sariputta-therassa saddhi-viharika (C) = Ciila Sari (B) 


[10-11 — 244-5] 
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6 B divides F207-8 into three stanzas, thus: 


B206 Balasangatacari hi digham addhana socati 
Dukkho bilehi sanvaso amitteneva sabbada 


B207 Dhiro ca sukhasanviso fidtinan va samagamo 


Tasma hi: Dhiran pafifiafi ca bahussutafi ca dhorayha 


B208 Silan vatavantam pap te Yee, tadisan sappurisan 


Sumedhay bhajetha nak 


attapathan va candimd. 
7 Pages 522-529 of the Colombo edition are numbered (by a printer’s 
error) 122-129. 
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Dhammattha-vagga = Book XIX. 


. Vinicchaya-mahamacca [1-2 = 256-7] 

. Chab-baggiya-bhikkhi [3 = 258] 

. Ekiidana-thera-khinasava (B) = Ekuddana-khinasava-thera (C) 
[4 = 259] 


i 


Lakuntaka-bhaddiya-thera [5-6 = 260-261] 

Sambahula bhikkhi [7-8 = 262-3] 

Hatthaka [9-10 = 264-5] 

Afifiatara brahmana [11-12 = 266-7] 

. Titthiya [13-14 — 268-9] 

. Balisika (C) = Ariya-balisika (B) [15 = 270] 

. Sambahula bhikkhi (C) = Sambahula siladi-sampanna 
bhikkhi (B) [16-17 = 271-2] 


Magga-vagga = Book XX. . 


Paficasata bhikkhi [1-4 = 273-6] 724 
Paficasata bhikkhii (C) = Anicca-lakkhana (B) {5=277] 725 
Paficasata bhikkhii (C) = Dukkha-lakkhana (B) [B6, 
[ C6-7 § = B278] 726 
B4. Anatta-lakkhana [B7 = B279] 726 
B5 C4. Padhana-kammika Tissa thera [8 = 280] 727 
B6 C5. Siikara-peta [9 = 2861] 728 
B7 C6. Potthila thera [10 — 282] 732 
B8 C7.  Pajica mahallaka thera [11-12 = 283-4] 734 
B9 C8. Suvannakara thera [13 = 285] 736 
B10 C9. Mahadhana vanija [14 = 286] 738 
B11 C10. Kis&a Gotami [15 = 287] 740 
B12 Cll. Patacara [16-17 = 288-9] 741 


Pakinnaka-vagga = Book XXII. 


SGOOMM OS Cte 


veo 


. Gaiigarohana (C) = Attano pubba-kamma (B) [1 = 290] 
Kukkutanda-khadika [2 = 291] 

Bhaddiya bhikkhi [3-4 = 292-3] 

Lakuntaka-bhaddiya thera [5-6 = 294-5] 

Diaru-sakatika-putta [7-12 = 296-301] 555 
. Vajji-puttaka bhikkhu [13 = 302] 557 
. Citta gahapati [14 = 303] 

. Cila Subhadda [15 = 304] 

. Eka-vihari thera [16 = 305] 562 


picihennacd 


Niraya-vagga = Book XXII. ee 


iy 
3 


. Sundari paribbajika [1 = 306] 763 663 
. Duccarita-phalinubhavana-satté [2 = 307] 766 6565 
. Vaggu-mudé-tiriya-bhikkhi [3 = 308) 767 565 


co tS = 





8 In the Colombo edition the story entitled ‘‘ Dukkha-lakkhana” is told 
in connection with stanzas 6-7, and the story entitled ‘‘ Anatta-lakkhana”’ is 
omitted. . 





Story 
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Story 
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B 
Anathapindika-bhagineyya-Khemaka-setthi-putta (B) = 
Khema (C) [4-5 = 309-310] 767 


. Dubbaca bhikkhu [6-8 = 311-313] 769 
. Issa-pakata itthi [9 = 314] 770 
. Sambahula agantuka bhikkhi [10 = 315] 771 
. Nigantha [11-12 = 316-317] 772 
. Titthiya sivaka [13-14 = 318-319] 773 
Naga-vagga = Book XXII. " 

Attainan arabbha kathita [1-3 = 320-322] 775 

Hatthacariya-pubbaka bhikkhu [4 = 323] 777 
. Parijinna-brahmana-putta (B) = Aiifiatara-brahmana- 


putta (C) [5 = 324] 777 


4. Pasenadi-Kosala [6 = 325] 782 
5. Sanu simanera [7 = 326] 783 
6. Paveyyaka hatthi (B) = Baddheraka hatthi (C) [8 =327] 786 
7. Sambahula bhikkhi (B) = Paficasata disa-vasi bhikkhi (C) 
[9-11 = 328-330] 787 
8. Mara [12-14 =331-333] 790 
Tanh4a-vagga = Book XXIV. 

Story B 
1. Kapila-maccha [1-4 = 334-7] 792 
2. Sikara-potika [5-10 = 338-343] 797 
3. Vibbhanta bhikkhu [11 = 344] 800 
4. Bandhanagiara [12-13 = 345-6] 802 
5. Khema theri [14 = 347] 804 
6. Uggasena-setthi-putta [15 = 348] 805 
7. Cilla Dhanuggaha pandita (B) = Daharaka bhikkhu (C) 

[16-17 = 349-350] 809 

8. Mara [18-19 = 351-2] 812 

9. Upakajivaka [20 = 353] 814 

10. Sakka-pafiha (B) = Sakkadevaraja (C) [21 = 354] 814 

11. Aputtaka setthi [22 = 355] 817 

12. Ankura [23-26 = 356-9] 819 
Bhikkhu-vagga = Book ZXV. 

Story B 
1. Pafica bhikkhi [1-2 = 360-361] 821 
2. Hansa-ghataka bhikkhu [3 = 362] 823 
3. Kokalika [4 = 363] 825 
4. Dhammiaraima thera [5 = 364] 827 
5. Vipakkha-sevaka bhikkhu [6-7 = 365-6] 828 
6. Pafic-aggadayaka brahmana [8 = 367] 830 
7. Sambahula bhikkhi [9-17 = 368-376] 832 
8. Paficasata bhikkhi [18 =377] 838 
9. Santakaya thera [19 = 378] 839 

10. Najigala-kula thera [20-21 = 379-380] 840 
11. Vakkali thera [22 = 381] 842 
Sumana sfimanera [23 = 382] 843 
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Brahmana-vagga = Book XXVL 
. Pasida-bahula-brahmana [1 = 383] 


Sambahula bhikkhi [2 = 384] 


. Mara [3 = 385] 

. Afifiatara brahmana [4 = 386] 

. Ananda thera [5 = 387] 

. Afifiatara brahmana pabbajita [6 = 388] 
. Sariputta thera [7-8 = 389-390] 

. Maha Pajapati Gotami [9 = 391] 

. Sariputta thera [10 = 392] 

. Jatila brahmana [11 = 393] 

. Kuhaka brahmana [12 = 394] 


Kisa Gotami [13 = 395] 


. Eka brahmana [14 = 396] 

. Uggasena-setthi-putta [15 = 397] 

. Dve brahmana [16 = 398] 

. Akkosalabharadvaja [17 = 399] 

. Sariputta thera [18 = 400] 

. Uppalavanna theri [19 = 401] 

. Afifiatara brahmana [20 = 402] 

. Khema bhikkhuni [21 = 403] 

. Pabbharavasi Tissa thera [22 = 404] 
. Afifiatara bhikkhu [23 = 405] 

. Samanera (B) = Cattaro simanera (C) [24 = 406] 
. Maha Panthaka thera [25 = 407] 

. Pilindavaccha thera [26 = 408] 

. Afifiatara thera [27 = 409] 

. Sariputta thera [28 = 410] 

. Maha Moggallana thera [29 = 411] 
. Revata thera [30 =412] 

. Candabha thera [31 = 413] 

. Sivali thera [32 = 414] 

. Sundara-samudda-thera [33 = 415] 
. datila thera [34 = 416] 


33°. Jotikassa uppatti 
33°. Jatila thera 


. Jotika thera [34 = F416, B417 2°] 
Nata-puttaka thera (B) = Nata-pubbaka (C) [35 = F417, B418] 
. Nata-puttaka thera [36 = F418, B419] 

. Vangisa thera [37-38 = P419-420, B420-421) 


Dhammadinni theri [39 = F421, B422] 
Angulimala thera [40 = F422, B423] 


. Devahita brihmana (B) = Devaiigika brihmana (C) 
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[41 — F423, B424] 911 
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* Pages 642-677 of the Colombo edition are numbered (by a printer’s error) 
624-659. 
10 Story 34 repeats the stanza of Story 33. 
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ALPHABETIC INDEX TO THE TITLES OF THE STORIES OF 
THE DHAMMAPADA COMMENTARY. 


Akkosalabharadvaja, xxvi. 16. 

Aggadayaka brahmana, see Paiic a. b. 

Aggasavaka (PTS and C) = Sariputta 
thera (B) i. 8. 

Aggidatta brahmana (B) = Kosalarafiiio 
purohita Aggidatta brahmana (C), 
xiv. 6. 

Aiikura, xxiv. 12. 

Aigulimfla thera, xiii.6; xxvi. 39. 

Ajagara peta, x. 6. 

Afifiatara ukkanthita bhikkhu (B) = 
Ukkanthita afifatara bhikkhu (PTS 
and C), iii. 3. 

Aiifiatara upasaka (C) = Gonattha upa- 
saka (B), xv. 5. ‘ 

Aiifiatara kutumbika, xvi. 2. 

Afifiatara kulaputta, xviii. 5. 

Afiiiatara thera, xxvi. 26. 

Afifiatara dahara bhikkhu, xiii. 1. 

Aijfiatara purisa (B) = Kumuduppala- 
tita duggata sevaka (C), v. 1. 

Aiifiatara brahmana, xvi. 6; xviii. 2; 
xix. 7; xxvi. 4; xxvi. 19. 

Afifiatara brahmana pabbajita, xxvi. 6. 
Aiifiatara brahmana-putta (C) = Pari- 
jinna brahmana-putta (B), xxiii. 3. 
Aiifiatara bhikkhu, ii. 8; iii. 2; xvii. 2; 

xxvi. 22; (C) = Tissa thera (B), xv. 7. 

Afifiatara itthi, vii. 10. 

Aiifiataraé kuladarika, xv. 4. 

Atula upasaka, xvii. 7. 

Attadattha thera, xii. 10. 

Attano pubbakamma (B) = Gaiigiro- 
hana (C), xxi. 1. 

Attanan arabbha kathita, xxiii. 1. 

Anatta lakkhana (lacking in C), xx. B4. 

Anattha-pucchaka brahmana, viii. 4. 

Anabhiratibhikkhu, xiv. 5. : 

Anagami thera, xvi. 8. 

Anithapindika-putta Kala (B) = Kala 
nama A.-p. (C), xiii. 11. 

Aniathapindika - bhagineyya- Khemaka- 
setthi-putta (B) = Khema (C), xxii. 4. 

Aniathapindika setthi, ix. 4. 

Anicca-lakkhana (B) = Paficasata bhik- 
khii (C), xx. 2. 

Anitthigandha-kumira, xvi. 5. 


Aputtaka setthi, xxiv. 11. 

Abhaya rajakumara, xiii. 4. 

Asafiifiata-parikkhara bhikkhu, ix. 5. 

Asadisadana, xiii. 10. 

Assaji-punabbasuka, vi. 2. 

Ahipeta, v. 12. 

Agantuka paficasata bhikkhii (C) = P. 
4. bh. (B), vi. 11. 

Ananda thera, xxvi. 5. 

Ananda-thera-udana-gatha, xi. 8. 

Ananda-thera-pafiha, iv. 9; xiv. 4; xiv. 7. 

Ananda setthi, v. 3. 

Ayuvaddhana kumara (B) = Dighayu 
k. (C), viii. 8. 

Itthi, see Afifiatara itthi. 

Issa-pakata-itthi, xxii. 6. 

Ukkanthit-afifiatara-bhikkhu (PTS and 
C) = A. u. bh. (B), iii. 3. 

Uggasena-setthi-putta, xxiv. 6; xxvi. 

4. 


Ujjhana-safiiii thera, xviii. 11. 

Uttara upasika, xvii. 3. 

Uttara theri, xi. 3. 

Udayi thera, v. 5. 

Udena, ii. 1 

Udena-uppatti, ii. 1*. 

Upakajivaka, xxiv. 9. 

Upananda Sakyaputta thera, xii. 2. 

Upasaka, see Aiifiatara-, Pafica-, and 
Paficasata-u. 

Uppalavanna theri, v. 10; xxvi. 18. 

Eka kukkutanda-khadika, xxi. 2. 

Eka brahmana, xxvi. 13. 

Ekavihari thera, xxi. 9. 

Ekuddana-khinasava-thera (C) = Eki- 
daina-th.-kh. (B), xix. 3. 

Erakapatta nagaraja, xiv. 3. 


Kaccayana, see Maha K. 

Kapila maccha, xxiv. 1. 

Kappina, see Maha K. 

Kassaka, v. 8. 

Kassapa, see Kumara K. and Maha K. 
Kassapa-dasabalassa suvanna cetiya 
(lacking in B), xiv. 9. 

Kana-mata, vi. 7. 

Kala, see Cilla K. and Maha K. 





Anuruddha thera, vii. 4. 
VOL, XLV. — 31 


Kala thera, xii. 8. 
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Kala nama Anathapindika-putta (C) = 
A.-p.-K. (B), xiii. 11. 

Kali yakkhini, i. 4. 

Kisa Gotami,™ viii. 13; xx.11; xxvi. 12. 

Kukkutanda-khadika, see Eka k.-kh. 

Kukkuta-mitta-nesada, ix. 8. 

Kutumbika, see Afifiatara k. 

Kundadhana thera, x. 4. 

Kundala-kesi-theri, viii. 3. 

Kumara Kassapa thera (C) = K.-K.- 
matu-theri (B), xii. 4. 

Kumuduppalatita-duggata-sevaka 
= Afifiatara purisa (B), v. 1. 

Kumbhaghosaka setthi, ii. 2. 

Kuladarika, Kulaputta, see Afifiatara, -a. 

Kuhaka brahmana, xxvi. 11. 

Kita peta, see Satthi-k. p. 

Koka-sunakha-luddaka, ix. 9. 

Kokilika, xxv. 3. 

Kondadhana thera, see Kundadhana 
thera. 

Kosambika bhikkhi, i. 5. 

Kosambivasi-Tissa-thera-samanera, vii. 

gf 

Kosala-rafifio parajaya, xv. 3. 

Kosala-rafiio purohita Aggidatta-brah- 
mana (C) = A.-b. (B), xiv. 6. 

Khadiravaniya Revata thera, vii. 9. 

Khanu-kondafiiia thera, viii. 10. 

Khema (C) = Anathapindika-bhagi- 
neyya-Khemaka-setthi-putta (B), xxii. 
4. 


(C) 


Khema theri, xxiv. 5. 

Khema bhikkhuni, xxvi. 20. 

Gafigarohana (C) = Attano pubba- 
kamma (B), xxi. 1. 

Ganthi-bhedaka cori, v. 4. 

Garahadinna, iv. 12. 

Goghataka putta, xviii. 1. 

Gotami, see Kisi G. and Maha Pajia- 
pati G. 

Godhika-thera-parinibbiana, iv. 11. 

Gonattha upasaka (B) = Afifiatara up4- 
saka (C), xv. 5. 
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Ghosaka-setthi-uppatti, ii. 1°. 

Cakkhupala thera, i. 1. 

Cattaro simanera (C) = Samanera (B), 
xxvi. 23. 

Candabha thera, xxvi. 30. 

Cificé manavika, xiii. 9. 

Citta gahapati (B) = Sudhamma thera 
(C), v. 14. 

Citta gahapati, xxi. 7. 

Cittahattha thera, iii. 5. 

Cunda siikarika, i. 10. 

Cila Kala upasaka, xii. 9. 

Cilla Kala and Maha Kala, i. 6. 

Cila Dhanuggaha pandita (B) = Daha- 
raka bhikkhu (C), xxiv. 7. 

Cila Panthaka thera, ii. 3. 

Cila Sari (B) = Sariputta-therassa sa- 
ddhiviharika (C), xviii. 6. 

Cila Subhadda, xxi. 8. 

Cilaka-sataka-brahmana, ix. 1. 

Chab-baggiya, x. 1; x. 2; xvii.8; xix. 2. 

Chattapani upasaka, iv. 7. 

Channa thera, vi. 3. 

Janapada-kalyani-riipa-nanda theri, xi.5. 

Jatila thera, xxvi. 33 and 33°. 

Jatila brahmana, xxvi. 10. 

Jana, see Tayo jana. 

Jambuka thera (B) = Jambukajivaka 
(C), v. 11. 

Jivaka-pafiha, vii. 1. 

Jotika thera, xxvi. 34. 

Jotika-uppatti, xxvi. 33*. 

Nati-kalaha-vipasamana, xv. 1. 

Tamba-dathika-cora-ghataka, viii. 1. 

Tayo jana (B) =Tayo bhikkhi (C), ix. 
11. 

Tayo jana pabbajita (B) = Tayo bhi- 
kkhi (C), xvi. 1. 

Tayo bhikkhi, ix. 11; (C) = Tayo jana 
pabbajita (B), xvi. 1. 

Tinsa bhikkhi, xiii. 8. 

Tinsa-matta-paveyyaka bhikkhi, v. 6. 

Titthiya, xix. 8. 

Titthiya sivaka, xxii. 9. 





11 Miiller, in his Glossary of Pali Proper Names (JPTS. 1888), gives only 
one Kis&é Gotami, as does also Kern in his Manual of Indian Buddhism (page 


16, note 3). 


But are not the virgin of the Warrior caste who greeted the 


Buddha from the roof of her palace (Ja. i. 607-61"), and the frail widow, 
daughter of a poverty-stricken house, described in these passages as sorrowing 


over the loss of her first-born son, two entirely different persons? 














Tissa thera, i.3; xv.7; xviii.3; see also 
Kosambivasi Tissa, vii. 7 ; 
Nigamavasi T., ii. 9; 
Padhana-kammika T., xx. B5, C4; 
Padhanika T., xii. 3; 

Pabbharavasi T., xxvi. 21; 
Manikara kulipaga T., ix. 10; 
Vanavasi T., v. 15. 

Tissa dahara, xviii. 8. 

Thulla Tissa, see Tissa thera. 

Thera, passim; see Afifiatara thera. 

Daharaka bhikkhu (C) = Cilla Dhanu- 
ggaha pandita (B), xxiv. 7. 

Daraka, see Paficasata d. 

Daru-ciriya thera (C) = Bahiya-d.c.-th. 
(B) viii. 2. 

Daru-sakatika-putta, xxi. 5. 

Disa-vasi-bhikkhi, see Paficasata d.-v.- 
bh. 

Dighayu kumara (C) = Ayuvaddhana 
kumara (B), viii. 8. 

Dukkha lakkhana (B) = Paficasata bhi- 
kkhii (C), xx. 3. 

Duccarita-phalanubhavana-satta, xxii. 2. 

Dubbaca bhikkhu, xxii. 5. 

Devaiigika-brahmana (C) = Devahita 
brahmana (B), xxvi. 40. 

Devadatta, i. 7; i. 12; xii. 6. 

Devahita brihmana (B) = Devaiigika 
brahmana (C), xxvi. 40. 

Dev-orohana (B) = Yamaka-patihariya 
(C), xiv. 2. 

Dve brahmana, xxvi. 15. 

Dve sahayaka-bhikkhi, i. 14; Pamatt- 
appamatta d. s.-bh. (B and C), ii. 6. 
Dhana-, see Maha-dhana- and Cila- 

dhana-. 

Dhammadinna theri, xxvi. 38. 

Dhamma-savana, vi. 10. 

Dhammiaraima thera, xxv. 4. 

Dhammika upasaka, i. 11. 

Dhammika thera, vi. 9. 

Naiigalakula thera, xxv. 10. 

Nanda gop§la, iii. 8, 

Nanda thera, i. 9. 

Nandiya, xvi. 9. 

Nata-puttaka thera (B) = Nata-pubbaka 
(C), xxvi. 85. 

Nata-puttaka thera, xxvi. 36. 

Nigantha, xxii. 8. 

Nigamavasi Tissa thera, ii. 9, 
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Pafica upasak4, xviii. 9. 

Pafic-aggadayaka brahmana, xxv. 6. 

Paiica bhikkhi, xxv. 1. 

Pafica mahallaka thera, xx. 8. 

Paficasata agantuka bhikkhi (B) = A. 
p. bh. (C), vi. 11. 

Paficasata upasaka, xviii. 7. 

Paficasata darak§a, xvi. 7. 

Paficasata disdvasi-bhikkhi (C) Sam- 
bahula bhikkhit (B), xxiii. 7. 

Paiicasata bhikkhi, xx. 1, 2,3; xxv. 8. 

Paficasata bhikkhi (B) = Paficasata 
vipassaka-bhikkhii (C), iii. 6. 

Paficasata bhikkhu (B) = Vighasada 
dosa-vutta p. bh. (C), vi. 8. 

Paficasata vipassaka-bhikkhii (C) = P. 
bh. (B), iii. 6. 

Paficasata vipassaka-bhikkhi, xiii. 3. 

Pajapati Gotami, see Maha P. G. 

Patipijika kumarika (B) = Patipujika 
(PTS and C), iv. 4. 

Pathavi-katha-pasuta paficasata bhik- 
khi, iv. 1. 

Padhana-kammika Tissa thera, xx. B5, 
C4. 

Padhanika Tissa thera, xii. 3. 

Panthaka, see Cilla Panthaka and Maha 
Panthaka. 

Patacara theri, viii. 12; xx. 12. 

Pandita-saimanera, vi. 5. 

PabbharavAsi Tissa thera, xxvi. 21. 

Pamatt-appamatta dve sahayaka-bhik- 
khii (B and C) = Dve s.-bh. (PTS), 
ii. 6. 

Parijinna brahmana-putta (B) = Aiiia- 
tara brihmana-putta (C), xxiii. 3. 

Pasada-bahula-brahmana, xxvi. 1. 

Pasenadi Kosala, xxiii. 4. 

Pathikajivaka (PTS and C) = Pivey- 
yakajivaka (B), iv. 6. 

Paveyyakajivaka (B) = Pathikajivaka 
(PTS and C), iv. 6. 

Paveyyaka hatthi (B) = Baddheraka 
hatthi (C), xxiii. 6. 

Pilindavaccha thera, xxvi. 25. 

Pilotika thera (C) = Pilotika Tissa thera 
(B), x. 10. 

Punnad nama Rajagaha-setthi-dasi, xvii. 
6. 


Piitigatta Tissa thera, iii. 7. 
Pesakara-dhita, xiii. 7. 
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Potthila thera, xx. B7, C6. 

Baddheraka hatthi (C) = Paveyyaka 
hatthi (B), xxiii. 6. 

Bandhanagara, xxiv. 4. 

Bahuputtika theri, viii. 14. 

Bahu-bhandika bhikkhu (B) = B-bh. 
thera (C), x. 8. 

Bala-nakkhatta-ghuttha, ii. 4. 

Balisika, xix. 9. 

Bahiya-daru-ciriya thera (B) = D.-c. th. 
(C), viii. 2. 

Bilala-padaka setthi, ix. 6. 

Buddha-pitu-brahmana (B) = Saketaka 
brahmana (C), xvii. 5. 

Belattha-sisa thera, vii. 3. 

Bodhi rajakumara, xii. 1. 

Brahmana, passim; see Afifiatara and 
Eka brahmana and Dve brahmana. 
Bhadda-vaggiya (C) = Tinsa-matta-pa- 

veyyaka-bhikkhia (B), v. 6. 
Bhaddiya bhikkhu, xxi. 3. 
Bhagineyya-sanigharakkhita thera (PTS 
and C) = §.-bh. th. (B), iii. 4. 
Bhikkhu, passim ; see Afifiatara-, Tayo-, 
Tinsa-, Pafica-, and Paficasata-bh. 


PROCEEDINGS OF THE 


Magha (B)= Mahili-pafiha (PTS and 
C), ii. 7. 

Macchariya Kosiya setthi, iv. 5. 

Matthakundali, i. 2. 

Manikara-kulipaga Tissa thera, ix. 10. 

Matta-paveyyaka bhikkhi, see Tinsa 
matta-paveyyaka bh. 

Marana-paridipaka, ii. 1°. 

Marici-kammatthanika thera, iv. 2. 

Mahallaka thera, see Pafica m. th. 

Mallika devi, xi. 6. 

Maha Kaccfayana thera, vii. 5. 

Maha Kappina thera, vi. 4. 

Maha Kassapa thera, ii. 5; vii. 2. 

Mah4-Kassapa-thera- pindapata-dinna, 
iv. 10. 

Maha-Kassapa-thera-saddhiviharika, v.2. 

Maha Kala, see Cilla KGla. 

Maha Kala updsaka, xii. 5. 

Mahadhana vanija, ix. 7; xx. 10. 

Mahadhana setthi-putta, xi. 9. 

Mahia Panthaka thera, xxvi. 24. 

Maha Pajapati Gotami, xxvi. 8. 

Maha Moggallina thera, x. 7; xxvi. 28. 





Maha-Moggallaina-thera-pafiha, xvii. 4. 
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Mahdali-pafha (PTS and C) = Magha 
(B), ii. 7. 

Magandiya. ii. 1°; = Mara-dhitaro -(C), 
xiv. 1 


| Mara, xv. 2: xxiii. 8; xxiv. 8; xxvi. 3. 


Mara-dhitaro (C) = Magandiya (B), xiv. 
1 


Meghiya thera, iii. 1. 
Mendaka setthi, xviii. 10. 
Moggallana, see Maha Moggallana. 


Raja Pasenadi Kosala, xv. 6. 

Radha thera, vi. 1. 

Revata thera, xxvi. 29; see also Kha- 
diravaniya R. th., vii. 9. 

Rohini khattiya- kafiiia, xvii. l. 

Lakuntaka-bhaddiya thera, vi. 6; xix. 
4; xxi. 4. 

Lakkhana, see xx. 2. 3. 4. 

Laja devadhiti, ix. 3. 

Laludayi thera, xi. 7; xviii. 4. 

Licchavi, xvi. 4. 

Vakkali thera, xxv. 11. 

Vaggiya, see Chab-baggiya and Bhadda- 
vaggiya. 

Vaggumudatiriyaé bhikkhia, xxii. 3. 

Vaiigisa thera, xxvi. 37. 

Vajji-puttaka bhikkhu, xxi. 6. 

Vanavasi Tissa thera (C) = V.-v. T. 
simanera (B), v. 16. 

Vasuladatti, ii. 1*. 

Vighasada dosa-vutta paficasata bhik- 
kha (C)=P. bh. (B), vi. 8. 

Vitatiibha (B)= Vidiidabha (PTS and 
C), see next. 

Vidaidabha, iv. 3. 

Vinicchaya-mahamacca, xix. 1. 

Vipakkha-sevaka bhikkhu, xxv. 5. 

Vipassaka bhikkhi, see Paficasata v. bh. 

Vibbhanta bhikkhu, xxiv. 3. 

Visakha, iv. 8; xvi. 3. 

Visékhadinan upasikanan uposatha- 
kamma, x. 5. 

Vistikha-sahayika, xi. 1. 

Vihari-thera, see Ekavihari thera. 


Sakka deva-raja (C) =Sakka-pafiha (B), 
xxiv. 10, 

Sakka deva-raja (C)= Sakk-upatthina 
(B), xv. 8. 

Sankicca simanera, viii. 9. 
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Saiigha-bheda-parisakkana, xii. 7. Sariputta-thera-pafiha-vissajjana, vii. 8. 
Saiigharakkhita-bhagineyya thera (B) | Sariputta-thera-bhagineyya, viii. 6. 

= Bh.-s. th. (PTS and C), iii, 4. Sariputta-thera-matula brahmana, viii. 
Santakaya thera, xxv. 9. 
Santati mahamatta, x. 9. Sariputta-thera-saddhiviharika, xviii. 6. 
Satthikiita peta, v. 13. Sariputta-thera-sahayaka brahmana, 
Sappadasa thera, viii. 11. viii. 7. 
Sambahula adhimanika bhikkhii (B) = | Sirima, xi. 2. 

Adhimanika bh. (C), xi. 4. Sivali thera, xxvi. 31. 
Sambahula agantuka bhikkhi, xxii. 7. | Sukha simanera, x. 11. 
Sambahula kumaraka, x. 3. Suddhodana raja, xiii. 2. 


Sambahula bhikkhi, xi. 4; xiv. 8; xix. | Sudhamma thera, v. 14. 
5; xix. 10; xxii. 7; xxiii. 7; xxv. 7; | Sundara-samudda thera, xxvi. 32. 


b 


XxXvi. 2. Sundari paribbajika, xxii. 1. 
Sambahula siladi-sampanna bhikkhi| Su-ppabuddha kutthi, v. 7. 

(B) =Sambahula bh. (C), xix. 10. Su-ppabuddha Sakya, ix. 12. 
Sammajjana thera (B)=Sammufjani| Subhadda paribbajaka, xviii. 12. 

th. (C), xiii. 5. Subhadda, see Cula S. 
Sahayaka bhikkhi, see Dve s. bh. Sumana malakara, v. 9. 
Sataka brahmana, see Ciila s. b. Sumana sémanera, xxv. 12. 
Sanu saémanera, xxiii. 5. Sumana devi, i. 15. 


Samanera (B)=Cattaro s. (C), xxvi. 23. | Suvannakara thera, xx. B9, C8. 
Samavati (B) = Udena (PTS and C), | Siikara peta, xx. B6, C6. 


ii. 1. Siikara-potika, xxiv. 2. 
Samavati-uppatti, ii. 1°. Seyyasaka thera, ix. 2. 
Sari, see Cilla Sari. Soreyya thera, iii. 9. 
Sariputta thera (B) = Aggasaivaka (PTS | Hansa-ghataka bhikkhu, xxv. 2. 
and C), i. 8. Hatthaka, xix. 6. 


Sariputta thera, i.8; vii. 6.8; viii. 5.6.7; | Hatthacariya-pubbaka bhikkhu, xxiii. 2. 
xviii. 6; xxvi. 7. 9. 17. 27. , 





ANALYSIS OF THE STORIES OF THE DHAMMAPADA COMMEN- 
TARY, BOOKS I-IV. 


Ayan pan’ ettha saiikhepo. 
Book I. Story 1. Cakkhup4la Elder. 1? 
ILLUSTRATING STANZA Il = 1. 


Mahasuvanna, a rich householder of Savatthi, made a vow to a tree- 
spirit, whereby he became the father of two sons. Since the tree had 
been protected (palitan) by him, he named them Maha Pala}* and 
Culla Pala. When they reached manhood, their parents set them up 
in households of their own.2# (3-4) 





12 Cf. Rogers, pp. 1-11. 
48 Called Cakkhupala after he wins Arahatship by sacrificing his eyes. 
’ Cakkhu is the Pali word for “eye.” 

144 The numbers printed in heavy type and in parentheses at the end of 
each paragraph indicate the pages of Norman’s text which are summarized 
in the paragraph concerned. 
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At this time the Teacher was in residence at Jetavana monastery. 
(He spent one rainy season at Banyan-tree monastery, erected by his 
relatives; nineteen at Jetavana, erected by Anathapindika ; six at 
Eastern-grove, erected by Visékha.) Anathapindika and Visakha went 
to the monastery twice each day with the usual offerings. One day 
the former refrained from asking questions for fear of wearying the 
Teacher. Knowing this, Buddha preached with such vehemence that 
fifty of the seventy million inhabitants of Savatthi became noble dis- 
ciples. The noble disciples performed two duties daily: before break- 
fast, they dispensed alms ; after breakfast, bearing the usual offerings, 
they went to hear the Law. (4-5) 

Mahapala followed them one day and was so affected by the dis- 
course that he asked Buddha to make him a monk. ‘Taking leave of 
his brother, who did his utmost to dissuade him, he was admitted and 
professed. After five years had passed, he came to Buddha and asked 
him how many were the Burdens of the Religious Life. On being told 
that there were two, namely, the Burden of memorizing and preaching 
the Scriptures, and the Burden of the development of Spiritual Insight 
by ascetic practices and meditation, he chose the latter as being better 
suited to his advanced years. The Teacher instructed him in the 
ascetic practices leading to Arahatship, and he set out with sixty dis- 
ciples. (5-8) 

The inhabitants of a village 120 leagues distant received them hos- 
pitably, obtained the privilege of entertaining them during the rainy 
season, and built them a monastery. <A physician also offered his 
services. Mahapala, on learning that the monks purposed to avail 
themselves of the four postures (walking, standing, sitting, and reclin- 
ing), announced that he should content himself with the first three, 
and vowed not to stretch his back in repose. After encouraging each 
other to be vigilant, they entered upon the observance of the rainy 
season. (8-9) 

At the end of the first month Mahapala’s eyes began to trouble him. 
The physician treated him, but as he never lay down to rest, the treat- 
ment did him no good. However, he resolutely kept his vow, until 
finally, one night at the end of the middle watch, he lost simultane- 
ously his eyesight and the Depravities, and became an Arahat. The 
monks and villagers, learning that he had lost his eyesight, expressed 
their sympathy, and assured him that they would take care of him. 
At the end of the rainy season, the monks also attained Arahatship. 
(9-13) 

When the monks expressed a desire to see the T'eacher, Mahapala, 
knowing that there was a forest on the way haunted by evil spirits, and 
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fearing that he would be a hindrance to the monks, sent them on ahead, 
directing them to ask his brother to send some one to lead him, and to 
greet Buddha and the eighty abbots in his name. After taking leave 
of the villagers, who were reluctant to part with them, they went and 
did their master’s bidding. Cullapdla sent his nephew Palita, first 
admitting him as a monk, that he might escape the dangers of the 
journey. (13-15) 

Palita, after waiting upon Mahapala for a fortnight, led him to the 
village. In spite of the protests of the inhabitants, they continued on 
their journey until they reached the forest, where the youth, hearing 
the voice of a woman, left his uncle and broke the vow of chastity. 
Returning, he confessed his sin, removed his yellow robes, and assumed 
the garb of a householder. ‘But Mahapala would have nothing more to 
do with him, and he departed in tears. (15-17) 

So intense was Mahapala’s morality that Sakka’s throne showed 
signs of heat. Looking about, he beheld the Elder. Fearing that if 
he failed to go to his assistance, his head would split into seven pieces, 
he disguised himself as a wayfarer, went to him, and offered to lead 
him to Savatthi. Shortening the distance by his magic power, Sakka 
brought him to his destination that very evening. Cullapala cared for 
him tenderly and gave him two novices to wait on him. (17-19) 

One night after a heavy rain Cakkhupdla took a walk in the cloister 
and trampled many insects to death. Some visiting monks reported 
the matter to the Teacher, who replied that as Cakkhupala did not see 
the insects, he was innocent of offense. The monks then asked how 
it was that the Elder, though destined to attain Arahatship, became 
blind. Buddha replied that it was because of a sin he committed in a 
previous existence. The monks asked the Teacher to tell them about 
it, and he did so. (19-20) 

Story of Cakkhupala’s sin in a previous existence. A woman of 
Benares promised a physician that she and her children would become 
his slaves in case he succeeded in curing her of an affection of the eyes. 
He did so ; but she, repenting of her bargain, attempted to deceive him 
by telling him that her eyes were worse thanever. He discovered that 
she was deceiving him, and got revenge by giving her an ointment 
that made her blind. That physician was Cakkhupala. (20-21) 

The Teacher, warning his hearers to take the lesson to heart, pro- 
nounced Stanza 1, at the conclusion of which, thirty thousand monks 
attained Arahatship. (21-4) 
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Book I. Story 2. Matthakundali. )5 
ILLUSTRATING STANZA 2 = 2. 


At Savatthi lived a Brahman of a disposition so niggardly that peo- 
ple called him Adinnapubbaka (Never-gave-a-farthing). He had an 
only son, whom he dearly loved. Desiring to give the boy a pair of 
earrings, but at the same time to avoid unnecessary expense, he beat 
out the gold himself, made him a pair, and gave them to him ; where- 
fore people called the boy Matthakundali (The-boy-with-the-burnished- 
ear-rings). When the boy was sixteen years old he had an attack of 
jaundice. The mother wished to have a physician called, but the 
father demurred at the thought of paying him his fee, inquired of 
various physicians what remedies they were accustomed to prescribe 
for such and such an ailment, and treated him himself. The boy grew 
steadily worse and was soon at the point of death. Realizing this, and 
fearing that those who came to see his son would also see the wealth 
the house contained, the Brahman carried his son outside and laid him 
down on the terrace. (25-6) 

That very morning the Exalted One, arising from a Trance of Great 
Compassion, and surveying the world with the eye of a Buddha, beheld 
Matthakundali lying on the terrace at the point of death. Foreseeing 
that Matthakundali, and through him many others, would attain the 
Fruit of Conversion, Buddha visited him on the following day. The 
youth made an Act of Faith in Buddha, died, and was reborn in 
the world of the Thirty-three. (26-8) 

Adinnapubbaka, after having the body of his son cremated, went daily 
to the cemetery and bewailed his loss. Matthakundali, desiring to 
convert his father, assumed the form he had borne upon earth, and 
went and wept also. ‘The Brahman asked the youth why he was weep- 
ing. The latter replied: “I need a pair of wheels for my chariot. 
The sun and moon are just what I want, and I weep because I cannot 
get them.” ‘The Brahman told him he was a fool. “ But which of us 
is the bigger fool,” said the youth, “I, who weep for what exists, or 
you, who weep for what does not exist?” The youth then told him 
that he was his son, and that he had attained his present glory by 
making an Act of Faith in the Buddha. Thereupon the father sought 
refuge in the Buddha, the Law, and the Order, and took upon himself 
the Five Precepts. The son, after urging his father to visit the 
Buddha, disappeared. (28-33) 

The Brahman invited Buddha and his monks to dine with him. 


15 Cf. Rogers, pp. 12-17. 
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Buddha accepted the invitation. The Brahman asked him whether it 
was possible to attain rebirth in heaven by a simple Act of Faith. 
Buddha instanced the case of Matthakundali, and then said: “It is 
not one hundred, or two hundred, — there is no counting the number 
of those who have attained rebirth in heaven by making an Act of 
Faith in me.” ‘To convince the bystanders, he summoned Mattha- 
kundali, who appeared in all his glory and confirmed the Buddha’s 
words. Buddha then dwelt upon the importance of a right attitude of 
the thoughts and of a believing heart, and pronounced Stanza 2. 
(33-5) 

At the conclusion of the stanza eighty-four thousand persons 
obtained Comprehension of the Law. The god Matthakundali was 
established in the Fruit of Conversion ; likewise Adinnapubbaka, who 
devoted his great wealth to the religion of Buddha. (37) 


Book I. Story 3. Tissa the Fat, Elder. 14 
ILLUSTRATING STANZAS 3-4 = 3-4. 


Tissa, a son of the sister of Buddha’s father, became a monk late in 
life. He lived well on the Buddha’s alms, and spent most of his time 
sitting in smoothed garments in the Buddha’s own room. He grew to 
be fat and well-liking. One day-he so far presumed on his kinship 
with the Buddha as to snub some monks who came to pay their re- 
spects. ‘The monks resented this; whereupon the Elder, informing 
them who he was, threatened to extirpate their whole race, and went 
and complained to the Buddha. The latter, after asking him a few 
questions about his behavior, told him that he was in the wrong, and 
directed him to apologize to the monks. This he refused todo. The 
monks remarked that he was strangely obstinate and intractable ; 
whereupon the Buddha, informing them that it was not the first time 
he had so conducted himself, related the following story of the past: 

37-9 
; Senile and Narada. Once upon a time, when Brahmadatta reigned 
at Benares, two ascetics, Devala and Narada, obtained lodging for the 
night in Potter’s Hall. After Narada had lain down, Devala, in order 
to start a quarrel, lay down in the door-way. Narada, having occasion 
to go out during the night, trod on Devala’s matted locks. Devala 
then changed his posture, putting his head where his feet had been. 
When Narada returned, he trod on his neck. In spite of Narada’s 
protests that it was all an accident, Devala cursed him, saying, “ When 





16 Cf. Rogers, pp. 18-24. 
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the sun rises to-morrow may your head split into seven pieces.” 
Narada then pronounced the curse, “When the sun rises to-morrow 
may the head of the guilty person split into seven pieces ;” but fore- 
seeing that the curse would fall upon Devala, he took pity on him and 
by his supernatural power prevented the sun from rising. (39-41) 

The people, who were unable, by reason of the darkness, to pursue 
their wonted occupations, went to the king and begged him to make 
the sun rise for them. The king, after surveying his own actions and 
perceiving that he had been guilty of no sin, concluded that the dark- 
ness must have been caused by a quarrel of the monks. He learned 
the circumstances of the quarrel from Narada, .who told him that 
Devala might escape the consequences of the curse by begging his 
pardon. The king pleaded with Devala to do this; but the latter 
obstinately refused until finally the king, losing his patience, forcibly 
compelled him to do so. Narada forgave him, but said to the king, 
‘Since this man did not beg my pardon of his own free will, take him 
to the pond near the city, place a lump of clay on his head, and make 
him stand in the water up to his neck. He then said to Devala, “I 
will send forth my magical power and cause the sun to rise; at that 
moment duck in the water, rise, and go your way.” As soon as the 
sun’s rays touched Devala, the lump of clay split into seven pieces ; 
whereupon he ducked in the water, rose, and made his escape. (41-3) 

“ At that time,” said the Teacher, “ Ananda was the king, Tissa was 
Devala, and I was Narada. At that time too he was just as obsti- 
nate.” And admonishing Tissa, he spoke Stanzas 3-4. At the con- 
clusion of the discourse, a hundred thousand monks obtained the 
Fruits. The multitude derived profit from the instruction given, and 
the obstinate Elder became amenable to discipline. (43-5) 


Book I. Story 4. Ka&li, the Ogress. 
ILLUSTRATING STANZA 5=5, 


The only son of a widow did all the farm and household work, and 
cared for his mother to boot. One day the mother proposed to pro- 
cure him a wife. ‘The son protested that he was able to care for his 
mother himself, but finally told her of a young woman that suited him 
and allowed her to bring her home and install her in the house. She 
turned out to be barren. Thereupon the mother proposed to procure 
him another wife. The son objected. The barren wife overheard the 
discussion, and fearing that she might be supplanted by a wife of their 
selection, procured him another wife herself. (45-6) 

It then occurred to the barren wife that if her rival bore a child she 
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would become sole mistress of the household. Accordingly she said to 
the new wife, “ As soon as you ve conceived, let me know.” ‘To this 
the other agreed, and when she conceived, told the barren wife. The 
latter mixed a drug in her rival’s food, and caused an abortion. After 
this had happened twice, the new wife, on the advice of the women of 
the neighborhood, held no further communication with her fellow. 
The latter, suddenly discovering that her rival was great with child, 
employed the same tactics as before, with the result that she killed 
both child and mother. (46-7) 

Just before the mother died, she uttered the prayer that she might 
be reborn as an Ogress, able to devour the children of her persecutor. 
Thereafter, in three successive existences, the fruitful and the barren 
wife returned hatred for hatred. (47) 

The Fruitful Wife was first reborn as a Cat. The Barren Wife was 
reborn asa Hen. The Cat ate the eggs of the Hen, who prayed that 
in her next existence she might be able to devour the offspring of her 
enemy. (48) : 

The Barren Wife, at the end of her existence as a Hen, was reborn 
as a Leopardess. The Fruitful Wife, at the end of her existence as a 
Cat, was reborn asa Doe. Thrice the Doe brought forth young, and 
thrice the Leopardess went and devoured the Doe’s offspring. The 
Doe prayed that in her next existence she might be able to devour the 
offspring of her enemy. (48) 

The Fruitful Wife, at the end of her existence as a Doe, was reborn 
as an Ogress. ‘The Barren Wife, at the end of her existence as a 
Leopardess, was reborn at Savatthi as an Heiress. The Ogress de- 
voured the first and the second child of the Heiress ; but when the latter 
was about to be delivered of her third child, she eluded her enemy by 
retiring to the house of her father. Here she was safely delivered of a 
son. A few days later, while the mother was sitting in the grounds of 
the Monastery, suckling the child, she saw the Ogress approaching. 
The terrified mother, seizing the child in her arms, fled, closely pursued 
by, the Ogress, into the very presence of the Teacher. (48-50) 

When the Teacher learned the circumstances of the quarrel, he said 
to the Ogress: “ Why do you return hatred for hatred? Love your 
enemies ;” and he pronounced Stanza 5, at the conclusion of which the 
Ogress was established in the Fruit of Conversion. (50-51) 

The Teacher said to the mother, “Give your child to this Ogress.” 
“T am afraid to, Venerable sir.” “Be not afraid ; you have nothing to 
fear from her.” The mother obeyed. The Ogress kissed the child, 
caressed him, returned him to the arms of his mother, and began to 
weep. The Teacher, learning that she had suffered greatly in the 
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past, comforted her, and directed the Heiress to take her home with 
her and care for her tenderly. Thenceforth they befriended each other 
in every possible way. It was Kali who established the Eight Ticket- 
Foods, which are kept up even to this day. (51-3) 


Book I. Story 5. The Monks of Kosambi. 17 
ILLUSTRATING STANZA 6=6. 


Two monks with a retinue of five hundred monks each resided at 
Kosambi ; one a student of the Vinaya, the other, of the Suttas. One 
day the latter committed the sin of leaving water standing in the bath- 
room, for which he was reproved by his brother, who, however, on 
being informed that the offense was unintentional, assured him that he 
was guiltless. The Vinaya scholar then proceeded to tell his pupils 
that the Sutta scholar had committed sin and had no conscience about 
it. ‘The latter, hearing of this, declared the former to be a liar, and 
was shortly thereafter excommunicated. Then ensued a quarrel in 
which monks, nuns, unconverted persons, and deities from the lowest 
heaven to the highest were involved. (53-4) 

The circumstances of the quarrel among the monks were reported to 
Buddha, who sent word to them to patch up their differences. ‘T'wice 
he did this, and twice the answer came back that they would not. 
Then he went in person, pointed out to both factions the wrong in- 
volved in their actions, and laid down rules of conduct for their 
observance. Hearing that they were quarrelling again, he went to 
them the second time, urged them to be united, and spoke to them 
long and earnestly on the unprofitableness of discord, illustrating his 
remarks by telling the Latukika Jataka, the Sammodamana Jataka,1® 
and the story of Brahmadatta, Dighati, and Dighavu.1® But in spite 
of his best efforts, he was unable to restore harmony. (54-6) 

Disheartened by his failure to reconcile their differences, he left 
them, went quite alone to the village of Balaka the salt-maker, where 
he discoursed to the Elder Bhagu on the solitary life ; thence to East- 
ern Bamboo Deer-park where he discoursed to the three noble youths 
on the bliss to be found in the sweets of concord ; and from there to 
Protected Forest, where he spent the rainy season pleasantly, attended 
by the elephant Parileyyaka. (56-7) 





17 Cf. Ja. iii. 486-490. 
18 The text says simply “ Vattaka-jataka,”’ i. e., “Quail Jataka,” of 
which there are several. 
19 Vinaya i. 342-349 (translated SBE. xvii. 293-305). 
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The lay brethren of Kosambi, learning the reason of the Teacher’s 
departure, snubbed the monks until they came around to a proper view 
of things and asked to be pardoned. This the laymen declined to do 
until the monks apologized to the Teacher. But as the rainy season 
was then at its height, they were unable to go to the Teacher, and had a 
very unpleasant time as a result. The Teacher, however, spent the 
time pleasantly, attended by an elephant. (67) 

Buddha, the Elephant, and the Monkey. A noble elephant named 
Parileyyaka, who had left his herd on account of the excessive annoy- 
ances to which he had been subjected, came to Protected Forest, paid 
obeisance to the Teacher, swept the ground with the branch of a tree, 
gave the Teacher water to drink, heated water for his bath, and 
brought him wild fruits. When the Teacher went to the village to 
collect alms, the elephant took his bowl and robe, put them on the top 
of his head, and accompanied him as far as the village. Then he gave 
him his bowl and robe, and waited right there until he returned ; 
whereupon he advanced to meet him, took his bowl and robe as before, 
deposited them in his place of abode, performed the usual courtesies, 
and fanned him with the branch of a tree. During the night he 
paced back and forth in the interstices of the forest with a big club in 
his trunk, protecting the Teacher from attacks of beasts of prey. 
(Thus the forest came to be called Protected Forest.) At sunrise he 
gave him water to rinse his mouth with, and in the same manner 
performed all the other duties. (57-9) | 

The elephant’s courteous attentions to the Teacher excited in a 
monkey the desire to do likewise. One day he found some honey and 
presented it to the Teacher. The latter accepted it, but refrained 
from eating it. It turned out that there were some insects’ eggs in it. 
These the monkey carefully removed ; the Teacher then ate the honey. 
The monkey was so delighted that he leaped from one. branch to 
another and danced about in great glee. A branch broke, down he fell 
on the stump of a tree, and a splinter pierced his body. So he died. 
But because of his faith in the Teacher he was reborn in the world of 
the Thirty-three. (59-60) 

When it became known that the Teacher was living there, Anatha- 
pindika and others requested Ananda to procure for them the privi- 
lege of hearing the Teacher. Ananda, accompanied by five hundred 
monks, went to the forest. Not knowing how Buddha would feel 
about receiving so many visitors, he left the monks outside, and 
approached the Teacher alone. Parileyyaka assumed a threatening 

attitude, but abandoned it at the command of his master. Learning 
that Ananda had come with five hundred monks, Buddha instructed 
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him to ask them to come in. He then spoke to them in praise of the 
solitary life, pronouncing Stanzas 328-330, at the conclusion of which 
all were established in Arahatship. Ananda announced the request of 
Anathapindika and the others, and Buddha bade the monks take bowl 
and robe and set out. (60-62) 

Parileyyaka went and stood cross-wise on the road. The Teacher, 
knowing that he wished to give alms to the monks, ordered them to 
wait. The elephant went into the forest, gathered a great quantity of 
fruit, and presented it to the monks. When they had finished eating, 
Buddha took bowl and robe and set out. The elephant again went 
and stood cross-wise on the road. Buddha, knowing that he wished to 
hinder his departure, reproved him. The elephant thrust his trunk in 
his mouth and retreated weeping. When they reached the village, 
Buddha ordered the elephant to go no farther. As Buddha passed out 
of sight the elephant’s heart broke, and he died; but because of his 
faith in the Teacher he was reborn in the world of the Thirty-three. 
(62-3) 

When the Teacher arrived at Savatthi, the monks of Kosambi went 
thither to beg his pardon. The king of Kosala and Anathapindika 
threatened to keep them out, but were dissuaded from so doing. Bud- 
dha humiliated the quarrelsome monks by assigning them places sepa- 
rate from the others ; and when they threw themselves at his feet and 
begged for pardon, he reproved them for their sinful conduct, related 
the story of Brahmadatta, Dighati, and Dighivu?° once more, and 
pronounced Stanza 6, at the conclusion of which the assembled monks 
were established in the Fruits. (63-5) 


Book I. Story 6. Cilla Kala and Maha Kala. 21 
ILLUSTRATING STANZAS 7-8 = 7-8. 


Cala Kala, Majjhima Kala, and Maha Kala, were three brothers 
who lived in Setavya. Cila Kala and Maha Kala, the youngest and 
oldest respectively, drove a caravan, and Majjhima Kala sold the wares. 
One day the caravan halted between Savatthi and Jetavana, and 
Maha Kala, leaving the wagons in charge of Cila Kala, went and 
listened to the Teacher. He was so affected by the discourse that he 
resolved to become a monk, turned over, his property to Cila Kala, 
and in spite of the latter’s protests carried out his resolution. Cila 





20 See note 19, p. 492. The text calls this story ‘‘ Devakosambika-jataka ;”’ 
another instance of the loose use of titles. 
21 Cf, Rogers, pp. 25-31. 
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Kala also became a monk, but with the intention of leaving the Order 
and taking his brother with him. (66-8) 

After Maha Kala had been professed, he inquired of the Teacher 
how many were the Burdens of the Religious Life, and upon being told 
that there were two: namely, the Burden of Study and the Burden ot 
Insight, he chose the latter as being better suited to his advanced 
years. He had the Teacher instruct him in the ascetic practices that 
one performs in a cemetery, and at the end of the first watch, while 
the others were asleep, he went to the cemetery and spent the night in 
meditation, returning to the monastery before the others had risen. 
(68) 

For some time Maha Kala followed the routine laid down for him by 
the cemetery-attendant without success. Meanwhile Cala Kala won- 
dered at his brother’s perseverance and pined for son and wife, 
Finally Maha Kala attained Arahatship by contemplating the destruc- 
tion by fire of the corpse of a beautiful girl. (68-71) 

At this time the Teacher, accompanied by the Congregation of 
Monks, visited Setavya. Maha Kala sent Cila Kala to attend to the 
seating arrangements. Cila Kala’s wives subjected him to such 
ridicule that he then and there left the Order. Maha Kala’s wives 
then laid plans to recover their husband. Now Cila Kala had only 
two wives, while Maha Kala had eight. The monks therefore openly 
expressed the opinion that Maha Kala would succumb to their wiles. 
The Teacher, however, told them that they were wrong ; and compar- 
ing Cila Kala to a feeble tree standing on the edge of a precipice, and 
Maha Kala to a rocky mountain, pronounced Stanzas 7-8. Maha 
Kala escaped from the clutches of his wives by soaring through the 
air. At the conclusion of the stanzas, the assembled monks were 
established in the Fruits. (71-7) 


Book I. Story 7. Devadatta. 


ILLUSTRATING STANZAS 9-10 = 9-10. 


One day the Venerable Sariputta preached a sermon on the two-fold 
duty of giving alms and urging others to do likewise. Thereupon a 
lay brother invited him to bring his retinue of a thousand monks and 
take a meal with him. Sariputta accepted the invitation ; and the lay 
brother, with the assistance of the inhabitants of Rajagaha, each of 
whom responded to his request to give alms according to his ability, 
entertained the monks handsomely. Now a certain householder had 
given the lay brother a costly robe, with the understanding that if the 
supply of food proved insufficient, he was to sell it and buy more food 
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with the proceeds; otherwise he might give it to whomsoever he 
wished. It turned out that there was an ample supply of food, and 
the question arose what to do with the robe. The Jay brother sub- 
mitted the question to popular vote, with the result that as between 
Sariputta and Devadatta there was a majority of four in favor of the 
latter. But as soon as Devadatta put on the robe everybody remarked 
that it was not at all becoming to him, and would have suited Sari- 
putta much better. This incident was reported to the Teacher, who 
replied that it was not the first time Devadatta had worn unbecoming 
robes, and then told the following story of the past: (77-80) 

The Elephant Hunter and the Noble Blephant. Once upon a time, 
when Brahmadatta reigned at Benares, there lived an elephant hunter 
who made his living by killing elephants and selling their tusks. One 
day he saw thousands of elephants go into a forest and fall on their 
knees before some Private Buddhas. Concluding that it was the 
yellow robe that inspired their reverence, he went to a pond where a 
Private Buddha was bathing, stole his robes, and went and sat down 
on the elephant path with spear in hand and upper robe drawn over 
the head. The elephants, supposing that he was a Private Buddha, 
made obeisance to him and went on their way. The last elephant to 
come he killed with a thrust of his spear; then, removing the tusks, 
he buried the rest of the carcass, and departed. (80-81) 

A little while later, the Future Buddha was born as a young ele- 
phant, and in the course of time he became the leader of the herd. 
The hunter was still engaged in his nefarious business. The noble 
creature, observing the diminution of his herd, and suspecting who 
was at the bottom of it, sent the other elephants on ahead and brought 
up the rear himself, walking with a long, slow stride. The hunter 
threw his spear at him and darted behind a tree. The elephant re- 
sisted the temptation to encircle man and tree with his trunk and 
crush the offender, and contented himself with saying, “ Why did you 
commit so grievous a sin? You have put on robes suited to those 
that are free from the Depravities, but unbecoming to you.” (81-2) 

“At that time,” said the Teacher, “ Devadatta was the elephant 
hunter, and I was the noble elephant. This is not the first time he 
has worn unbecoming robes.” Then he pronounced Stanzas 9-10, at 
the conclusion of which many of his hearers were established in the 


Fruits. (82-3) 
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Book I. Story 8. The Chief Disciples. 


ILLUSTRATING STANZAS 11-12 =11-12. 


The Future Buddha, afier receiving recognition at the hands of 
twenty-four Buddhas begianing with Dipajikara, and after fulfilling the 
Perfections, was reborn in the Tusita heaven. Urged by the deities to 
save the world, he made the Five Great Observations, was born of 
Queen Maya, passed his vouth in the enjoyment of great magnificerice 
in three mansions suited to the three seasons, beheld the Four Omin- 
ous Sights, resolved to become a monk, renounced son and wife, was 
greeted by Kisé Gotami, made the Great Retirement and the Great 
Struggle, defeated the hosts of Mara, and attained omniscience under 
the Bo-tree. At the request of Brahma he proclaimed the Law and 
converted the Five Monks, Yasa and Fifty-four Companions, the Thirty 
Young Nobles, and the Three Brothers ; after which he visited King 
_ Bimbisara and accepted from him the grant of Bamboo Grove monas- 

tery, where he took up his abode and Sariputta and Moggallana came 
‘ tohim. (83-8) 

Upatissa (Sariputta) and Kolita (Moggallana) were born on the 
same day and brought up in great luxury. They acquired a sense of 
the impermanence of things while witnessing Mountain-top festivities, 
and were for a time disciples of Saiijaya. Desiring something more 
than he could give them, they travelled about India listening to vari- 
ous teachers, and were converted to the religion of Buddha by Assaji. 
After making an unsuccessful attempt to persuade Safijaya to accom- 
pany them, they went to the feet of Buddha, who admitted and pro- 
fessed them as members of the Order and made them his chief 
disciples. (88-96) 

The other disciples accuse Buddha of showing favoritism in bestow- 
ing the highest dignity on new-comers and passing over what they 
allege to be the prior claims of the Five Monks, Yasa and his Fifty- 
four Companions, the Thirty Young Nobles, and the Three Brothers. 
Buddha denies the charge and declares that it is his wont to bestow on 
every man that for which he has made his wish. By way of illustra- 
tion he relates the following stories of the past: (96-7) 

Maha Kala and Cilla Kala. Afiakondafifia in his existence as 
Cala Kala bestowed the gift of first-fruits nine times on the Buddha 
Vipassi and for seven days bestowed great largess on the Buddha 
Padumuttara, making the wish that he might be the first to compre- 
hend the Law. The fact of his attaining this distinction was no proof 
of favoritism, but rather the fruit of that earnest wish. (97-9) 
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Yasa and his Fifty-four Companions performed many meritorious 
deeds in the dispensation of a previous Buddha, making the wish that 
they might thereby attain Arahatship. In a later dispensation they 
banded themselves together for the performance of good works, and 
went about caring for the dead bodies of paupers. One day they came 
upon the dead body of a pregnant woman. They carried the body to 
the cemetery, Yasa and four others undertook the duty of cremating it, 
and the rest returned to the village. While Yasa was engaged in 
turning the body over and over, he acquired a sense of the impurity of 
the body. This he communicated to the four others, who in turn 
communicated it to the rest. Yasa also went and communicated it to 
his mother, his father, and his wife. It was due entirely to this that 
Yasa obtained in the women’s apartments, the disposition of mind re- 
quisite to Conversion and that he and the others developed Specific 
Attainment. (99-100) 

The Thirty Young Nobles made their wish to attain Arahatship 
under previous Buddhas and performed works of merit. In a later dis- 
pensation they gave themselves up to the pleasures of sense, but on 
hearing the admonition addressed to Tundila they kept the Five 
Precepts for seventy thousand years. (100) 

The Three Brothers, Uruvela Kassapa, Nadi Kassapa, and Gaya 
Kassapa, entertained the Budd'a Phussa, their oldest brother, and 
made the wish to attain Arahatship thereby. After undergoing rebirth 
as gods during ninety-two cycles of time, they obtained the fulfilment 
of their wish. (At that time Bimbisadra was their superintendent, the 
lay brother Visakha their steward, and the three ascetics with matted 
locks were the three royal princes.) Their serving men had a very 
different experience. The latter diverted to their own use the food 
they had been ordered to bestow in alms. After undergoing rebirth as 
ghosts during four Buddha-intervals, they came and begged food and 
drink of the Buddha Kakusandha, who referred them to the Buddha 
Konagamana, who referred them to the Buddha Kassapa, who com- 
forted them with the assurance that, in the dispensation of his suc- 
cessor Gotama, their kinsman Bimbisadra would be king, and would 
obtain relief for them by transferring to them the merit he would earn 
by giving alms to the Teacher. Thus at last they obtained celestial 
food, drink, and robes, and became gods. (100-104) 

Sarada and Sirivaddha. Sariputta and Moggallana were born as 
Sarada and Sirivaddha respectively at the time when the Buddha 
Anomadassi appeared in the world. Sarada retired from the world 
with seventy-four thousand followers, entertained Anomadassi, and 
held the flower parasol over him for seven days, making the wish that 
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he might thereby become the chief disciple of a Buddha. Upon receiv- 
ing assurance that his wish would be fulfilled, he sent word to Siri- 
vaddha to make his wish for the place of second disciple. ‘Thereupon 
Sirivaddha entertained Anomadassi and made his wish. So what 
Sariputta and Moggallana obtained was only that for which they had 
made their wish under Anomadassi. (104-112) 

Sariputta and Moggallana then related their experiences from the 
Mountain-top festivities to their final interview with Safijaya. Buddha 
then contrasted the attitude of Safijaya with that of his own faithful 
followers, and pronounced Stanzas 11-12, at the conclusion of which 
many of his hearers were established in the Fruits, (113-114) 


Book I. Story 9. Nanda, Elder, 22 


ILLUSTRATING STANZAS 13-14 = 13-14. 


After the events related in the last story, Buddha visited his father 
Suddhodana and established him in the Fruits of the First Two Paths 
by pronouncing Stanzas 168-169. On the following day, while the fes- 
tivities connected with Nanda’s marriage were going on, Buddha went 
into the house to collect alms, placed his bowl in Nanda’s hands, 
wished him happiness, and then went out without taking the bowl. 
So profound was Nanda’s reverence for the Teacher that he did not 
dare ask him to take the bowl ; but, expecting that the Teacher would 
ask for it sooner or later, he followed him first to the head of the stairs, 
then to the foot of the stairs, then to the court-yard. Here Nanda 
wished to turn back. But the Teacher went straight ahead, and 
Nanda, much against his will, followed. When Nanda’s bride, Country 
Beauty, learned what had happened, she ran after him as fast as she 
could, with tears streaming down her face and hair half combed, and 
begged him to return. This caused a quaver in Nanda’s heart, but 
the Teacher still gave no indication that he wished to have the bowl 
returned, and Nanda kept right on. When they reached the Monas- 
tery, the Teacher said : “ Nanda, would you like to become a monk ?” 
That was the last thing in the world Nanda wanted to do just then ; 
but his reverence for the Teacher was so profound that he promptly 
said “Yes.” Thereupon the Teacher admitted him to the Order. 
(115-116) 

After receiving his son Rahula into the Order, and establishing his 
father in the Fruit of the Third Path, the Teacher, accompanied by the 
Congregation of Monks, went into residence at Jetavana. By this time 





22 Cf. Ja. ii. 92-4. 
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Nanda had become thoroughly dissatisfied with the Religious Life, 
and one day he told his brethren that he was going to return to the 
World. When this was reported to the Teacher, he asked Nanda 
what was the matter. Nanda told him that he was so deeply in 
love with Country Beauty that he could not keep his mind on his re- 
ligious duties. ‘he Teacher, taking him by the arm, led him to a 
burnt field, and showed him a singed monkey that had lost ears, nose, 
and tail, sitting on a charred stump ; then, by his supernatural power, 
conducting him to the world of the Thirty-three, he showed him five 
hundred pink-footed celestial nymphs. ‘hen said the ‘Teacher: 
“Nanda, which do you regard as being the more beautiful, Country 
Beauty or these five hundred pink-footed celestial nymphs?” Nanda 
replied : “ Venerable sir, Country Beauty is as far inferior to these 
nymphs as she is superior to that singed monkey.” “Cheer up, Nanda ; 
I guarantee that you will win these nymphs if you only persevere in 
the Religious Life.” The Teacher allowed it to become generally 
known that he had made this promise to Nanda ; whereupon the latter 
was subjected to such intense ridicule by his brethren that he returned 
to his religious duties with redoubled energy. In a short time he at- 
tained Arahatship; whereupon he went to the Teacher and said, 
‘Venerable sir, I release the Exalted One from his promise.” ‘“ But,” 
said the ‘l'eacher, “‘ when you attained Arahatship, at that moment I 
was released from my promise.” (116-121) 

One day Nanda told the other monks that he no leew had any 
desire to go back to the life of a householder. The monks reported 
this statement to the Teacher, who compared Nanda’s former state to 
that of an ill-thatched house, and his latter state to that of a well- 
thatched house, and pronounced Stanzas 13-14, at the conclusion of 
which many of his hearers were established in Fruits. (121-2) 

The monks were amazed at the Teacher’s complete success in win- 
ning Nanda’s obedience by employing the nymphs asa lure. But the 
Teacher said: “This is not the first time Nanda has been won to 
obedience by the lure of the opposite sex. The same thing happened 
once before.” And he told the following tale of the past: (122-3) 

Kappata and the Donkey. Once upon a time, when Brahmadatta 
reigned at Benares, there lived in that city a merchant named Kap- 
pata; and he had a donkey. Every day the merchant loaded the 
donkey down with pottery and made him go at least seven leagues. 
One day he made a trip to Takkasila ; and while he was engaged in 
disposing of his wares, he let the donkey run loose. The donkey, see- 
ing a female of his species, went up to her. She greeted him in a 
friendly way and said, “‘ Where have you come from?” ‘“ From Ben- 
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ares.” “On what errand?” ‘On business.” ‘“ How big a load do 
you carry?” “A big load of pottery.” ‘“ How many leagues do you 
go, carrying a big load like that?” “Seven leagues.” “In the vari- 
ous places you go to, do you have anybody to rub your feet and back?” 
“No.” “If that’s the case, you must have a mighty hard time.” 
(Of course animals don’t have anybody to rub their feet and back ; she 
talked the way she did simply to strengthen the bonds of love between 
them.) As the result of her talk, he became dissatisfied with his job. 
After the merchant had disposed of his wares, he returned to the 
donkey, and said, ‘Come, Jack, let ’s be off.” “ You go yourself; I’m 
not going.” The merchant tried without success to persuade him, and 
then said, “I will beat you till I break every bone in your body; think 
that over.” Said the donkey, “If you beat me, I will plant my fore 
feet, and let fly with my hind feet, and knock out your teeth; think 
that over.” The merchant was at a loss to account for the donkey’s 
conduct, until he saw the female. Then he changed his tactics and 
said, “If you will go with me, I will bring you home a mate like that.” 
“In that case,” said the donkey, “‘I’ll go home with you and travel 
fourteen leagues a day hereafter.”’ And off he went. (123-5) 

“ At that time,” said the Teacher, “Country Beauty was the female 
donkey, Nanda was the donkey, and I was the merchant. In former 
times, too, Nanda was won to obedience by the lure of the female sex.” 
(125) 


Book I. Story 10. Cunda, the Pork-butcher. 


ILLUSTRATING STANZA 15 = 15. 


Cunda, the pork-butcher, was a selfish, brutal, irreligious man. 
After a course of evil conduct lasting fifty-five years, he was attacked 
by a frightful disease, and while he yet lived, the Avici hell yawned 
before him. He went stark mad, and began to crawl about the house 
on his hands and knees, squealing and grunting like a pig. His kins- 
men ran out of the house, barricaded the doors, and mounted guard. 
After he had raved for seven days he died, and was reborn in the 
Avici hell. (125-7) 

Some monks who passed the house during his madness thought that 
preparations for a big entertainment were in progress, and so reported 
the matter to the Teacher. The latter told them the real facts of the 
case, remarked that the irreligious man sorrows both here and here- 
after, and pronounced Stanza 15, at the end of which many were 
established in the Fruits. (127-9) 
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Book I. Story 1l. The Faithful Lay Brother. 


ILLUSTRATING STANZA 16 = 16. 


A certain lay brother distinguished for his benefactions and religious 
zeal, was attacked by mortal illness, and desiring to hear the Law, re- 
quested the Teacher to send him some monks. Just as the monks 
were beginning the recitation, a host of deities drove up in their chari- 
ots and said, “ We would take you with us.” The layman, wishing to 
hear the Law, said to the deities “‘ Hold ;” whereupon the monks, mis- 
taking his meaning, arose and departed. The layman’s children, to 
whom the deities were invisible, began to weep ; whereupon the lay- 
man, to confirm their faith, performed a miracle, urged them to follow 
the example he had set in performing good works, and then, stepping 
into a celestial chariot, was reborn as a deity. (129-131) 

When the monks told the Teacher that the layman had refused to 
hear the Law, he informed them of the real facts of the case, assured 
them that the religious man rejoices both here and hereafter, and pro- 
nounced Stanza 16, establishing many in the Fruits. (131-2) 


Book I. Story 12. Devadatta. 
ILLUSTRATING STANZA 17 = 17. 


The story of Devadatta from the time he retired from the world to 
the time he was swallowed up by the earth is related in detail in the 
Jatakas ; 2% the following is an abridgment of it: (133) 

When the Future Buddha lived at Anupiya Mango-grove, eighty 
thousand kinsmen observed on his person the marks and characteristics 
of a Tathagata, and each dedicated a son to his service. In the course 
of time, all of these young men became monks, with the exception of 
Bhaddiya, Anuruddha, Ananda, Bhagu, Kimbila, and Devadatta. One 
day Anuruddha’s brother Mahaniama went to Anuruddha and said, 
“‘There is n’t one of our family that has become a monk ; you become a 
monk, and [’ll follow your example.” (133) 

(Now Anuruddha had been brought up in softness and luxury, and 
had never heard the word isn’t. Once the six princes engaged in a 
game of ball, wagering a cake on the result. Anuruddha lost and sent 
word to his mother to send him a cake, which she did. This happened 
three times. The fourth time his mother sent word: “ There isn’t 
cake to send.” ‘The son replied, ‘Send me some isn’t cake.” The 
mother, in order to teach her son a lesson, sent him an empty bowl 





23 Ja. vi. 129-131; v. 333-7; iv. 158-9. 
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covered with another empty bowl. The tutelary deities of the city 
filled the bowl with celestial cakes. The mother found out what had 
happened, and thereafter, whenever her son sent for cakes, sent him an 
empty bowl, which the deities filled with celestial cakes. How could a 
youth who was ignorant of the meaning of the word 7s n’t, be expected 
to know the meaning of monk?) (133-5) 

Anuruddha replied to Mahanima: “ What does this word monk 
mean?” Mahanama told him. Anuruddha replied that he was too 
delicate to become a monk. “ Well then,” said Mahanama, “learn 
farming, and adopt the life of a householder.” Anuruddha replied, 
“What does this word farming mean?” (135-6) 

(How could you expect a youth to know the meaning of farming 
who didn’t know where rice comes from? Once a discussion arose 
among the three princes Kimbila, Bhaddiya, and Anuruddha, as to 
where rice comes from. Kimbila thought it came from the granary ; 
Bhaddiya, from the kettle ; Anuruddha, from the golden bowl.) (136) 

Mahanama explained to Anuruddha what was implied by the term 
farming ; whereupon Anuruddha, aghast at the endless routine of 
manual labor, said, ‘‘ Well then, live the householder’s life yourself; I 
have no use for it.” He went to his mother and said, “ Mother, give 
me your permission to become a monk.” “ All right, if your friend 
King Bhaddiya will do the same.” Anuruddha had no little difficulty 
in persuading Bhaddiya to do this; but finally the latter agreed to 
retire from the world in seven days. Then Bhaddiya, Anuruddha, 
Ananda, Bhagu, Kimbila, and Devadatta, together with the barber 
Upali, set out with four-fold array, and crossed over into foreign terri- 
tory. Here the six princes sent back the army, took off their orna- 
ments, made a bundle of them, gave them to Upali, and ordered him 
to return. When Upali had gone a little way, he was overcome with 
fear that the fierce Sakyans, thinking that he had put their princes to 
death, would retaliate by killing him; accordingly he untied the 
bundle, hung the ornaments up on a tree, and returned to his masters. 
Then the six princes, taking Upali with them, went to the Teacher, 
and said : “ We, Venerable sir, aré proud Sakyans ; this man has been 
a servitor of ours for a long time ; admit him to the Order first ; to him 
first we will offer respectful salutations ; so will our pride be humbled.” 
Thereupon the Teacher first admitted Upali to the Order, and after 
him the others. Bhaddiya attained Threefold Knowledge, Anuruddha 
Supernatural Vision, afterwards Arahatship, Ananda was established 
in the Fruit of Conversion, and Bhagu and Kimbila by the develop- 
ment of Insight attained Arahatship. Devadatta attained the lower 
grade of Magic Power. (136-8) 
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When the Teacher and the monks went into residence at Kosambi 
great numbers of people flocked thither and said, “ Where is the 
Teacher? Where is Sariputta? Moggallina? Kassapa? Bhaddiya ? 
Anuruddha? Ananda? Bhagu? Kimbila?” But nobody said, “ Where 
is Devadatta?” Thereupon Devadatta said to himself, “I retired 
from the world with these monks; I, like them, belong to the Warrior 
caste ; but unlike them, [ am the object of nobody’s solicitude. With 
whom can I make common cause, that I may obtain gain and honor 
for myself? Bimbisaéra? He will have nothing to do with me. The 
king of Kosala? Neither will he. What about Bimbisara’s son 
Ajatasattu? He doesn’t know anybody’s virtues or vices. He’s the 
very man!” (138-9) 

Accordingly Devadatta assumed the form of a child girded about 
with snakes, and descending from the sky, sat in Ajdtasattu’s lap. 
Perceiving that he was frightened, Devadatta told him who he was, 
and resumed his proper form. Ajatasattu bestowed all manner of 
attentions upon Devadatta, until there arose in the latter’s mind, over- 
mastered by gain and honor, the evil thought, “It is I who ought to 
run the Congregation of Monks.” ‘Thereupon he went to the Teacher 
and said: “Venerable sir, the Exalted One is stricken in years; let 
him live a life of ease in this world; I will run the Congregation of 
Monks ; make over the Order to me.” But the Teacher repulsed De- 
vadatta, called him a “lick-spittle,” and caused proclamation to be 
made concerning him at Rajagaha.2* Thereupon Devadatta cherished 
resentment against the Teacher, and resolved to make trouble for him. 
(139-140) 

So Devadatta went to Ajaitasattu and said: “ Youth, aforetime men 
were long-lived, but nowadays they don’t live long; this makes it 
probable that you won’t live long. You kill your father and become 
king, and Ill kill the Buddha and become Buddha.” When Aja- 
tasattu was established in the kingdom,?° Devadatta made three 
attempts on the life of the Buddha. First he hired some men to kill 
him, but they deserted their posts and obtained the Fruit of Conver- 





24 Oldenberg, relying on Fausbéll’s faulty text, says regarding this procla- 
mation (SBE. xx. p. 239, note 2): ‘‘ It is not referred to by the Dhammapada 
commentator.”’ Norman, however, gives the same reading as the Vinaya. 

25 It is interesting to note that this account does not say that Ajatasattu 
killed his father. The Vinaya says (ii. 190-191) that Ajatasattu’s designs 
were discovered and that Bimbisara abdicated in favor of hisson. The Jataka 
(vi. 129, lines 20-22) refers to the section of the Vinaya quoted above, and 
then goes on tosay that Ajatasattu killed his father! In the Digha (i. 85 *"*) 
Ajatasattu confesses to the Buddha that he killed his father. 
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sion. Then he climbed to the top of Vulture Peak and hurled down a 
rock, but succeeded only in wounding the Teacher. Last of all he des- 
patched the elephant Nalagiri against the Teacher, but Ananda stood: 
in the breach and the Teacher subdued the elephant. Buddha in- 
formed the monks that this was not the first time Ananda had risked 
his life for him, and related the Calahansa, Mahahansa, and Kakkata 
Jatakas. (140-141) 

After that neither the people nor the king would have anything 
more to do with Devadatta. Then the latter went to Buddha and 
made the Five Demands, but was again repulsed. Finally Devadatta 
caused a schism in the Order by persuading five hundred monks to 
make common cause with him, but Sariputta and Moggallana convinced 
them of the error of their ways by preaching and performing miracles 
before them, and returned with them through the air. When the 
Teacher saw Sariputta returning with this splendid retinue, he re- 
marked that this was not the first time he had done so, and related 
the Lakkhana Jataka.26 (141-4) 

During the Teacher’s residence at Rajagaha, he related many Jata- 
kas about Devadatta’s evil deeds in previous existences. For example 
when the monks told him that Devadatta was imitating him, he related 
the Viraka, Kandagalaka, and Virocana Jatakas ; with reference to his 
ungratefulness, he related the Javasakuna Jataka ; commenting on his 
wickedness, he told the Kuruiiga Jataka; hearing the remark that 
Devadatta had renounced the joys of the householder’s life only to 
fall away from the estate of a monk, he told the Ubhatobhattha Jataka. 
The Teacher then retired from Rajagaha to Savatthi and took up his 
residence at Jetavana Monastery. (144-6) 

Devadatta suffered from sickness for nine months, at the end of 
which, realizing that his end was near, he was overwhelmed with re- 
morse, and resolved to make his peace with the Teacher. So he caused 
himself to be carried on a litter to Jetavana. The Teacher refused to 
see him. When Devadatta raised himself from the litter and assumed 
a sitting posture with both feet resting on the ground, the earth gave 
way under his feet, and slowly swallowed him up. As his jaws touched 
the earth, he cried out, “I seek refuge in Buddha;” whereupon the 
Teacher made him a monk, prophesying that at the end of a hundred 
thousand cycles of time he would be reborn as a Private Buddha named 
Atthissara. After the earth had swallowed up Devadatta, he was re- 





26 J&. i. 142. Chalmers remarks: ‘‘ Unlike this Jataka, the Vinaya... 
gives a share of the credit to Moggallina.”’ But elsewhere (Ja. iv. 158, 
lines 3-4) the Jataka distinctly says that it was Saériputta and Moggallana. 














506 PROCEEDINGS OF THE AMERICAN ACADEMY. 


born in the Avici hell, where he suffered excruciating tortures, being 
encased in an iron shell and impaled on iron stakes. (146-8) 

When the monks commented on what had happened to Devadatta, 
the Teacher told them that Devadatta had suffered similar experiences 
in previous existences, and related the Silavandga, Khantivadi, and 
Culla Dhammapdala Jatakas. When the multitude rejoiced at his 
death, the Teacher told them that the same thing had happened before, 
and related the Mahapifiigala Jataka. Finally the monks inquired 
where he had been reborn. The Teacher replied, “ In the Avici hell ;” 
and reminding them that irreligious men suffer both here and hereafter, 
he pronounced Stanza 17, at the end of which many were established in 
the Fruits. (148-150) 


Book I. Story 13. Sumana. 


ILLUSTRATING STANZA 18 = 18. 


Anathapindika and Visakh4 were so intimately acquainted with the 
needs of the monks that they were much sought after to accompany 
those who desired to carry alms to the monks. When Visakha left her 
house, she appointed a granddaughter to dispense alms in her place, 
Anathapindika assigned a similar duty to his oldest ‘daughter. The 
latter attained the Fruit of Conversion, married, and was succeeded by 
a younger sister. She also attained the Fruit of Conversion, married, 
and was succeeded by the youngest daughter Sumand. (151) 

Sumana4 attained the Fruit of the Second Path, but remained un- 
married. Thereat she sickened, would eat nothing, and sent for her 
father. When the latter asked her what was the matter, she addressed 
him as “ youngest brother,” and died. Andthapindika, unable to quiet 
his grief, went to the Teacher and told him what had happened. 
“Why do you grieve?” said the Teacher. “ Know you not that death 
is certain for all?” “I know that, Venerable sir; but my daughter 
talked incoherently when she died, addressing me as ‘ youngest 
brother.’” “She spoke quite correctly,” replied the Teacher, “for she 
had attained the Fruit of the Second Path, while you have attained 
only the Fruit of Conversion.” 27 Thereupon the Teacher informed 
Anathapindika that Sumand had been reborn in the Tusita heaven, 
and pronounced Stanza 18, at the conclusion of which many were 

established in the Fruits. (151-4) 





27 Compare the story of Kavi in Manu, ii. 150 (Lanman’s Reader, 61 *). 
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Book I. Story 14. The Two Brethren. 
ILLUSTRATING STANZAS 19-20 = 19-20. 


Two noble youths who had been friends retired from the world to- 
gether. ‘The older of these assumed the Burden of Insight and attained 
Arahatship ; the younger assumed the Burden of Study, acquired the 
Tipitaka, and became renowned as a master of the Law. One day the 
younger monk learned from some pupils of his older brother that 
the latter knew only one Nik4dya and one Pitaka, and that of the four- 
lined Stanzas he knew none at all. Becoming greatly puffed up at the 
thought of his own superior learning, he resolved to seize the first 
opportunity to ask his older brother some embarrassing questions. 
(154-5) 

Somewhat later the older monk came to pay his respects to the 
Teacher. The latter, knowing what was in the mind of the younger 
monk, anticipated his designs, and asked both monks several questions. 
The younger monk answered all the questions about the Trances and the 
Eight Attainments, but failed to answer a single question the Teacher 
asked him about the Paths. The older monk, however, answered all the 
the questions correctly. The Teacher praised the older monk highly, 
and pronounced Stanzas 19-20, at the end of which many were 
established in the Fruits. (155-9) 


Book II. Story 1. Udena.28 
ILLUSTRATING STANZAS 1-3 = 21-23. 
la. Rise and Career of Udena. 


Once upon a time two kings named Allakappa and Vethadipaka, 
who had been friends since boyhood, retired from the world and be- 
came forest hermits. One day Vethadipaka died and was reborn as a 
powerful spirit. Desiring to see his brother, he disguised himself as a 
wayfarer and paid him a visit. Allakappa told him that the elephants 
were giving him a lot of trouble; whereupon Vethadipaka gave him a 
lute to charm elephants with, and taught him the proper spells. 
“Twang this string and utter this spell,” said he, “and the elephants © 
will run away without so much as taking a look behind them ; twang 
this string and utter this spell, and they will retreat, eyeing you as 
they go; twang this string and utter this spell and the leader of the 
herd will come up and offer you his back.” Vethadipaka then departed, 





88 Cf. Rogers, pp. 32-60. 
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and after that Allakappa got along famously with the big beasts. 
(161-4) 

At this time Parantapa was king at Kosambi. One day the king 
and the queen were sitting out in the open air sunning themselves. 
The queen, who was great with child, was wearing the king’s scarlet 
blanket ; and as they chatted together the queen removed the king’s 
signet ring from his finger and slipped it on her own. Just then a 
monster vulture, mistaking the queen for a piece of meat, swooped 
down, caught up the queen in his talons, carried her off to the forest, 
and deposited her in the fork of a banyan tree. The following morn- 
ing she gave birth to a son, whom she called Udena. (164-5) 

Now the banyan tree was not far from the hermitage of Allakappa. 
The latter, discovering mother and child, escorted them to the hermit- 
age and cared for them tenderly. After a time, the mother, fearing 
that if the hermit went away she and her child would be left alone in 
the forest to die, tempted the hermit to break his vow of chastity. 
The latter yielded to the temptation, and thereafter the two lived 
together as man and wife. (165-6) 

One day Allakappa read it in the stars that the king of Kosambi 
was dead. He told the queen, and the latter burst into tears. Then 
said the hermit, “Why do you weep?” “Because he was my hus- 
band.” ‘“ Weep not; death is certain for all.” “I know, sir.” “ But 
why do you continue to weep?” ‘Because of my son; if he could 
only be there, he would be crowned king.” ‘‘Cease weeping; I will 
arrange all that.” Thereupon the hermit gave the boy the lute to 
charm elephants with and taught him the proper spells. The her- 
mit then said to the mother, “Give your son the necessary instruc: 
tions, that he may go hence and become king.” The mother told the 
boy that he was the son of Parantapa, king of Kosambi ; that a monster 
bird had carried her off just before he was born ; that he was to go 
forth and claim his kingdom ; and that in case the ministers refused to 
believe him, he was to show them his father’s scarlet mantle and signet 
ring. ‘Then the prince bade farewell to his father and mother, mounted 
the back of the oldest elephant of the herd, and whispered in his ear, 
“* My lord, I am the son of Parantapa, king of Kosambi ; obtain for me 
the kingdom of my father.” The elephant trumpeted, saying, “ Let all 
the hosts of the elephants assemble ;” and immediately all the hosts of 
the elephants assembled. Then the elephant trumpeted again, saying, 
“Let the old elephants retire, and the young elephants withdraw ;” 
and immediately the old elephants retired, and the young elephants 
withdrew. So Udena set out with a prodigious host of warrior ele- 
phants, and going to the gates of Kosambi, cried out with a loud voice, 
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“Give me battle or my kingdom.” Then he cried out again, “I am 
the king’s son ;” and held up the mantle and the ring, that all might 
see them ; whereupén the citizens opened the gates, and hailed him as 
their king. (166-9) 


1lb.*Rise and Career of the Treasurer Ghosaka. 


Once upon a time there was a famine in the kingdom of Ajita, and a 
certain man named Kotihalaka took his wife and infant son and set 
out for Kosambi in search of food. When the provisions for the jour- 
néy failed, the father proposed to the mother to cast the child away, 
but the mother protested vigorously, and suggested that they carry 
the child by turns. While the father was carrying the child in his 
arms, the child fell asleep ; whereupon the father, allowing the mother 
to precede him, laid the child on a couch of leaves under a bush, and 
went on his way. When the mother discovered what had happened, 
she begged her husband to restore the child to her, and hedid so. (In 
consequence of having cast his child away on this occasion, Kotihalaka 
was himself cast away seven times in a later existence. Let no one 
regard a sinful deed as a small matter.) (169-170) 

Continuing on their journey, they arrived at the house of a herds- 
man. One of the herdsman’s cows had just calved, and a festival was 
being held in honor of the event. The herdsman received the visitors 
hospitably, set abundant food before them, and then sat down to eat 
his own meal. Kotihalaka watched the herdsman feed a bitch that 
lay under his stool, and thought to himself: “ How fortunate is that 
bitch to get food like that to eat!” During the night Kotihalaka 
died of indigestion, and was conceived in the womb of the bitch whose 
lot he envied. (170-171) | 

Now a Private Buddha was accustomed to take his meals in the 
house of the herdsman; and Kotihalaka’s widow, realizing what an 
opportunity she had to store up merit for the future, bestowed alms on 
him faithfully every day. By and by the bitch gave birth to a single 
pup. The herdsman reserved the milk of one cow for the pup, and in 
a short time the latter grew to be a fine big dog. The Private Bud- 
dha fed him every day with his own hand, and the dog became so fond 
of the Private Buddha that he performed all manner of services for 
him. Some time later the Private Buddha took leave of the herdsman, 
and setting his face towards Gandhamddana, soared into the air. 
Thereupon the dog set up a howl of grief, and when the Private Bud- 
dha passed out of sight, his heart broke, and he died. (Dogs, they 
say, are straightforward ; men think one thing with their heart, but say 
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another with their lips.) The dog was reborn in the world of the 
Thirty-three with a retinue of a thousand celestial nymphs. (If you 
ask, “Of what was this the consequence?” it was because he barked 
so affectionately at the Private Buddha.) (171-3) 

In consequence of having devoted himself to sensual pleasures, he 
fell from the world of the Thirty-three, and was conceived in the womb 
of a harlot of Kosambi. When the child was born, and the harlot 
learned that it was a boy, she had him cast away on a dust-heap. A 
man who happened to pass by took a fancy to the child, and saying to 
himself, “I have gained a son,” took him home with him. (173-4) 

That day there was a conjunction of the moon with a certain lurfar 
mansion ; and a treasurer of Kosambi, meeting an astrologer, asked 
him what the sign betokened. ‘The astrologer said, “This day is born 
in Kosambi a child who will become the principal treasurer of the 
city.” It so happened that the treasurer’s wife was at that very time 
great with child; and he immediately sent word to find out whether 
she had been delivered or no. When the messenger brought back 
word that she had not, the treasurer summoned a female slave and 
said to her, “ Here are a thousand pieces of money ; scour the city and 
find a boy that was born to-day and bring him hither to me.” The 
slave returned with the foundling. The treasurer thought to himself : 
“Tf a daughter is born to me | will marry her to this boy and make 
him treasurer ; but if a son is born to me, I will kill this boy.” <A few 
days later his wife gave birth toason. The treasurer then set about 
to carry out his plan. (174-5) 

[The reader will bear in mind that the adopted son of the treasurer 
was none other than the harlot’s son who had been cast away on the 
dust-heap, and that he must needs be cast away six times more in 
consequence of the evil deed he committed when, in his existence as 
Kotihalaka, he cast away his own son ; that he must needs be rescued 
through the effect of the merit he earned in his existence as a dog by 
barking so affectionately at the Private ~ sddha; and that, inasmuch 
as all the hosts of heaven and earth cannot interfere with the operation 
of the law of cause and effect, the astrologer’s prophecy concerning 
him was at last to be fulfilled. The boy’s name was Ghosaka. | 

First the treasurer had Ghosaka laid at the door of the cattle-pen, 
hoping that he would be trampled to death. But the bull stood over 
him, allowing the cows to pass out on either side of him, and the herds- 
man took him home. (175) 

The treasurer recovered Ghosaka, and then had him placed on the 
caravan trail, expecting that he would either be trampled by the oxen, 
or crushed by the wheels of the carts, But when the oxen saw the 
























BURLINGAME. — BUDDHAGHOSA’S DHAMMAPADA COMMENTARY. 51] 


boy, they stopped with one accord, and the whole caravan stood stock 
still until its leader discovered what was the matter and rescued the 
boy. (176) 

Ghosaka was recovered by the treasurer, who then had him cast 
away under a bush in the cemetery. Along came a goatherd with his 
goats. ‘The goatherd’s suspicions were aroused by the peculiar actions 
of a she-goat; whereupon he made an investigation, ‘discovered the 
boy, and rescued him. (176-7) 

Ghosaka was again recovered by the treasurer and thrown down a 
precipice. He fell into a clump of bamboo, and a basket-maker rescued 
him. (177) 

In spite of the treasurer’s attempts on his life, Ghosaka lived and 
thrived and grew to manhood. , He was a thorn in the flesh of the 
treasurer, who could not look him straight in the face. Finally the 
treasurer resorted to desperate measures. He went to @ potter, gave 
him a thousand pieces of money, and said to him, “I have a job for 
you.” “What isit?” “I have a base-born son; I’ll send him to 
you to-morrow ; get him into a room, take a sharp razor, cut him into 
bits, and throw them into the chatty.” -“ All right.” The next day 
the treasurer said to Ghosaka, “ Go and tell the potter to finish up the 
job I gave him yesterday.” ‘“ Very well,” said Ghosaka ; and started 
out. When he had gone a little way, the treasurer’s own son, who 
was playing ball with some other boys, stopped him and said to him, 
“Where are you going?” Ghosakatoldhim. “ Let’s change places,” 
said the treasurer’s son ; “these boys have won a lot of money from me, 
and you re such a good ball-player that you can easily win it back for 
me.” So Ghosaka took his foster-brother’s place in the game, and the 
treasurer’s own son carried his father’s message to the potter. That 
night the despised Ghosaka returned home ; the treasurer’s son did not. 
The treasurer cried out, “‘ Woe is me! ” and rushed to the potter, who 
said to him, “Master, make no noise; I have done the job.” The 

wicked treasurer was overwhelmed with sorrow and grief at the thought 
that he had shed innocent cla even as Buddha says in Stanzas 
137-140. (177-9) 

The treasurer made one more attempt on Ghosaka’s life. He wrote 
a letter to the superintendent of his estate, saying, “This is my base- 
born son; kill him, and I will-do what is nght for you ;” pinned it to 
the hem of Ghosaka’s clothing, and ordered Ghosaka, to carry it to the 
superintendent. (The treasurer had never taught Ghosaka to read, 
for he expected sooner or later to kill him.) When Ghosaka remarked 
that he needed provisions for the journey, the treasurer said, “ Not at 
all ; in such and such a village lives a friend of mine who is a treasurer ; 
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he will give you something to eat.” When Ghosaka stopped at the 
village treasurer’s house, the treasurer’s wife took a fancy to him, and 
the daughter of the household fell madly in love with him. (It was 
she that had been his wife in his former existence as Kotihalaka, and 
it was through the merit she acquired by bestowing alms on the Private 
Buddha that she was reborn as the treasurer’s daughter. No wonder 
that her old passion for him returned!) When the treasurer’s daugh- 
ter discovered that Ghosaka was carrying his death-warrant, she 
secretly removed it and substituted another letter of her own compo- 
sition, which read as follows: “This is my son Ghosaka. Bestow 
treasure upon him; prepare for the festival of his marriage to the 
daughter of the village treasurer; build him a splendid palace; and 
provide him with a strong guard of soldiers. When you have so done, 
send me word, saying, ‘I have done this and that.’” When the 
superintendent read the letter he immediately did as he was told. 
(180-182) 

When the treasurer learned how miserably his last attempt had 
failed, he cried out, “ What I would do, that Ido not; what I would 
not do, that I do,” sickened, and was soon at the point of death. 
Ghosaka and his bride visited him in his last moments. Just as the 
treasurer was about to die, he lifted up his voice, intending to say, 
“These my treasures shall never be Ghosaka’s ;” but by a slip of the 
tongue said instead, “ These my treasures shall ever be Ghosaka’s.” 
King Udena confirmed Ghosaka in his inheritance and made him the 
principal treasurer of the city. When the treasurer Ghosaka learned 
from his wife how narrow had been his escape from death, he resolved 
to forsake the life of Heedlessness, and to live the life of Heedfulness, 
and thereafter he dispensed a thousand pieces of money daily in alms 
to the poor. (182-7) 


le. Rise and Career of Samavati. 


At this time the treasurer Ghosaka learned from some merchants 
who had lately returned from Bhaddavati that there lived in that city 
a merchant of great wealth and high standing, named Bhaddavatiya ; 
and desiring to be friends with him, Ghosaka sent him a present. 
Bhaddavatiya returned the compliment; and thus, though they had 
never seen each other, they became fast friends. A little later a pesti- 
lence broke out in Bhaddavatiya’s city ; and the treasurer, taking his 
wife and daughter, set out for Kosambi, intending to ask Ghosaka to 
help them. After a hard journey they reached Kosambi, and secured 
lodgings in a hall near the city gate. Bhaddavatiya told his wife that 
Ghosaka was accustomed to dispense a thousand pieces of money daily . 
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in alms to the poor, and suggested that they send their daughter to 
him to procure food until they recovered sufficient strength to pay him 
a visit. (187-8) 

So it happened that the daughter of a wealthy house accompanied 
poor folk to Ghosaka’s hall for alms. ‘“ How many portions will you 
have?” “Three.” That night her father died. ‘“ How many portions 
will you have?” “Two.” That night her mother died. ‘‘ How 
many portions will you have?” “One.” A householder named 
Mitta, who remembered that she had taken more on the two previous 
days, said to her, “I suppose that is all you can hold to-day.” This 
cruel remark cut her to the quick, and she said, “Sir, don’t think I 
took more for myself; before we were three, yesterday two, to-day I am 
left alone.” She then told him the whole story, whereupon he took 
pity on her and adopted her as his oldest daughter. She rendered 
such valuable assistance in the administration of the hall where Gho- 
saka’s alms were distributed as to attract the attention of Ghosaka 
himself; who, upon learning that she was the daughter of Bhadda- 
vatiya, gave her a retinue of five hundred women and made her as his 
own oldest daughter. One day King Udena saw her, fell in love with 
her, and married her. She became one of his queen-consorts, and the 
women of her retinue ladies-in-waiting. (188-191) 


ld. Vasuladatta. 


Another of Udena’s queen-consorts was Vasuladattaé, daughter of 
Candapajjota, king of Ujjeni. Udena gained possession of her in the 
following way: (191-2) 3 

One day King Candapajjota said to his ministers, “Is there any 
other monarch so powerful asl am?” “Of course not,” said they ; 
“bat yet King Udena of Kosambi is pretty powerful.” ‘“ Well then, 
let’s take him prisoner.” “It can’t be done; he understands how to 
charm elephants, and has more elephants at his disposal than any other 
king.” “I suppose it can’t be done.” “ Well, if your heart is set on 
doing it, you might try this stratagem: Have a wooden elephant 
made, and send it out somewhere near him; he will go a long way 
after a good mount, and you can take him prisoner as he approaches.” 
“That is a stratagem!” (192) 

Thereupon Candapajjota had a mechanical elephant made of wood, 
and turned it loose where Udena would be sure to see it. It looked 
exactly like a real elephant; moreover, it was fitted with mechanical 
appliances worked from the inside, so that it moved hither and thither 
just like a real elephant; its belly held. sixty men, who worked the 
mechanism, and every now and then dumped out a quantity of ele- 
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phant dung. Udena immediately mounted his elephant and started 
out in pursuit. Sandapajjota posted an ambuscade. Udena tried to 
charm the wooden elephant by twanging his lute and uttering spells, 
but the wooden elephant paid no attention to him, and only made off 
faster than ever. Udena, unable to keep up with the wooden elephant, 
mounted his horse, left his army behind, and started out alone. 
‘Thereupon he was drawn into the ambuscade and captured. (192-3) 

Candapajjota kept Udena in prison for three days, and then offered 
to release him if Udena would divulge the charm. “I will do so,” 
said Udena, “provided you will pay me homage.” ‘That I will not 
do,” replied Candapajjota ; “but will you divulge it to another, if the 
other will pay you homage?” “Yes.” ‘ Well then, there is a hunch- 
backed woman in this house; I will have her sit inside a curtain ; you 
remain outside and teach her the charm.” “Very well.” Canda- 
pajjota then went to his daughter, the beautiful Princess Vasuladatta, 
and said to her, “There is a leper who knows a priceless charm ; you 
sit inside a curtain ; he will remain outside, and teach you the charm ; 
then tell me what itis.” (Candapajjota employed this stratagem to 
protect his daughter’s chastity.) (193-4) 

One day Udena repeated the charm over and over again to V4sula- 
datta, but the latter was unable to reproduce it correctly. ‘Thereupon 
Udena lost his patience, and cried out, “ What’s the matter with you, 
you thick-lipped hunchback?” Vasuladatta retorted angrily, “ How 
dare you speak thus? do I look like a hunchback?” Udena raised 
the curtain, and immediately they both knew why Candapajjota had 
deceived them. V4suladatta yielded her chastity to Udena ; and after 
that there were no more lessons. ‘The king frequently asked his 
daughter, “ How are you getting along with your lessons ?”’ and always 
received the answer, “ Very well.” (194-5) 

One day Udena said to Vasuladatta, “ If you will save my life, I will 
make you queen-consort and provide you with five hundred ladies-in- 
waiting.” ‘Very well,” replied Vasuladatta ; and she went and said to 
her father, “ Father, in order that I may perfect myself in this charm, 
it will be necessary for me to dig a certain medicinal root in the dead 
of night at a time indicated by the stars; therefore please have one 
door left open, and put an elephant at my disposal.” (195-6) 

(Now King Candapajjota, in consequence of having bestowed alas 
on a Private Buddha in a previous existence as a slave, was possessed 
of the five conveyances: a female elephant, which could travel 50 
leagues a day; a slave, who could travel 60 leagues ; two horses, 100 
leagues ; and an elephant named Nalagiri, 120 leagues.) (196-8) 

One day, when Candapajjota was absent, Udena filled several big 
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leather sacks with gold and silver, put them on the back of the female 
elephant, assisted Vasuladatta to mount, and away they went. As 
soon as Candapajjota learned what had happened, he sent out a force 
in pursuit. Udena opened the sacks and scattered coins along the 
route ; Candapajjota’s men delayed pursuit to pick them up; so Udena 
easily escaped. It was thus that Vasuladatta came to be one of King 
Udena’s queen-consorts. (198-9) 


le. Magandiya. 


Magandiy4 was another of Udena’s queen-consorts. She was the 
daughter of a Brahman named Magandiya, who lived in the Kuru 
country. Magandiy4 was the name of her mother, and she had an 
uncle named Magandiya. She was as beautiful as a celestial nymph. 
One after another the sons of the most prominent families presented 
themselves as suitors for her hand ; but the Brahman refused them all, 
telling them that they were not worthy of her. (199) 

One day the Teacher, knowing that the Brahman and his wife were 
capable of attaining the Fruit of the Third Path, went to the place 
where the Brahman was tending the sacred fire. The Brahman was so 
impressed with the majestic appearance of his visitor that he then and 
there offered him his daughter in marriage. The Teacher said nothing. 
The Brahman went home in great haste, told his wife that he had 
found a husband for their daughter, caused the latter to be dressed in 
gala attire, and then all three went to the Teacher. (199-200) 

By this time the Teacher had moved away from the place of his in- 
terview with the Brahman, leaving a foot-print. “ Where can he have 
gone ?” said the Brahman ; and then, seeing the foot-print, he said to 
his wife, ‘‘ There is his foot-print.” Now the Brahman’s wife was well 
versed in the Three Vedas; and after considering the foot-print, and 
turning over in her mind the texts relating to foot-prints, she said, 
‘“‘ Husband, that is not the foot-print of one who follows the Five Lusts.” 
“ Hush, wife, you ’re always seeing alligators in the water-vessel and 
thieves hiding in the house.” Then the Brahman saw the Teacher and 
said, “There is the man.” The Brahman immediately went to him 
and said, “I bestow my daughter upon you; cherish her tenderly.” 
The Teacher replied, “ Brahman, I have something to say to you;” 
and then told him that from the time of the Great Retirement to the 
time of the Session under the Banyan-tree Mara had pursued him re- 
lentlessly, only to be defeated at every point, that Mara’s daughters 
had then tempted him in various forms without exciting in him the 
lust of the flesh, and that nothing would induce him to touch the 
maiden who stood before him with so much as the sole of his foot. 
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Thereupon the Brahman and his wife were established in the Fruit of 
the Third Path. Magandiya, however, cherished the most bitter 
hatred of the Teacher ever after. (200-202) 

The Brahman and his wife entrusted Magandiya to the care of her 
uncle, who adorned her with all the adornments and presented her to 
_ King Udena. The king immediately fell in love with her and married 

her, making her queen-consort and giving her a retinue of five hundred 
ladies-in-waiting. (202-203) 


lf. Death of Samavati. 


At this time there were living in Kosambi three treasurers, Ghosita, 
Kukkuta, and Pavariya. At the beginning of the rainy season five 
hundred monks returned from the Himalaya country and went about 
the city collecting alms. The three treasurers saw them and provided 
them with food during the four rainy months. When the rains were at 
an end the monks took leave of their hosts and retired to Himalaya, 
promising to return the following year. And this became an estab- 
lished custom. Several years later, the monks on their return from 
Himalaya took up their abode in the forest under a gigantic banyan 
tree. The oldest monk thought to himself: “This tree must be ten- 
anted by a very powerful tree-spirit ; I wish he would give us some 
water to drink ;” and immediately the spirit gave them water to drink. 
Then the monk thought, “I wish he would give us some water to bathe 
in;” and immediately the spirit gave them water to bathe in. Then 
the monk thought of food, and there it was! ‘‘ Well!” said the monk, 
“this spirit gives us everything we think of ; let’s have a look at him.” 
Immediately the tree split open, and out came the spirit. Said the 
monks, “Spirit, you have great power; what did you do to get it?” 
But it was a very modest spirit; and so said, “Don’t ask me.” 
‘Please tell.” After considerable urging, the spirit told his story. 
(203-204) 

It seems that the spirit had once been a servant of Andthapindika. 
One fast-day Anathapindika, on learning that his servant had not been 
told the significance of the day, ordered a meal to be prepared for him. 
The servant observed that no one else was eating, learned why, and 
followed suit. He then went out and did his day’s work, was taken 
sick, and died that very night. ‘“ My master,” said the spirit, “ was 
devoted to Buddha, the Law, and the Order ; and it was through him 
and in consequence of the fast I observed that I was reborn as a tree- 
spirit.” (204-206) 

Thereupon the monks sought refuge in Buddha, the Law, and the 
Order, and on the following day, after conferring with the three treas- 
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urers, visited the Teacher, attained Arahatship, and were admitted to 
the Order. A little later Ghosita, Kukkuta, and Pavdriya came to 
the Teacher, bearing rich offerings, and were established in the Fruit 
of Conversion. For two weeks the treasurers remained with the 
Teacher, giving generously of their store, and then, after obtaining 
the Teacher’s promise to visit them, returned to Kosambi. Here they 
erected Ghosita, Kukkuta, and Pavariya monasteries, and here the 
Teacher visited them, dividing his time equally among the three. 
After the treasurers had entertained the Teacher for some time, their 
gardener Sumana asked and received permission to entertain him for a 
single day. (206-208) 

Now at this time King Udena was in the habit of giving Queen 
Samavati eight pieces of money every day to buy flowers with. This 
money the queen turned over to a female slave, Khujjuttara, who went 
regularly to the gardener Sumana’s and bought flowers. On the day 
appointed for the T’eacher’s visit Sumana said to her: “T'o-day I ex- 
pect to entertain the Teacher, and shall have use for my flowers ; wait 
and listen to the Law, and then, if there are any flowers left, you may 
have them.” Khujjuttara harkened to the Law, and was established 
in the Fruit of Conversion. Now hitherto it had been Khujjuttara’s 
practice to spend only four pieces of money on flowers, and to pocket 
the rest. That day, however, she spent the entire amount on flowers, 
and returned with so many that the queen’s curiosity was aroused, and 
the whole story came out. From that time on Khujjuttara stole no 
more ; but becoming as it were a mother to Samavati, went regularly 
every day to hear the Teacher, and returned and preached the Law to 
the queen and her retinue exactly as she had heard it. She soon 
knew the Tipitaka so well as to win from the Teacher the title of 
‘‘Pre-eminent.” Queen Sdmavati and her retinue were established in 
the Fruit of Conversion. (208-210) 

One day Sam4vati expressed to Khujjuttara a desire to see the 
Teacher. Khujjuttara said, “It’s a serious matter to live in a king’s 
palace ; once in, you can’t get out.” The queen begged her to arrange . 
it in some way. Khujjuttara then told her to make holes in the walls 
of the palace and to render homage to the Teacher from within. 
Magandiy4 came to know of this. (210-211) 

Now Magandiy4 had cherished the most bitter hatred of the Teacher 
and his followers ever since the Teacher refused to marry her; and as 
soon as she learned that Sadmavati and her attendants were making a 
practice of rendering homage to the Teacher through holes in the walls 
of the palace, she said to herself, “ I know what’s to be done to him ; 
I know what’s to be done to them.” Thereupon Magandiy4 went to 
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King Udena and told him that Samavati was planning to kill him, and 
had made holes in the walls of the palace for that purpose. The king, 
however, refused to believe her; and when he learned what the real 
facts were, had the holes sealed up and windows made in the upper 
ang (Upper-storey windows came in at this time, we are told.) 
211) 

Magandiya then determined to drive the Teacher out of the city, 
and to this end employed ruffians to follow him about and heap abuse 
upon him. Ananda proposed to the Teacher that they should go else- 
where ; but this the Teacher declined to do, and comparing himself to 
an elephant engaged in the fray, pronounced Stanzas 320-322. After 
seven days the uproar ceased ; and Magandiyd, perceiving that she 
could do nothing against the ‘Teacher, rerewed her determination to 
destroy the women who were his supporters. (211-213) 

Magandiy4 then procured from her uncle eight live cocks and eight 
dead cocks, and presented the live cocks to Udena, suggesting that he 
ask Samavati to cook them for him. Udena did so, and SamAavati re- 
plied, “I and my followers do not take life.” “ Now,” said Magandiyd, 
“see whether she will cook them for the hermit Gotama.” Magandiya 
then substituted the dead cocks for the live cocks, and Samavati imme- 
diately obeyed directions. “See,” said Magandiyd, “ they won’t do it 
for the like of you, but they ll do it readily enough for outsiders.” 
The king, however, still refused to believe her. (213-215) 

Now the king was accustomed to divide his time equally among his 
three consorts, spending a week at a time in the apartment of each. 
Magandiya, knowing that the king would go to Sam4vati’s apartment 
on the following day, carrying with him, as was his custom, the lute 
Allakappa had given him, procured a snake from her uncle and placed 
it in the cavity of the lute, stopping the end of the lute with a bunch 
of flowers. Then she said to him, “ Whose apartment do you visit to- 
day?” The king told her. “Don’t do it,” said she; “last night I 
had a bad dream, and I fear that something will happen to you.” But 
the king went, just the same, and Magandiy4, much against his wishes, 
followed after. The king placed the lute beside his pillow and lay 
down on the bed. Magandiy4 secretly removed the bunch of flowers 
from the lute, and out came the snake. Magandiy4 screamed as if in 
terror, and after reproaching the king for disregarding her warning, 
*turned to Sdmavati and her attendants and reviled them, saying, 
“You wretched scoundrels, what do you hope to gain by killing your 
most gracious sovereign?” The king was consumed with anger, and 
now believed all that Magandiy4 had said. (215-216) 

Samavati urged her attendants to remain true to the principles of 
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their religion, and to cherish no bitter feelings toward the king or 
Magandiyé. The king took his bow, which required a thousand 
soldiers to string, and shot a poisoned arrow at Samavati’s breast. 
But so great was the power of SAm4vati’s love that the arrow turned 
back and, as it were, penetrated the king’s heart. Thereupon the king 
threw himself at Sam4vati’s feet and cried out, “ Be thou my refuge.” 
Sam4vati replied, ‘“‘In whom I have myself sought refuge, in him do 
thou also seek refuge.” ‘Then the king sought refuge in Buddha and 
thereafter was a most generous benefactor of the Order. (216-220) 

Magandiy4 thought to herself: ‘ Everything I do turns out badly ; 
what shall I do next?” Finally she resorted to the desperate expedi- 
ent of directing her uncle to fire Simavati’s palace. Her uncle wrapped 
the palace in cloths saturated with oil, barred the doors, set fire to the 
building in several places at once, and Samdavati and her five hundred 
attendants perished in the flames. By devoting themselves to earnest 
- meditation on the element of pain, some of the victims obtained the 
Fruit of Conversion, others the Fruit of the Second Path, still others 
the Fruit of the Third Path. (According to a passage in the Udana, 
the monks reported to the Teacher what had happened and questioned 
him regarding the future state of the victims. The Teacher assured 
them that none failed to obtain a suitable reward, and warned them 
that all beings are constantly experiencing both happiness and misery.) 
(220-222) 

When the king learned what had happened, he was overwhelmed 
with grief, and at once perceived that Magandiya was at the bottom of 
it. But knowing that he could not intimidate the latter, he resorted 
to artifice and said to his ministers, “ Now that Sdmavati is dead, I 
can sleep in peace ; whoever did this deed must have loved me greatly.” 
Magandiy4 overheard this remark and said triumphantly, “It was [” 
“Well,” said the king, “I am delighted. Send for your relatives, and 
I will reward you properly.” ‘The king bestowed handsome presents 
on Magandiy4 and her relatives ; whereupon many persons who were in 
no way related to her came forward and claimed relationship. When 
the king had caught them all, he had them subjected to excruciating 
tortures and put to death. (222-4) 

One day the Teacher overheard the monks remark that the cruel 
death of Samavati and her attendants was undeserved. ‘“ Quite 
right,” said the Teacher, “if you regard only this existence ; but their 
sad end was the result of an evil deed committed in a previous exist- 
ence ;” and he went on to tell them that in a previous existence SAama- 
vati and her attendants had once attempted to burn a Private Buddha 
to death. (224-5) 
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Then the monks asked the Teacher: “ How di! hujjuttara come 
to be a hunchback ? how did she become so wise ? hv ' she obtain 
the Fruit of Conversion? how did she come to be an wir d-girl ?” 
The Teacher told them that she became a hunchback through mocking 
a Private Buddha, that she acquired wisdom by waiting on some 
Private Buddhas, and the Fruit of Conversion by giving them her 
bracelets, and that she became an errand-girl because she once asked a 
nun to do a menial service for her. (225-7) 

Again the monks asked the Teacher : “ Samévati and her attendants 
perished by fire and Magandiy4 and her kinsfolk by torture ; which of 
these live and which of these are dead?” ‘he Teacher replied : 
“They that are heedless, though they live a hundred years, yet are 
they dead ; they that are heedful, be they dead or alive, yet are they 
alive. Magandiya, while she yet lived, was dead already ; Simavati 
and her attendants, though they be dead, yet are they alive; the 
heedful never die.” Then he pronounced Stanzas 21-23, at the conclu- 
sion of which many were established in the Fruits. (227-231) 


Book II. Story 2. Kumbhaghosaka. 
ILLUSTRATING STANZA 4 = 24, 


A pestilence once broke out in Rajagaha and a certain treasurer and 
his wife were attacked by the disease. Realizing that they were about 
to die, they bade farewell to their son Kumbhaghosaka, directing him to 
bury their treasure in the earth, flee for his life, and return later and 
dig it up again. Kumbhaghosaka buried the treasure, fled to a jungle, 
and after twelve years returned. No one recognized him; and this 
made him fear that if he dug up the treasure, he might be subjected 
to annoyance; therefore he decided to make his own living, and 
- obtained a position as a cart-driver. (231-2) 

One day King Bimbisara heard the sound of Kumbhaghosaka’s voice, 
and immediately exclaimed, “That is the voice of some richman.” A 
female slave heard the remark, made an investigation, and reported to 
the king that it was only a cart-driver. The king refused to believe 
her ; whereupon she said, “‘ Give me a thousand pieces of money, and I[ 
will make you master of his wealth.” The king complied with her 
request. (232-3) 

Now the female slave had a daughter whom she resolved to employ 
in the accomplishment of her design. Accordingly she obtained lodg- 
ing for herself and her daughter in Kumbhaghosaka’s house, and con- 
trived to seduce Kumbhaghosaka to violate her daughter. When she 
had so far succeeded in her purpose, she contracted a marriage between 
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Kumbhaghosaka and her daughter, and Kumbhaghosaka was obliged 
to dig up some of his money to defray the expenses of the wedding fes- 
tivities. In this way the whole story came out; but the king, instead 
of confiscating Kumbhaghosaka’s wealth, praised him for his industry, 
confirmed him in his inheritance, and gave him his daughter in 
marriage. (233-8) 

When the Teacher heard this story, he commented on it and 
pronounced Stanza 24, establishing many in the Fruits. (238-9) 


Book II. Story 3. Little Roadling.29 


ILLUSTRATING STANZA 5 = 25. 


The daughter of a rich treasurer of Rajagaha yielded her chastity to 
a slave, and fearing that she would be discovered, fled with her lover to 
a distant place. When the time of her delivery was near at hand she 
expressed a desire to return home ; but her lover, fearing to accompany 
her, put her off from one day to another, until finally she took matters 
into her own hands and started out alone. The pains of travail came 
upon her by the way, and she was delivered of a son. Just then her 
lover, who had learned her destination from the neighbors, arrived on 
the scene, and found her quite willing to go back with him. As the 
child had been born by the road, they agreed to call him Roadling. 
After a time the same thing happened again, and ayain they called 
the second child Roadling, distinguishing between the two by calling the 
older “ Big Roadling,” and the younger “ Little Roadling.” (239-241) 

One day Big Roadling heard some other boys talking about their 
uncles and grandfathers, and said to his mother, “ Have n’t we any ?” 
“Oh, yes!” said she ; ‘‘ you have a grandfather who is a rich treasurer, 
living at Rajagaha, and many other relatives there besides.” ‘“‘ Why 
don’t we go and see them?” The mother evaded the question, and 
spoke of the matter to her husband. ‘“ Why won’t you take the chil- 
dren to their grandfather's? You don’t suppose my parents are going 
to eat you alive, do you?” “I should never dare to face them, but I 
am willing to take them as far as the city.” “That will do; all I want 
is to have them see their grandparents.” So all four started out for 
Rajagaha, and when they reached the city, the mother sent word to 
her parents that she had returned. Her parents refused to see her, 
but sent her a sufficient sum of money for her support, and told her 
that she might go with her husband and live wherever she desired. 
The children, however, they consented to receive into their house ; and 





89 Cf. Ja. i. 114-120. Rogers, pp. 61-71. 
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that is how Big Roadling and Little Roadling came to be brought up 
in their grandfather’s house. (241-2) 

Big Roadling used to accompany his grandfather to hear the Teacher 
preach the Law, and one day told his grandfather that he would like 
to become a monk. His grandfather was greatly delighted, and took 
him to the Teacher, who received him as a monk, and somewhat later 
professed him. After atime Big Roadling attained Arahatship, and 
desiring to have his brother attain what he had attained, went to his 
grandfather and asked permission to receive Little Roadling into the 
Order. The grandfather readily gave his consent, and so Little 
Roadling also became a monk. (242-4) 

Now in a previous existence under the Buddha Kassapa, Little 
Roadling had once made fun of a dullard monk ; and in consequence of 
this act, he was now unable to master a single stanza in the course ot 
four whole months. Big Roadling was so disgusted that he expelled 
him from the monastery. Little Roadling, however, was greatly 
attached to the religion of Buddha, and did not give up the monastic 
life. (244) 

One day Jivaka Komarabhacca went to Big Roadling and asked him, 
“How many monks are there under the Teacher?” “Five hundred.” 
“T invite them all to take a meal with me to-morrow.” “'The layman 
Little Roadling is a dullard ; I accept the invitation for everybody but 
him.” When Little Roadling heard his brother speak thus, he decided 
to give up the monastic life on the morrow. ‘The Teacher became 
aware of his intention, led him into his own perfumed chamber, gave 
him a piece of cloth, and said to him, “ Little Roadling, face towards 
the East, rub this cloth, and say as you do so, ‘Removal of Impurity, 
Removal of Impurity.’” The Teacher then went, accompanied by the 
monks, to Jivaka’s house. (244-6) 

After Little Roadling had rubbed the cloth for a time, he perceived 
that it had become soiled, and a sense of the impermanence of things 
came to him. At that moment an apparition of the Teacher appeared 
before him and pronounced the Stanzas beginning with the words, 
“Impurity is Lust . . . Impurity is Hatred . ... Impurity is Infatu- 
ation.” At the conclusion of the Stanzas Little Roadling attained 
Arahatship, acquired Four-fold Knowledge, and became a master of 
the Three Pitakas. (This was because, in a former existence as a 
king, he gained a sense of impermanence by contemplating a cloth 
which had become soiled with the sweat of his brow.) (246-7) 

When Jivaka offered the Water of Donation to the Teacher, the 
latter placed his hand over the vessel, and said, “Are there no 
monks in the monastery?” Big Roadling replied, “No, indeed.” 
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The Teacher said, “Yes, there are.” Jivaka sent a servant to 
find out. At that moment Little Roadling, aware of what his 
brother had said, exercised his supernatural power and filled the 
Mango-grove with a thousand monks. Jivaka’s servant returned and 
said, “The whole Mango-grove is full of monks.” The Teacher said 
to him, “Go and tell Little Roadling to come hither.” The servant 
went to the grove and called out, “Little Roadling, come hither.” 
Thereupon the cry went up from a thousand throats, “Here I am! 
Here lam!” The servant went back to the Teacher and said, “ They 
all say they ’re Little Roadling.” ‘‘ Well, then,” said the Teacher, “‘ go 
back and take by the hand the first one who says he’s Little Roadling, 
and the rest will vanish.” The servant did as he was told and soon 
returned with his man. (247-8) 

After the meal Little Roadling returned thanks, and the Teacher, 
accompanied by the monks, withdrew. When the monks assembled in 
the evening, they discussed Little Roadling’s expulsion from the mon- 
astery and subsequent attainment of Arahatship, and were loud in 
their praises of the Buddha. All of a sudden the Buddha appeared 
in their midst and said to them, “ This is not the first time Little 
Roadling has shown himself a dullard ; aforetime, too, he was a dullard. 
Nor is it the first time I have assisted him ; aforetime, too, I assisted 
him, and by my assistance he attained no less success in the things of 
this world than he has just attained in higher things.” “Tell us all 
about it,” said the monks ; whereupon the Teacher began the following 
story of the past: (248-250) 

The World-renowned Teacher, the Young Man, and the King of 
Benares. A young man of Benares once went to T'akkasil4 and became 
a, pupil of a World-renowned Teacher. He was most faithful in the 
performance of his duties as a pupil, but such a dullard was he that 
after a long term of residence he was unable to repeat a single Stanza. 
Finally he became discouraged, and went to his Teacher and told him 
that he was going to give it up as a bad job and go back home. The 
Teacher had by this time become much attached to his pupil by reason 
of the latter’s dutifulness to him; so he took him to the forest and 
taught him a charm, telling him that it would insure him a living, and 
impressing it upon him that he must recite it over and over again to 
avoid the possibility of forgetting it. And this is the way the charm 
went: “ You’re at it, you’re at it; why are you at it? J know what 
you re at.” When the young man had mastered the charm he 
returned to Benares. (250-251) 

It so happened just at this time that the King of Benares made a 
careful examination of his thoughts, words, and deeds, for the purpose 
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of discovering in what particulars he might have failed. So far as he 
could see, his conduct had been quite correct ; but then he reflected, 
“A person never sees his own faults ; it takes another person to see 
them.” Accordingly, he decided to find out just what was the candid 
opinion of his subjects ; and after nightfall he put on a disguise, and 
went about the streets eavesdropping. (251-2) 

The first house the king came to was that of the young man who had 
just returned from Takkasila. The king observed that some robbers 
were in the act of breaking into the house ; so he took his stand in the 
shadow of the house and awaited developments. The robbers made 
such a noise effecting an entrance that they woke up the young man ; 
whereupon the latter began to recite his charm: “ You ’re at it, you ’re 
' at it; why are you at it? Z know what you’re at.” The robbers ex- 
claimed, “ We’re discovered ; run for your lives!” dropped their spoils, 
and fled. The next day the king sent for the young man, got him to 
teach him the spell, and presented him with a thousand pieces of 
money. (252-3) 

That very day the Prime Minister went to the royal barber, presented 
him with a thousand pieces of money, and said, “The next time you 
go to shave the king, cut his throat with a razor; then you shall be 
Prime Minister, and I shall become king.” “Agreed,” said the barber. 
A day or two later the barber went in to shave the king; and as he 
sharpened his razor, he said to himself, “ One stroke, and it’s all done.” 
Just at that moment the king began to recite'the charm: “ You’re at 
it, you re at it; why are you at it? JZ know what you’re at.” Beads 
of sweat stood out on the forehead of the barber; he threw his razor 
away in terror, and flung himself at the feet of the king. Now kings 
know a thing or two; and the King of Benares immediately exclaimed, 
“Villain, you thought I did n’t know.” “Sire, spare my life.” ‘“ Have 
no fear; only tell me the truth.” “It was the Prime Minister that 
put me up to this.” Thereupon the king banished the Prime Minister, 
and appointed in his place the young man who taught him the spell. 
(253-4) 

“At that time,” said the Teacher, “Little Roadling was the young 
man, and I was the World-renowned Teacher. Aforetime, too, Little 
Roadling was a dullard, and I helped him.” The Teacher closed his 
discourse by telling the Calakasetthi Jataka and identifying the births. 
On a later occasion the monks commented on Little Roadling’s deter- 
mination never to give up; whereupon the Teacher assured them that 
the highest rewards are within reach of the persevering disciple, and 
pronounced Stanza 25, establishing many in the Fruits. (254-5) 
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Book II. Story 4. When Foolish Folk Made Holiday. 


ILLUSTRATING STANZAS 6-7 = 26-27. 


On a certain occasion the foolish, ignorant people of Savatthi used 
to smear themselves with cow-dung, and give themselves up to license 
for a period of seven days. They went about the city insulting every- 
body they met, even their own kinsmen, and persons devoted to the 
religious life ; and would desist only on the payment of a forfeit. Dur- 
ing this period of disorder the Teacher and the monks remained within 
the walls of the monastery. When the noble disciples told him of the 
insults to which they had been subjected, he expressed his disapproval 
of the misconduct of the foolish folk, and pronounced Stanzas 26-27, 
at the conclusion of which many were established in the Fruits. 
(256-8) 


Book II. Story 5. Kassapa the Great, Elder. 


ILLUSTRATING STANZA 8=28. 


On a certain occasion, during the time when the Elder Kassapa was 
living in Pipphali Cave, he went to Rajagaha to collect alms ; and after 
he had eaten his meal, he sat down and endeavored to obtain by Su- 
pernatural Vision a comprehension of Birth and Rebirth. The Teacher, 
seated at Jetavana, exercised Supernatural Vision, and at once per- 
ceived what Kassapa was about. “That is beyond your range, Kas- 
sapa,” said he; “only a Buddha is able to comprehend the Totality of 
Existences.” Then the Teacher sent forth an apparition of himself, 
which went to Kassapa and pronounced Stanza 28. At the conclusion 
of the Stanza, many were established in the Fruits. (258-260) 


Book II. Story 6. The Two Brethren. 
ILLUSTRATING STANZA 9 = 29. 


Two brethren obtained a subject of meditation from the Teacher, 
and retired to the forest. One of them was heedful and zealous, and 
in a short time attained Arahatship. The other was heedless and lazy. 
When the two brethren returned to the Teacher, and the latter learned 
how they had spent their time, he compared the zealous monk to a race- 
horse and the lazy monk to a hack, and pronounced Stanza 29, estab- 
lishing many in the Fruits. (260-263) 
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Book II. Story 7. MahAli’s Question. 


ILLUSTRATING STANZA 10 = 30. 


One day a Licchavi prince named Mahdli, who had heard the Sut- 
tanta entitled Sakka’s Question recited by the Teacher, went to the 
latter and asked him, “ Did you ever see Sakka?” “Oh, yes,” replied 
the Teacher. “It must have been a counterfeit of Sakka,” returned 
Mahali, “ for it is a difficult matter to get a look at Sakka.” ‘‘ Never- 
theless,” said the Teacher, “I am well acquainted with Sakka; and 
what is more, I know all about the meritorious deeds by means of 
which he rose to the lordship of the gods.” Then the Teacher enum- 
erated Sakka’s meritorious deeds in his human existence as Magha. 
“Tell me all about Magha,” said Mahali. ‘“ Well, then, listen,” replied 
the Teacher, and then told the following story of the past: (263-5) 


Magha.®0 


Once upon a time a youth named Magha went about his native vil- 
lage in the kingdom of Magadha doing all manner of good works; and 
in the course of time gathered others about him, until finally there 
were thirty-three persons in the village keeping the Five Precepts and 
doing works of merit. The village headman observed their actions, 
and said to himself, ‘‘ If these men would only drink strong drink and 
do as other men do, I should gét something out of it.” Accordingly 
he said to them, “ What ’s this you ’re doing?” “Treading the Heav- 
enly Path.” “That ’s no occupation for houséholders ; why don’t you 
eat fish and flesh, drink strong drink, and have a good time?” Magha 
and his companions rejected his suggestion ; whereupon he determined 
to destroy them. (265-7) 

The village headman went to the king and told him that there was 
a band of robbers in the village. The king immediately ordered them 
to be trampled to death by elephants. But the elephants refused to go 
near them. When this was reported to the king, he concluded that 
there must be a reason for it; accordingly he had the thirty-three 
youths summoned before him, told them the charge the village head- 
man had brought against them, and listened to their story. The result 
was that he begged their pardon for having so misunderstood them, 
made the village headman their slave, gave them an elephant to ride 
on, and placed the entire resources of the village at their disposal. 
(267-8) 

At this the youths rejoiced greatly and resolved to abound yet more 





8 Cf. Ja. i. 199-206. 
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in good works. So they summoned a carpenter, and had him erect a 
rest-house for the multitude at the junction of four highways. As 
they had lost all desire for women, they would not allow women to 
share in the work. (268-9) | 

Now there were four women living in Magha’s house, Joy, Thought- 
ful, Goodness, and Wellborn. One day Goodness bribed the carpenter 
to give her the chief share in the erection of the hall. The carpenter 
made a pinnacle, cut this inscription on it, “This Hall is named for 
Goodness,” wrapped the pinnacle in a cloth, and laid it aside. When 
the hall was nearly completed, the carpenter said to his masters, “ We 
have forgotten something.” ‘ What is it?” saidthey. “A pinnacle.” 
“Let ’s get one.” “But it’s too late to season the wood.” ‘“ Well, 
what zs to be done?” “Perhaps we might find one ready-made.” 
The carpenter immediately procured the pinnacle he had made for 
Goodness ; and thus Goodness obtained the chief share in the erec- 
tion of the hall. (269-270) 

The thirty-three youths prepared thirty-three wooden seats, and 
entertained visitors handsomely, the elephant going out to meet each 
arrival and performing the usual courtesies. Magha planted an Ebony- 
tree near the hall, and under the tree set up a stone seat. Joy 
provided a lotus tank, and Thoughtful a flower garden. Wellborn, 
thinking that it was a sufficient distinction to be a cousin of Magha, 
did nothing but adorn herself. Magha, having fulfilled the Seven 
Injunctions, was at the end of his allotted term of life reborn in the 
world of the Thirty-three as Sakka, king of the gods; Magha’s com- 
panions were also reborn there, as was also the carpenter, who became 
Vissakamma. (270-272) 

Now at this time there were Asuras dwelling in the world of the 
Thirty-three ; and when they became aware that some entirely new 
gods had been born in their midst, they prepared strong drink to wel- 
come them. Sakka forbade his companions to touch it, and they 
obeyed him; but the Asuras got very drunk. Then Sakka gave the 
signal, and his companions picked up the Asuras by the heels, and 
flung them down into the abyss: Thereupon there sprang up at the 
foot of Mount Sineru the Palace of the Asuras and the T'ree that is 
called Pied Trumpet-flower. And when the conflict between the Gods 
and the Asuras was over, and the Asuras had been defeated, there 
sprang into existence the City of the Thirty-three, crowned with a 
magnificent palace called the Palace of Victory. A Coral-tree sprang 
up to correspond with the Ebony-tree Magha had planted, and at the 
foot thereof, to correspond with the stone seat he had set up, stood 
Sakka’s Yellowstone Throne. The elephant was reborn as the god 
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Erdvana ; since there are no animals in the world of the Thirty-three, 
whenever Eravana wished to go into the garden to play, he would lay 
aside his godhead and become an elephant for the time being. Erdvana 
created gigantic water-pots for each member of Sakka’s retinue. 
Each vessel held seven tusks; each tusk, seven tanks ; each tank, 
seven lotus plants; each plant, seven flowers; each flower, seven 
leaves ; each leaf, seven celestial nymphs, who danced unceasingly. - 
For Sakka he created a water-pot much larger than the others. Above 
hung a canopy with a fringe of bells whose sound was as the music of 
the celestial choir. Beneath it was a jewelled couch, where Sakka 
reclined in state. Such was the splendor in the enjoyment of which 
Sakka lived. (272-4) 

When Goodness, Joy, and Thoughtful died, they were reborn in the 
world of the Thirty-three ; and through the effect of their respective 
benefactions there arose a mansion named Goodness, a lotus tank 
named Joy, and a creeper-grove named Thoughtful. When Wellborn 
died, she was reborn as a crane in a mountain cave. (274-5) 

Sakka surveyed his handmaidens, and desiring that Wellborn should 
be reborn as one of them, went to her in disguise, conducted her to the 
world of the Thirty-three, let her see her friends, and assured her that 
she could attain equal happiness by keeping the Five Precepts. This 
she promised to do. After a few days Sakka, desiring to test her 
sincerity, lay down on the sand in the form of a fish. The crane, 
thinking that it was dead, seized it in her beak. Just as she was 
about to swallow it, it wiggled its tail, whereupon the crane dropped it. 
Three times Sakka tried this stratagem, and three times the crane, dis- 
covering that the fish was alive, refused to eat it. Then Sakka re- 
sumed his proper form, praised the crane, and departed. (275-7) 

At the end of her existence as a crane, Wellborn was reborn at 
Benares as the daughter of a potter. Sakka disguised himself as a 
peddler, filled a cart with precious jewels disguised as cucumbers, went 
to the city, and cried out, “ Cucumbers in exchange for Five Precepts.” 
The inhabitants of the city brought kidney-beans, and when the peddler 
refused them, they said, “ What are these ‘precepts’ like? are they 
black or brown?” ‘‘ Neither,” said the peddler. “Oh,” said they, 
“we have heard a potter’s daughter say, ‘I keep the precepts ;’ you 
might try her.” So Sakka went to the potter’s daughter, revealed 
himself to her, gave her the jewels, praised her, and departed. (277-8) 

At the end of her existence as a potter’s daughter, Wellborn was 
reborn in the world of the Asuras as the daughter of Vepacitti, king of 
the Asuras, a bitter enemy of Sakka. One day Vepacitti assembled all 
the hosts of the Asuras, and giving his daughter a wreath of flowers, 
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directed her to choose a husband. At that moment Sakka, disguised 
‘as an aged Asura, sat down in the outer fringe of the assembly. The 
maiden immediately threw the wreath of flowers over his head and 
chose him for her husband. He took her by the hand, shouted out, 
‘“‘T am Sakka,” and flew up into the air. The Asuras cried out, “ We 
have been fooled by old Sakka,” and started up in pursuit. (278-9) 

Sakka’s charioteer, Matali, brought up the chariot Victory, and Sakka, 
after assisting Wellborn to mount, set out for the city of the gods. 
When they reached the Forest of the Silk-cotton Trees, the fledglings 
of the Garula birds, fearing that they were going to be crushed to 
death, shrieked aloud ; whereupon Sakka said to his charioteer, “ Let 
not these creatures perish on my account; turn back the chariot.” 
At this the Asuras concluded that reinforcements must have come up, 
and abandoned the pursuit. Sakka bore Wellborn to the city of the 
gods and made her chief among twenty-five millions of celestial 
nymphs. Thereafter, when the Asuras made preparations to attack 
Sakka, the latter placed at the gates of his city images of Indra bear- 
ing the thunderbolt. When the Asuras saw the images, they invariably 
concluded that Sakka was no longer there, and departed. (279-280) 

The Teacher extolled Magha’s earnestness, and pronounced Stanza 
30, at the conclusion of which Mahdli was established in the Fruit of 
Conversion, and many others were established in the Three Fruits. 
(280-281) 


Book II. Story 8. A Certain Monk. 


ILLUSTRATING STANZA 11=3]1. 


A certain monk had the Teacher instruct him in the ascetic practices 
which lead to Arahatship, and retired to the forest to meditate. In 
spite of his best efforts, he was unable to attain Arahatship ; therefore 
he decided to return to the Teacher and ask him to assign him a 
specific subject of meditation. On the way he caught sight of a forest 
fire ; whereupon he hastily climbed a bare mountain, and as he watched 
the fire, concentrated his mind on the following thought: “As this 
fire goes its way consuming all obstacles both great and small, so also 
ought I to go, consuming all obstacles both great and small with the 
fire of knowledge of the Noble Path.” (281-2) 

As the Teacher sat in his Perfumed Chamber, he became aware of 
what the monk was doing, and sent forth an apparition of himself, 
which went to the monk and pronounced Stanza 31. At the conclu- 
sion of the Stanza, the monk attained Arahatship. (282-3) 
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Book II. Story 9. Tissa of the Market Town, Elder. 
ILLUSTRATING STANZA 12=32. 


A certain noble youth who was born and brought up in a market 
town not far from Savatthi, was received into the Order by the 
Teacher, and was thereafter known as Tissa of the Market Town, 
Elder. He wanted little, was satisfied with what he had, and lived 
an active, blameless life. All his life long he remained within the 
borders of his native village, in spite of the fact that in near-by 
Savatthi, Pasenadi Kosala, Anathapindika, and others were bestowing 
alms, the like of which had never been seen before. One day the 
Teacher sent for him, and said to him, “ Monk, it is no wonder that 
you, who have such a one as I am for your Master, should want little.” 
When the other monks asked the Teacher to explain himself, the 
latter told them the following story of the past : (283-4) 

Sakka and the Parrot.31 (Once upon a time a great many parrots 
lived in a grove of fig-trees in the Him4laya country. The king-parrot, 
when the fruit of the tree in which he lived had come to an end, ate 
whatever he could find, drank the water of the Ganges, and being very 
happy and contented, stayed where he was. In fact, he was so happy and 
contented that the abode of Sakka began to shake. Thereupon Sakka 
decided to put him to the test, and by his supernatural power withered 
up the tree. When Sakka perceived that this made no difference at 
all to the parrot, he decided to give the parrot his choice of a boon ; 
whereupon, taking the form of a royal goose, and preceded by Well- 
born in the form of an Asura nymph, he went to the parrot and asked 
him why his heart delighted in a tree that was withered and rotten. 
(This story is identical with the Mahasuka Jataka, which will be found 
in the Tenth Nipata ; 32 only the setting is different. The Jataka goes 
on to say that the parrot replied, “This tree has been good to me in 
the past; why should I forsake it now?” Thereupon Sakka caused 
the tree to bloom anew, and to bear ambrosial fruit.) (284-5) 

“ At that time,” said the Teacher, “ Ananda was Sakka, and I was 
the parrot. It is no wonder that Tissa wants little, having found a 
Teacher like me.” Then he pronounced Stanza 32, at the end of which 
Tissa attained Arahatship, and many others were established in the 
Fruits. (285-6) 


. 





$1 Cf. Ja. ili. 491-4. 
= s2 Norman calls attention to the fact that it actually occurs in the Ninth 
ipata. 
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Book III. Story 1. Meghiya, Elder. 


ILLUSTRATING STANZAS 1-2 = 33-34. 


According to a story, the details of which will be found in the Sut- 
tanta entitled Meghiya, the Elder Meghiya made little progress in 
wrestling with the flesh until the Teacher impressed upon him the im- 
portance of bringing the thoughts into subjection, by pronouncing 
Stanzas 33-34; whereupon Meghiya was established in the Fruit of 
Conversion, and many others in the Three Fruits. (287-9) 


Book III. Story 2. A Certain Monk. 
ILLUSTRATING STANZA 3 = 35. 


Seventy monks once had the Teacher instruct them in the ascetic 
practices which led to Arahatship, and went to a certain village named 
MAtika in the kingdom of Kosala to collect alms. A lay sister, mother 
of the owner of the village, offered them hospitality, and provided 
them with food and lodging during the three rainy months. At her 
request the monks instructed her in the ascetic practices, which she 
performed with such diligence that in advance of her instructors she 
attained the Three Paths and Fruits and the Supernatural Faculties. 
As she was thus enabled to know the precise needs of the monks, 
thereafter she ministered to them so successfully that in a short time 
they too attained Arahatship. At the close of the rainy season they 
took leave of their hostess and returned to the Teacher. When the 
latter remarked, “ You look as if you had fared well,” the monks 
replied, “We did, indeed ; our hostess knew the secret desires of our 
hearts, insomuch that no sooner did we think of our needs than she 
immediately supplied them.” (290-293) 

A certain monk heard this and was immediately seized with a desire 
to enjoy so pleasant an experience. Accordingly he had the Teacher 
instruct him in the ascetic practices, went to the house of the lay 
sister, and accepted her offer of food and lodging. He found every- 
thing exactly as the monks had represented it. But then the thought 
occurred to him, “If I should entertain a sinful thought, she would 
doubtless seize me by the top-knot, and treat me as people treat 
thieves ; I had best get away from here.” So he returned to the 
Teacher and told the latter what had made him change his plans. 
The Teacher admonished him to control his thoughts, pronounced 
Stanza 35, thereby establishing many in the Fruits, and sent the monk 
back to the house of the lay sister. ‘The latter ministered to the needs 
of the monk so successfully that in a short time he attained Arahat- 
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ship. One day, while the monk was experiencing the bliss of the Path 
and the Fruit, he was filled with gratitude towards the lay sister, and 
became curious to know whether she had befriended him in previous 
existences. So he called up before his mind ninety-nine previous ex- 
istences, and to his horror perceived that in each of these existences 
she had murdered him. ‘Oh, what a sinner she has been!” thought 
he. At the same moment the lay sister, sitting in her own chamber, 
became aware of what was passing through his mind. “Call up one 
more existence,” said she. By the power of Supernatural Audition the 
monk immediately heard what she said ; whereupon he called up before 
his mind the hundredth existence, and perceived that in that existence 
she had spared his life. Then he rejoiced greatly, and straightway 
passed into Nibbana. (293-7) 


Book III. Story 3. A Certain Discontented Monk. 
ILLUSTRATING STANZA 4 = 36. 


The son of a certain treasurer of Savatthi performed the duties of 
a layman so faithfully as to win the appellation “Faithful.” But after 
he had become a monk he grew discontented over the multitudinous 
duties imposed upon him, and said so to the Teacher. The latter 
replied, “ You have only one duty to perform ; and that is to guard 
your thoughts ; if you do that, you have done all.” The Teacher then 
pronounced Stanza 36, at the conclusion of which the discontented 
monk was established in the Fruit of Conversion, and many others 
were established in the Three Fruits. (297-300) 


Book III. Story 4. Saiigharakkhita’s Nephew, Elder. 


ILLUSTRATING STANZA 5 = 37. 


A certain noble youth of Savatthi retired from the world, was ad- 
mitted to the Order, and in a short time attained Arahatship. His 
name was Saiigharakkhita. About this time a son was born to his 
youngest sister and named after him. When Safiigharakkhita’s nephew 
reached the age of manhood, he followed his uncle’s example and 
entered the Order. At the beginning of the rainy season the younger 
monk procured two sets of monastic robes, intending to present one of 
them to his uncle, and for this purpose set out for his uncle’s quarters. 
When he arrived at his destination, he discovered that the older monk 
had not yet returned ; so he swept the place carefully, procured water 
for washing the feet, prepared a séat, and sat down, awaiting his uncle’s 
return. When he saw his uncle coming he went out to meet him, took 


his bowl and robe, seated him, fanned him with a palm-leaf fan, gave 
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him water to drink, washed his feet, brought him the set of robes he 
had procured for him, formally presented them to him, and then, taking 
the palm-leaf fan into his hands, resumed fanning him. Said the older 
monk, ‘ Nephew, I have a complete set of robes ; use these yourself.” 
The younger monk pleaded with his uncle to reconsider his answer, but 
the older monk remained obdurate. The younger monk was so bitterly 
disappointed that he then and there decided to give up the monastic 
life and return to the life of a householder. So as he stood there beside 
the older monk, swinging the palm-leaf fan to and fro, he pondered in 
. his mind ways and means of earning a living. Finally the following 
thought occurred to him: (300-302) 

“JT will sell this set of robes, and buy me a ewe ; ewes are very pro- 
lific ; every lambkin the ewe drops I will sell; in this way I shall be 
able to accumulate a lot of money. When I have done that, I will 
procure me a wife. She will bear mea son, whom I will name after 
my uncle. I will put my son in a go-cart, and taking son and wife 
along, go and pay my respects to my uncle. As I journey by the way 
I will say to my wife, ‘Just hand me my son; I wish to carry him.’ 
She will reply, ‘ What ’s the need of your carrying the boy? go ahead 
and push this go-cart ;’ then she will take the boy into her arms and 
say, ‘I’ll carry him myself ;’ whereupon, finding the child too heavy 
for her, she will let him fall. Then I will say to her, ‘ You would n’t 
let me carry the child, in spite of the fact that you could n’t carry him 
yourself ;’ and having thus said, I will bring down my stick on her 


back” . . . At that moment the younger monk swung his fan with 
great force, and brought it down on the head of his uncle.®% 
(302-303) 


The older monk considered within himself, “ Why did my nephew 
strike me on the head?” and immediately became aware of what was 
passing through his nephew’s mind. So he said, “ Nephew, you did n’t 
succeed in hitting the woman ; but why should an aged Elder suffer 
for it?” The younger monk was so ashamed of himself that he 
immediately threw his fan away and started to run off. But the 
novices and young monks ran after him, caught him, and brought him 
before the Teacher, who said to him, “Be not disturbed ; only guard 
your thoughts hereafter,” and pronounced Stanza 37, establishing the 
young monk in the Fruit of Conversion, and many others in the Three 


Fruits. (303-305) 





83 Compare the story of the Brahman and his Jar, in the Pajficatantra, 
Hertel’s ed., v. 7. 
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Book III. Story 5. Cittahattha, Blder.°* 
ILLUSTRATING STANZAS 6-7 = 38-39. 


A noble youth of Savatthi once became a monk for no other reason 
than to obtain an easy livelihood. After a few days he tired of the 
monastic life and returned to the world. Six times he became a monk, 
and as many times returned to the life of a householder ; wherefore his 
brethren called him Cittahattha (Thought-controlled). In the mean- 
time his wife became great with child. Once more he decided to 
become a monk, and entered the inner chamber of his house to pro- 
cure his yellow robe. There on the bed lay his wife asleep. Her 
garments were in disarray, saliva was flowing from her mouth, she was 
snoring, her mouth was wide open. Her appearance reminded him of 
a bloated corpse. At that moment he obtained a sense of imperma- 
nence, and taking the yellow robe, left the house and went to the 
monastery. A short time after this, his seventh reception into the 
Order, he attained Arahatship. The Teacher, contrasting Cittahattha’s 
former and latter states, pronounced Stanzas 38-39. ‘The monks said, 
“How could a youth destined to Arahatship abandon the monastic 
life six times?” “ Easily enough,” said the Teacher ; “ I did the same 
thing myself.” Then he told the following story of the past : (305-311), 

Kuddala and his Spade. Once upon a time, when Brahmadatta 
reigned at Benares, a Pandit named Kuddala was admitted to a cer- 
tain heretical Order, but after a few months renounced the monastic 
life, all because of his attachment for a blunt spade with which he used 
to till the ground. ‘his happened six times. Finally Kuddala made 
up his mind to put temptation out of his way ; so he took the spade to 
the bank of the Ganges, closed his eyes, and threw it into the water. 
As he did so he shouted as loud as he could, “I have conquered! ” 
At that moment along came the King of Benares, returning from a 
successful expedition. When the King heard Kuddala’s exclamation 
of victory, he went up to him and asked him what he meant by it. 
Kuddala replied, “Those whom you have conquered will have to be 
conquered again; but I have conquered myself for good and all.” At 
that moment Kuddala attained Specific Attainment by gazing on the 
water; whereupon he sat cross-legged in the air and instructed the: 
king in the Law. The King of Benares then and there retired from 
the world with all his followers, and shortly afterwards his royal enemy 
followed his example. (311-313) 

“ At that time,” said the Teacher, “I was the Pandit Kuddala.” 
(313) 





84 Cf. Ja. i. 311-313. 
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Book III. Story 6. How Five Hundred Monks Attained Insight. 
ILLUSTRATING STANZA 8=40. 


Five hundred monks once had the Teacher instruct them in the 
ascetic practices that lead to Arahatship, and retired to a certain 
forest. In this forest lived a great many powerful tree-spirits, who took 
a dislike to the monks and determined to get rid of them. Accord- 
ingly the spirits caused the monks to*see bodiless heads and headless 
trunks, to hear the voices of demons, and to catch all manner of 
diseases. After a time the monks returned to the Teacher and related 
their experiences. “I will provide you with a weapon,” said he; 
whereupon he rehearsed the Sutta entitled Metta, and told them to 
return to the forest and do the same. When they did so, the hearts 
of the spirits were suffused with love, and the monks quickly attained 
Insight. The Buddha, seated in his Perfumed Chamber, became aware — 
of what had happened in the forest, and sent forth an apparition of 
himself, which went to the monks and pronounced Stanza 40. At the 
conclusion of the Stanza the five hundred monks attained Arahatship, 
and returned, praising the golden body of the Teacher. (313-318) 


Book III. Story 7. Tissa of the Diseased Body, Elder. 
ILLUSTRATING STANZA 9=41. 


A noble youth of Savatthi once became a monk and was thereafter 
known as Tissa. As time went on, he was attacked by boils, and his 
condition grew steadily worse until finally his brethren, unable to do 
anything for him, abandoned him and left him to his fate. Now the 
Buddhas are wont, twice a day, to survey the world ; at early dawn, from 
the Rim of the World to the Perfumed Chamber ; and in the evening, 
from the Perfumed Chamber to the outer world. One evening, accord- 
ingly, as the Tathagata surveyed the world, Tissa of the Diseased 
Body appeared within the net of his knowledge. He immediately 
went to him, and, assisted by the monks, bathed him with warm water, 
alleviating his sufferings. Then the Teacher pronounced Stanza 41, at 
the conclusion of which Tissa attained Arahatship and passed into 
Nibbana, and many of the bystanders were established in the Three 
Fruits. When the monks expressed surprise that a noble youth 
destined to attain Arahatship should have been visited with such en 
affliction, the Teacher told them that it was no more than he deserved, 
and related the following story of the past: (319-321) 

_ The Cruel Fowler. In the dispensation of the Buddha Kassapa, 
Tissa was a fowler. In order that the birds he caught might not be 











536 PROCEEDINGS OF THE AMERIGAN ACADEMY. 


able to escape, he was in the habit of breaking their legs and wing- 
bones and throwing them all together in a heap. ‘This was the cause 
of his suffering in a later existence. One day, however, he bestowed 
alms on a monk, saying, “ May I obtain the highest Fruits of the 
religion you profess.” In consequence of this meritorious deed he 
was enabled to attain Arahatship in a later existence. (322) 


Book III. Story 8 Nanda the Herdsman. 
ILLUSTRATING STANZA 10 = 42. 


Nanda was a herdsman of Anathapindika. One day he went to his 
master’s house to listen to the Teacher and was established in the 
Fruit of Conversion. He entertained the Teacher for seven days, and 
when the latter departed, accompanied him on his way for a consider- 
able distance, and finally bidding him farewell, turned back. ° He had 
not gone far when he was shot and killed by the stray arrow of a 
hunter. The monks reported the incident to the Teacher, and re- 
marked that if the latter had not gone to visit Nanda, Nanda would 
not have died. “ You are greatly mistaken,” said the Teacher ; “there 
is no such thing as escape from death.” Then the Teacher solemnly 
warned them that ill-regulated thoughts do a man much more harm 
than external enemies, and pronounced Stanza 42, at the conclusion 
of which many were established in the Fruits. (No one asked the 
Teacher about Nanda’s deed in a previous existence; therefore the 
Teacher said nothing about it.) (322-5) 


Book III. Story 9. Soreyya, Elder. 
ILLUSTRATING STANZA 11 = 43. 


When the Teacher was in residence at Savatthi, there was a. treas- 
urer’s son named Soreyya living in the city of Soreyya. One day, 
accompanied by a friend, he entered a splendid carriage, and, surrounded 
by a considerable retinue, drove out of the city for a dip in the swim- 
ming-pool. As they passed out of the city gate Soreyya caught sight 
of the Elder Maha Kaccfyana in the act of putting on his monastic 
robes. The golden hue of the Elder’s body attracted the attention of 
Soreyya, who immediately exclaimed, “ Would that this Elder were 
my wife; or else that the hue of my wife’s body were like the hue of 
his body.” In consequence of this wicked wish Soreyya was instantly 
transformed into a woman. Soreyya, much embarrassed, immediately 
left the carriage, joined a caravan-train bound for Takkasil4 and was 
eventually- married to the son of a treasurer of that city, becoming the 
mother of two sons. (325-7) 
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(There are no men who have not been women at some time or other ; 
and no women who have not, at some time or other, been men. For 
example, men who commit adultery endure punishment in hell for a 
hundred thousand years, and on returning to human estate at the end 
of that period, have to spend a hundred existences as women. Even 
the Elder Ananda, who fulfilled the Perfections for a space of a hun- 
dred thousand cycles of time, once committed adultery in an existence 
as a blacksmith, and as a result was obliged to spend fourteen exis- 
tences as a woman, and seven existences more before the effect of his 
evil deed was completely exhausted. Women may obtain rebirth as 
men by such works of merit as almsgiving, ready obedience to their 
husbands, and so on.) (327) 

So Soreyya, who, as a treasurer of Soreyya, was already the father 
of two sons, became, as the wife of a treasurer of Takkasila, the mother 
of two more, making four children in all. Now just at this time, 
Soreyya’s carriage-companion paid a visit to Takkasila ; and Soreyya, 
who happened to see him from the window, invited him to the house 
and entertained him handsomely. ‘“ Madam,” said the guest, “I never 
saw you before ; why is it that you have been so kind to me? do you 
know me?” Soreyya then told him the whole story. ‘Oh,’ said the 
guest, “it is easy enough to remedy all this; the Elder Maha Kac- 
cayana lives near by; just beg his pardon, and everything will be 
all right again.” Soreyya did so, and immediately became a man 
again. Maha Kaccdyana admitted him to the Order, and Soreyya, 
after committing his two youngest sons to the care of the treasurer of 
Takkasila, went back to Savatthi with Maha Kaccayana. (327-330) 

When the natives learned what had happened, they were much ex- 
cited, and went to Soreyya and said, “This is a strange state of affairs ; 
you are the mother of two sons, and the father of two more; which 
pair of children have you the stronger affection for?” Soreyya replied, 
“For the pair of which I am the mother.” After a time Soreyya 
attained Arahatship. The next time he was asked this question he 
replied, “ My affection is set nowhere.” When Soreyya’s latest reply 
was reported to the Teacher, the latter remarked that Soreyya, having 
now obtained mastery over his thoughts, was accomplishing for others 
what neither father nor mother had power to accomplish. The Teacher 
then pronounced Stanza 43, at the conclusion of which many were 
established in the Fruits. (330-332) 
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Book IV. Story 1. The Monks who talked about tilling the Soil. 


ILLUSTRATING STANZAS 1-2 = 44-45. 


One evening five hundred monks who had accompanied the Teacher 
on his rounds began to talk about the varieties of soil they had seen. 
The Teacher told them that they might better be occupied with 
tilling the soil of their hearts, and pronounced Stanzas 44-45, 
at the end of which all five hundred monks attained Arahatship. 
(333-5) 


Book IV. Story 2. The Elder who contemplated a Mirage. 


ILLUSTRATING STANZA 3 = 46. 


A certain monk who had made little progress in the practice of 
meditation once saw a mirage. He immediately concentrated his 
mind upon the following thought : “Just as this mirage appears sub- 
stantial to those that are far off, but vanishes on nearer approach, so 
also is this existence.” Then, seeing a waterfall, he thought, “Just 
as this spray is dissipated and no more seen, so also is this existence.” 
The Teacher, sitting in his Perfumed Chamber, became aware of the 
monk’s Attainment, and pronounced Stanza 46; whereupon the monk 
attained Arahatship and returned, praising the golden body of the 
Teacher. (335-7) 


Book IV. Story 3. Vididabha. 
ILLUSTRATING STANZA 4 = 47, 


At Savatthi, lived Prince Pasenadi, son of the King of the Kosalans ; 
at Vesali, a prince of the Licchavi line, named Mahali; at Kusinara, 
Prince Bandhula, son of the King of the Mallas. ‘T'hese three princes 
resorted to a world-renowned teacher at T'akkasil4 for instruction, and, 
chancing to meet in a hall outside of the city, became warm friends. 
After acquiring the various branches of learning, they took leave of 
their teacher, departed together, and went to their several homes. 
Pasenadi’s father was so pleased with his son’s attainments that he 
made him king. Mahali devoted himself to the task of educating the 
Licchavi princes, but over-exerting himself, lost the sight of his eyes ; 
whereupon the princes erected a gate for him, and ever afterwards 
remained his most devoted and loyal pupils. Bandhula received a 
slight at the hands of the Malla princes, which made him so angry 
that he determined to kill them and seize the throne. When he in- 
formed his mother and father of his plan, they told him that it was 
bound to fail, inasmuch as the kingdom of the Mallas was an heredi- 
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tary kingdom. Thereupon he decided to go to Savatthi and live with 
his friend Pasenadi. King Pasenadi received him with distinguished 
honors, and made him Commander-in-chief of his army. Bandhula 
sent word to his mother and father to come and live with him, and 
they did so. (337-9) 3 

One day King Pasenadi saw from his terrace a great company of 
monks passing along the street. ‘“ Where are they going?” said he. 
One of his retinue replied, “Sire, every day two thousand monks go 
to the house of Andthapindika to obtain food, medicine, and the other 
requisites ; five hundred, to Cala Andthapindika’s ; a like number to 
Visakha’s and to Suppavasa’s,” “I, too, will serve the Congregation 
of Monks,” thought the king; and immediately went to the Teacher 
and asked to be allowed the privilege. For seven days the king enter- 
tained Buddha and the monks, and when he bade farewell to the 
‘Teacher, he invited the latter to come regularly to his house thereafter. 
The Teacher declined the invitation, however, on the ground that 
many other persons desired his presence, and sent Ananda in his 
place. For seven days the king served Ananda and the monks in 
person ; during the three following days he was so remiss in the per- 
formance of his duty to the monks that the latter dropped off, one by 
one, until finally Ananda was the only one left. The king was so 
provoked at the conduct of the monks that he went to the Teacher 
and complained. ‘The Teacher exonerated the monks from blame, and 
told the king that the monks lacked confidence in him. (339-341) 

“A family must possess nine distinctive marks,” said the Teacher, 
“to be entitled to the privilege of entertaining monks. They must 
rise courteously to meet them ; greet them pleasantly ; seat them com- 
fortably ; conceal not what they possess ; possessing much, give much ; 
possessing good things, give good things ; present their offerings with 
deference ; sit to hear the Law; speak in an agreeable tone of voice. 
It was doubtless because you failed in your duty to the monks that 
they left your house. Just so the wise men of old time went to a 
place where they felt secure.” The Teacher then told the following 
story of the past : (341-2) 

Kesava, Kappa, Narada, and the King of Benares.34 (nce upona 
time, when Brahmadatta reigned at Benares, a hermit named Kesava, 
accompanied by his following, accepted the offer of the King to enter- 
tain them during the rainy season. ‘The monks were so annoyed by 
the cries of elephants, however, that they dropped off, one by one, un- 
til finally Kesava was left alone with his faithful pupil Kappa. After 





84 Cf Ja. iii, 142-145, 
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a time even Kappa was unable to stand the noise any longer, and left 
his master. ‘Thereupon Kesava fell sick, and begged the King to send 
him back to his followers. The King immediately did so, sending 
Narada and three other ministers with him. As soon as Kesava was 
restored to his companions he recovered his health, and was soon well 
and happy. When Narada asked him how he liked a hermit’s fare 
after enjoying the hospitality of a king, Kesava replied that he was 
now completely happy since, after all, a sense of security and confi- 
dence was the main thing. (342-4) 

“ At that time,” said the Teacher, “the King was Moggallana ; 
Narada was Sariputta ; the pupil Kappa was Ananda ; while the hermit 
Kesava was | myself.” (344-5) 

Thereupon King Pasenadi bethought himself how he might regain 
the confidence of the monks, and concluded that the best way would 
be to take to himself as wife the daughter of some kinsman of the 
Buddha. Accordingly he sent ambassadors to the Sakyans, request- 
ing one of their daughters in marriage. The King of the Sakyans, 
fearing that he would incur the enmity of King Pasenadi by refusing 
his request, put the matter before his nobles. Mahandma said, “I 
have a daughter by one of my slave-women, and she is very beauti- 
ful ; why not send her?” Accordingly the King of the Sakyans sent 
Mahanama’s daughter to King Pasenadi, and the latter married her. 
Her name was Vasabhakhattiya. (345-6) 

In due time Vasabhakhattiy4 became the mother of ason. Pasenadi 
sent to his grandmother, asking her to give the child a name. She 
selected the name Vallabha (Beloved); but the messenger, being a 
little deaf, understood her to say Vididabha, and so reported to the 
King of Kosala. Accordingly the child was named Vididabha. When 
Vididabha was seven years old, he said to his mother, “ Mother, the 
other boys get presents from their maternal grandfathers ; why is it 
that I don’t get any? haven’t you any mother or father?” “Oh, 
yes!” said she ; “ your grandparents are Sakyan kings ; but they live 
a long way off, and that’s the reason why you don’t get any presents.” 
When Vidiadabha was sixteen years old, he expressed one day a desire 
to visit his grandparents. At first Vasabhakhattiya demurred at his 
request ; but afterwards she consented to let him go, taking the pre- 
caution, however, to send the following letter ahead of him: “I am 
happy where I am ; for the sake of my husband, say nothing to him.” 
So Vididabha took leave of his father and, accompanied by a large 
retinue, set out. (346-7) 

When the Sakyan princes learned of Vididabha’s approaching visit, 
they decided not to render homage to him, and therefore sent away 
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all the princes who were younger than he. Vididabha rendered 
homage to his grandfather and the other princes, but noticed that no 
one rendered homage to him. When he spoke of this it was explained 
to him that all those about him were his seniors ; and this explanation 
satisfied him. One day, however, a female slave, while engaged in 
scrubbing the seat on which Vididabha was wont to sit, remarked, 
“ Here ’s where the son of the slave-woman Vasabhakhattiy4 sits!” A 
soldier happened to overhear what she said, and in a short time the 
remark became common gossip. When it came to the ears of Vidi- 
dabha, he swore the following oath, “Just as these Sakyans now wash 
my bench with water, so also, when I am king, will I wash my bench 
with their blood.” (347-8) 

When Vididabha returned to Sdvatthi, and the King of Kosala 
learned that Vasabhakhattiya was really the daughter of a slave- 
woman, he was filled with rage at the King of the Sakyans, and de- 
graded Vididabha and his mother to the position of slaves. About 
that time the Teacher went to visit the King of Kosala ; and upon 
learning that the truth had leaked out, said to the king, ‘‘ What does 
the family of the mother matter? the family of the father is the only 
thing worthy of consideration.” Thereupon King Pasenadi restored 
Vididabha and Vasabhakhattiy4 to their former rank. (348-9) 

Just at this time Bandhula, the Commander-in-chief of King Pase- 
nadi’s army, dismissed his wife Mallika on the ground of barrenness. 
The Teacher bade her return to her husband, and Bandhula took her 
back ; whereupon she conceived a child in her womb. One day the 
longing of pregnancy came upon her, and she said to her husband, “I 
long to bathe in the lotus tank of Ves4li, and to drink the water 
thereof.” ‘“ Very well,” said Bandhula. So he took his bow, which 
required a thousand men to string, assisted Mallika to mount the 
chariot, and drove to Ves4li, entering the city by the gate erected in 
honor of Mahali. Now Mahili lived near this gate; and when he 
heard the rumble of Bandhula’s chariot, he said to himself, “ There is 
trouble brewing for the Licchavi princes.” Now the lotus tank was 
guarded within and without by strong guards, and fenced in with an iron 
grating the meshes of which were so fine that not even birds could get 
through. Bandhula alighted from his chariot, drove the guards away, 
tore down the grating, and admitted his wife to the tank. So Mallika 
bathed in the lotus tank of Vesdli, and drank the water thereof. 
Then Bandhula assisted her to mount the chariot, and drove back by 
the way he came. (349-351) 

The guards reported Bandhula’s insolence to the Licchavi princes, 
who were exceedingly angry, and immediately mounted their chariots, 
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five hundred strong, and set out to capture Bandhula. Mahali warned 
them that Bandhula would slay them all, but the princes paid no at- 
tention to his warning. Bandhula waited until the file of chariots was 
so straight that but one chariot-front appeared to view; and then, 
stringing his mighty bow, he let an arrow fly. The arrow passed 
through the body of every one of the five hundred men. Not realizing 
what had happened, they continued the pursuit ; but Bandhula imme- 
diately stopped his chariot and cried out, ‘ You are all dead men; I 
will not fight with the dead.” “Do we look like dead men?” 
“Loosen your girdles.” They did so, and the instant they did so, five 
hundred dead men lay on the ground. (351-3) 

Bandhula returned to Savatthi with Mallika. Sixteen times Mallika 
bore twin sons to Bandhula, and all of them became mighty men. 
Bandhula by his upright conduct incurred the hostility of the unjust 
judges, who went to the king and falsely accused him of designs on 
the throne. Thereupon the king ordered Bandhula and his sons to 
proceed to the frontier and put down an insurrection, and at the same 
time suborned men to lie in wait for them on their return, kill them, 
and bring back their heads. Bandhula and his sons quickly put the 
marauders to flight, and were murdered on their return. News of 
the murder was brought to Mallika on the morning of the day on 
which she had invited the Chief Disciples to be her guests. As she 
was entertaining the monks, one of the servants dropped a dish and 
broke it. Sdariputta said to her, “ Heed it not.” Mallika drew from 
the folds of her dress the letter she had received that morning, and 
replied, “If I heed not the murder of my husband and two and thirty 
sons, I am not likely to heed the breaking of a mere dish.” After the 
departure of the monks Mallika addressed her sons’ wives, assuring 
them that their husbands, having lived blameless lives, had obtained 
only the fruit of deeds in previous existences, and urged them to 
cherish no bitter feelings against the king. The king soon learned 
that the charges brought against Bandhula were false ; whereupon he 
made amends to Mallikd, and at her request permjtted her to return 
to her family, and to send back her sons’ wives to theirs. (353-5 

King Pasenadi appointed to the post of Commander-in-chief a 
nephew of Bandhula, Dighakdrayana by name. Dighakdrdyana did 
not forget that Pasenadi had caused his uncle to be murdered, and 
waited for a chance to get even. Now at that time the Teacher was 
residing in a village near-by; and Pasenadi, being greatly troubled in 
spirit, set out with a small body-guard to pay him a visit. As Pas- 
enadi was about to enter the Perfumed Chamber, he handed the royal 
insignia to Dighakarayana, who immediately hurried back to Savatthi 
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and proclaimed Vididabha king. That night Pasenadi died, and 
when the news was brought to Vidiidabha, the latter ordered the 
funeral rites to be performed. (355-6) 

Vididabha remembered the oath he had sworn against the Sakyans, 
and set out with a large force, intending to kill them all. The Teacher, 
aware of the impending destruction of his kinsmen, seated himself 
under a small tree near Kapilavatthu. Vididabha was surprised to 
see him there, and said to him, ‘‘ Why do you sit here rather than 
under the great banyan tree that grows in my kingdom?” “The 
shade of my kinsmen refreshes me,” replied the Teacher. Then 
Vididabha knew that the Teacher had gone there to protect his 
kinsmen, and immediately returned to Savatthi. The Teacher rose 
' and returned to Jetavana. Three times this happened. Then the 
Teacher, realizing that his kinsmen must needs be slain through the 
effect .of the evil deed they committed in a previous existence when 
they threw poison into the water, went no more to the tree. So 
Vidadabha went forth to slay his enemies. The Sakyans, as kinsmen 
of the Buddha, were unwilling to kill any of their enemies, and there- 
fore made only a show of resistence, with the result that Vididabha 
destroyed them utterly, and washed his bench with their blood. 
(357-9) 

Mahanaima, rather than eat with Vidiidabha, attempted suicide ; 
but such was the effect of the merit he had accumulated, that he 
was translated to the palace of the Nagas, where he remained for 
twelve years. Vididabha searched for him in vain, and then set out 
on his return journey. At nightfall Vididabha pitched his camp in 
the bed of the river Aciravati ; during the night a violent storm arose, 
the river bed was filled with a raging torrent, and Vididabha and his 
retinue perished in the waters. (359-360) 

When the monks referred to the destruction of the Sakyans, the 
Teacher told them that it was the effect of their throwing poison into 
the river in a previous existence. When they commented on the fact 
that Vididabha was swept away in the height of his glory the Teacher 
pronounced Stanza 47, establishing many in the Fruits, (360-362) 


BURLINGAME. — BUDDHAGHOSA’S DHAMMAPADA COMMENTARY. 


Book IV. Story 4. Patipijika. 
ILLUSTRATING STANZA 5 = 48. 


Once upon a time, while the god Malabhari was amusing himself in 
the company of a thousand celestial nymphs in the Garden of the 
Thirty-three, one of the nymphs fell from that existence, and was 
reborn in a noble family of Savatthi. Remembering her former es- 
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tate, she made the wish that she might be reborn as Malabhari’s wife, 
and her life abounded in good works. When she married, her devo- 
tion to her husband was so conspicuous that she became known as 
Patipijika (Husband-honorer). On her death she was reborn, accord- 
ing to the wish she had made, as M4labhari’s wife. It was now even- 
ing in the world of the Thirty-three. When she told the other nymphs 
that men lived only a thousand years, they were greatly surprised, 
but when she added that in spite of the shortness of human life, men 
were heedless and sluggish, they hardly credited her words. The 
Teacher, drawing a lesson from Patipijika’s history, warned the monks 
of the shortness of human life, and pronounced Stanza 48, at the con- 
clusion of which many were established in the Fruits. (362-6) 


Book IV. Story 5. Kosiya, the Niggardly Treasurer.”” 
ILLUSTRATING STANZA 6 = 49. 


There once lived not far from Raéjagaha a treasurer named Kosiya, 
who was as niggardly as he was wealthy ; and that was saying a great 
deal. So niggardly was he, in fact, that on a certain occasion he com- 
pelled his wife to carry her cooking implements up to the seventh 
storey of the house to prepare a cake for him, for fear that otherwise he 
might have to share his treat with the neighbors. The Teacher, aware 
of what was going on, bade Moggallana transport the treasurer, his wife, 
and the cake to Jetavana. Suddenly the treasurer saw Moggallana, 
poised in theair, looking in through the window. Moggallana indicated 
that he wished to have something to eat. After a good deal of hesi- 
tation, the treasurer said to his wife, “ Cook him just one tiny little cake, 
and let’s get rid of him.” One after another, the cakes they baked 
grew to an enormous size, until finally, out of sheer desperation, the 
treasurer presented them all to Moggallana. The latter then preached 
the Law to the treasurer and his wife, dwelling on the importance of 
almsgiving, after which he transported them, together with the cakes, 
to Jetavans. The cakes provided an ample meal for the whole Con- 
regatior of Monks. After the meal the Teacher delivered his custom- 
ary d scourse, at the end of which the treasurer and his wife were 
established in the Fruit of Conversion. The treasurer then devoted 
his entire wealth to the religion of Buddha. The latter, referring to the 
subject in the course of a conversation with the monks, gave high 
praise to Moggallana for his share in the conversion of the niggardly 
treasurer, and pronounced Stanza 49, establishing many in the Fruits. 





Cf. Ja. i. 345-349. 
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Continuing his discourse, the Teacher informed the monks that this 
was not the first time Moggallana had converted the treasurer, and 
then related the Illisa Jataka. (366-376) 


Book IV. Story 6. Pathika, the Naked Ascetic. 


ILLUSTRATING STANZA 7 = 50. 


The wife of a certain householder of Savatthi was accustomed to 
give food to a naked ascetic named Pathika.. One day she expressed 
a desire to go and hear the T'eacher ; but the ascetic, desiring to retain 
his place, urged her not to do so. Accordingly she decided to invite 
the Teacher to be her guest, and sent her young son to deliver the 
message. Pathika found out where the boy was going, and told him 
to give the Teacher wrong directions, saying that in case the latter 
failed to come, he and the boy would have all the more to eat. The 
boy did as the ascetic told him; but the Teacher, knowing the way 
himself, came ai the appointed time. The ascetic was greatly pro- 
voked, reviled his benefactor, and left the house. The Teacher, ob-. 
serving that the mind of his hostess was agitated, and learning the 
reason why, urged her to pay no attention to the sins of others, but 
rather to heed her own shortcomings ; and pronounced Stanza 50, at 
the conclusion of which she was established in the Fruit of Conversion. 
(376-380) 


Book IV, Story 7. Chattapdni, Lay Disciple. 
ILLUSTRATING STANZAS 8-9 = 51-52. 


Chattapini was a lay disciple of Savatthi who had entered upon 
the Third Path. When King Pasenadi Kosala came to pay his re- 
spects to the Teacher, Chattapani, out of respect for the Teacher, 
withheld homage. This irritated the king, but the Teacher justified 
Chattapani’s conduct, and the king said no more about it. One day 
the king saw Chattap4ni pass through the courtyard with a parasol in 
his hand and sandals on his feet. He caused Chattap4ni to be sum- 
moned ; whereupon Chattapani laid aside his parasol and sandals, and 
came into the king’s presence without them. The king said, “ Why 
did you lay aside parasol and sandals?” Chattapdni replied, ‘“ Be- 
cause I was summoned into the presence of a king.” ‘ Oh,” said the 
king, ‘‘ so at last you know that I am aking.” “I always did,” replied 
Chattapaini. ‘ Why, then, did you withhold homage from me on the 
day I went to see the Teacher?” ‘Out of respect for the Teacher.” 
“Very well ; we ll let the past rest.” The king then requested Chat- 
tapini to preach the Law in the palace, but Chattapani, not being a 
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monk, declined. Then King Pasenadi sent word to the Teacher, say- 
ing, “ Mallika and Vasabhakhattiy4 of the Royal Household desire to 
hear the Law.” ‘The Teacher deputed Ananda to preach the Law in 
the palace. Somewhat later Ananda reported to the Teacher that 
Vasabhakhattiya, unlike Mallika, had made little progress; where- 
upon the Teacher, contrasting their attitudes, pronounced Stanzas 
51-52, establishing many in the Fruits. (380-384) 


Book IV. Story 8. Visakha. 


ILLUSTRATING STANZA 10 = 53. 


Visikha was the daughter of Dhanafijaya, a treasurer of the city of 
Phaddiya in the kingdom of Bengal. Dhanafijaya’s father, Mendaka, 
was one of five persons of limitless wealth living in Bimbisara’s terri- 
tory. Now King Bimbisara was a connection by marriage of King 
Pasenadi Kosala, and one day received a request from the latter to 
move one of the families of limitless wealth to the kingdom of Kosala. 
Since this was too great an undertaking, Bimbisara did the next best 
thing, and sent Dhanafijaya. So Dhanafijaya, accompanied by his fam- 
ily and following, removed to the kingdom of Kosala, and settled in a 
place called Saketa, seven leagues from Savatthi. By this time Visakha, 
who was established in the Fruit of Conversion at the early age of seven, 
had grown to womanhood. (384-7) 

At this time there was living in the neighboring city of Savatthi a 
young man named Punnavaddhana, son of the treasurer Migara, who 
had agreed to marry a girl possessed of the Five Beauties, if such could 
be found. Eight Brahmans devoted themselves to the task of finding 
him a wife, and one day noticing Visakha, and discovering that she was 
possessed of the Five Beauties, they went to her father, Dhanafijaya, 
and asked him to give her in marriage to their master, Punnavaddhana. 
Dhanajfijaya consented, and the Brahmans hastened to inform Migara. 
Thereupon Migdra the treasurer and King Pasenadi Kosala, accompa- 
nied by their retinues, paid a visit to the treasurer Dhanafijaya. In 
the meantime Dhanajijaya caused a magnificent trousseau to be made 
for his daughter, and provided her with a splendid dowry. (387-397) 

When it was time for Visaékha to go, her father enjoined upon her 
the observance of Ten Injunctions, which were as follows : The in-door 
tire is not to be carried outside ; the out-door fire is not to be carried 
inside ; give only to him that gives; give not to him that gives not; 
give both to him that gives, and to him that gives not; sit happily ; 
eat happily ; sleep happily ; tend the fire; honor the household divin- 
ities. Migdra happened to be sitting in the next room, and overheard 
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all that Dhanafijaya said. Dhanafijaya then appointed eight sponsors 
for Visikha, and directed them to try her in case any charges were 
brought against her. He then entrusted his daughter to the care of 
King Pasenadi and the treasurer, who returned with her to Savatthi. 
So Visakha, arrayed in a magnificent parure, and accompanied by a . 
splendid retinue, entered Savatthi in the train of the King, and imme- 
diately won the hearts of all the inhabitants. (397-9) 

That night Visikha’s thoroughbred mare gave birth to a foal ; where- 
upon Visaikha arose, went to the stable, and bathed the mare. When 
her father-in-law learned that she had left the house at night, he was 
much displeased, but refrained from making further inquiries. Now 
Migara was much attached to a certain sect of naked ascetics, who, 
when they learned that a disciple of Gotama had become the wife of 
his son, urged Migara to put her out of the house. Somewhat later, 
at the close of a day on which Migdra had entertained the naked as- 
cetics, he overheard Visékha remark that he was eating “stale fare.” 
Migara then and there ordered her out of the house. Visakha, how- 
ever, claimed the right of being tried before her eight sponsors ; accord- 
ingly Migara had the sponsors summoned, and brought three charges 
against his daughter-in-law : first, that she had accused him of eating 
what was unclean; secondly, that she had left the house at night; 
thirdly, that she performed the work of menials. Visakha cleared her- . 
self of guilt on the first count by explaining that all she meant to say 
was that her father-in-law was living on stale merit instead of acquir- 
ing fresh merit; then she explained that she had left the house at 
night for no other purpose than to care for her mare ; the third charge 
was withdrawn. (399-402) 

Migara then asked Visakha to explain the hidden meaning of the Ten 
Injunctions. “The first,” said Visdkha, “means that I must not speak 
of the faults of my mother-in-law, or father-in-law, or husband, to 
others ; the second, that if I hear others speak of their faults, 1 must 
not tell them what I have heard ; the third, that I should give to those 
only who return borrowed articles ; the fourth, that I should not give 
to those who fail to return borrowed articles; the fifth, that I should 
give to anyone in needy circumstances, whether or not he is able to 
repay me; the next three mean that I must not sit or eat or sleep until 
I have first attended to the needs of my mother-in-law, father-in-law, 
and husband ; the ninth means that I must look upon them as upon a 
flame of fire ; the tenth, that I must look upon them as my divinities.” 
(402-404) 

Thereupon Migara, finding no fault in Visaékha, asked her to pardon 
him. She did so, but told him that now she should leave the house of 
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her own accord. She consented to stay, however, on the condition that 
she should be allowed to entertain the Buddha. On the occasion of the 
Teacher’s first visit, Migdra and his wife were established in the Fruit 
of Conversion. Visadkha’s life abounded in good works ; and she lived 
to be an hundred and twenty years old. She endeavored to sell her 
magnificent trousseau, intending to devote the proceeds to the work 
of the Order ; but finding that no one else was rich enough to buy it, 
made up the price herself, and erected a splendid monastery. The 
'l'eacher informed the monks that Visaékha’s noble life was the fruit of 
good works performed in the dispensations of Padumuttara and Kas- 
sapa, and then pronounced Stanza 53, establishing many in the Fruits. 
(404-420) 


Book IV. Story 9. The Elder Ananda’s Question. 


ILLUSTRATING STANZAS 11-12 = 54-55. 


Once upon a time the Elder Ananda pondered the following thought 
in his mind: “The Exalted One possesses three kinds of perfumes ; 
but each of these goes with the wind. Is there, perhaps, a kind of per- 
fume that goes against the wind?” So he went to the Teacher and 
put the question to him. The Teacher replied, “ Certainly there is a 
kind of perfume that goes against the wind.” “ Which kind is it?” 
“The perfume of good works.” hen the Teacher pronounced Stan- 
zas 54-55, at the conclusion of which many were established in the 


Fruits. (420-423) 


Book IV. Story 10. Sakka bestows Alms on Maha Kassapa. 
ILLUSTRATING STANZA 13 = 56. 


Sakka’s five hundred wives once endeavored to obtain the privilege 
of bestowing alms on Maha Kassapa, but the latter refused them the 
privilege, on the ground that he preferred to allow the poor to accumu- 
late merit by so doing. When Sakka learned of this, he disguised 
himself as an old, broken-down weaver, transformed Wellborn into an 
old woman, and had no difficulty at all in persuading Kassapa to 
accept his alms. When Kassapa discovered that it was Sakka from 
whom he had accepted alms, he reproached him for deceiving him and 
defrauding the poor. But Sakka explained that he hoped by the per- 
formance of this and similar works of merit to make his own lustre 
equal to that of three other deities who had hitherto outshone him. 
The Teacher, becoming aware of what had happened, pronounced 
Stanza 56, at the conclusion of which many were established in the 
Fruits. (423-430) 
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Book IV. Story 11. How the Elder Godhika attained Nibbana. 


ILLUSTRATING STANZA 14 = 57. 


The Elder Godhika found himself so impeded in the practice of 
ecstatic meditation by a disease which had attacked him that he drew 
a razor and cut his throat, passing at once to Nibbana. Mara searched 
everywhere in hope of discovering where he had been reborn ; but the 
Teacher informed him that he was engaged in a futile task, and pro- 
nounced Stanza 57, establishing many in the Fruits. (431-4) 


Book IV. Story 12. Garahadinna. 
ILLUSTRATING STANZAS 15-16 = 58-59. 


At Savatthi once lived two friends, Sirigutta and Garahadinna ; the 
former, a lay disciple of the Buddha; the latter, an adherent of the 
Naked Ascetics. These heretics used to say to their disciple Gara- 
hadinna, “‘Go and ask your friend Sirigutta why he visits the hermit 
Gotama, and what he expects to get out of him, and see if you can’t 
persuade him to transfer his allegiance to us.” So Garahadinna used 
to ask his friend Sirigutta why he visited the hermit Gotama, and what 
he expected to get out of him, and tried with all his might to persuade 
him to transfer his allegiance to the Naked Ascetics. After a time 
Sirigutta became very weary of hearing this sort of talk, and one day 
said to Garahadinna, “ What do your masters know, anyway?” ‘Oh, 
sir, don’t talk that way; there is nothing my masters don’t know. 
They know all about the past, the present, and the future. They 
know everybody’s thoughts, words, and actions. They know just what 
is going to happen, and just what is not going to happen.” “ You 
don’t say.” “Indeed I do.” ‘“ Well, if that’s the case, pray convey 
my compliments to your masters, and tell them that I should like to 
have the privilege of entertaining them.” The heretics at once 
ascepted. (434-6) 

Sirigutta had a long ditch dug, and had it filled with dung and slime. 
Then he had cords stretched across, rugs laid on the cords, and the 
seats so placed with one edge resting on the ground and the other on 
the cords, that the instant the heretics sat down, they would be tipped 
over backwards and precipitated into the mass of filth at the bottom 
of the ditch. In order that the rugs might not be smeared with filth, 
Sirigutta stationed men all along the line with orders to pull the rugs 
out from under when the heretics sat down. He didn’t take the 
trouble to provide any food or drink for his guests. Thought he, “ If 
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Garahadinna’s masters really know just what is going to happen, they ’ll 
stay away from here.” (436-7) 

But Garahadinna’s masters came, just as Sirigutta expected they 
would. Sirigutta told them to sit down all at once, and when they did 
so, they were immediately tipped over backwards, and precipitated 
into the mass of filth at the bottom of the ditch. As they crawled out, 
Sirigutta’s men belabored them with clubs until they were glad 
enough to escape with their lives. Garahadinna had Sirigutta haled 
before the king and asked the king to give him the full extent of the 
aw; but when the king investigated the matter, he decided that it was 
Garahadinna, rather than Sirigutta, who deserved to be punished, and 
therefore had Garahadinna beaten soundly. (437-9) 

Garahadinna cherished deep resentment against Sirigutta for a long 
time, and finally determined to serve Buddha and his monks somewhat 
as Sirigutta had served the Naked Ascetics. He employed much the 
same stratagem, except that instead of filling the ditch with filth, he 
had it filled with glowing coals. But the Buddha caused an enormous 
lotus-flower to spring up from the bed of coals, whereon he sat, sur- 
rounded by his five hundred monks. By a second miracle he created 
an abundant supply of food, whereof all partook. ‘Then he pronounced 
Stanzas 58-59, at the end of which the multitude obtained clear com- 
prehension of the law, and Garahadinna and Sirigutta attained the 
Fruit of Conversion. In the evening, referring to a similar experience 
he had in a previous existence, he related the Khadirangara Jataka. 
(439-447) 














= evene 


LO LOLOL LED LILLE EOL CO OE ATLA Aa EI ER I tne oa 


1 CO tN Ie Aspen Penton 








a. = 
. » vee ow ~~ aoe vege ep eh  ag - sennee: re ewe rege are ee at, 
ee ee een Satine ARP ES DSINS SS Deehteht i nanan os ~a ewe —- 2+ - ~ — ” 1 ee pO en ge = ate iaertAabeiieaaetahadiane ihoineice Cane 
“we ome ~ mye r - en elathdenensidinieeeee ea ne Ae ae ei a ee wees oe en 
. 
= 
iy 
~ 











I 


ay yp eee eae 


‘ 
' 


rm 


